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Praise for The Moody BiBle CoMMenTary

This commentary is concise. It takes into account the latest scholarship and is directed to 
all who are interested in the meaning of the text. It helps all of us understand the practical 
application of Scripture. This will be a commentary that stays on my desk and is used often.
 Erwin W. Lutzer
 Senior Pastor, The Moody Church, Chicago

The Moody Bible Institute has been my proudest association for more than four decades, 
and The Moody Bible Commentary is one more reason why. This is the perfect resource for a 
layperson like me, and I expect it to inform my study, my devotions, and my writing for years to 
come.
 Jerry B. Jenkins
 Novelist and chairman of the Board of Trustees, Moody Bible Institute

I’m thrilled that The Moody Bible Commentary is available. What a tremendous resource for 
everyone who loves studying the Bible and values teaching the “whole counsel of God.” This 
remarkable work provides verse by verse exposition of both the Old and New Testaments by 
solid, trusted evangelical scholars who believe deeply in the inerrancy of the Scriptures and 
power of the Word to transform lives. It is quickly becoming an invaluable part of my reference 
library. I highly recommend that you add it to yours.
 Joel C. Rosenberg
 New York Times best-selling author and Bible teacher

The Moody Bible Commentary has all the ingredients—a trustworthy organization with an 
unshakeable confidence in God’s Word, credible biblical scholarship, user-friendly language, 
and contemporary application. Get a copy for yourself and use it as you study God’s Word for 
your own soul, and prepare to share its life changing message with others.
 James MacDonald
 Pastor, Harvest Bible Chapel

For so many people, the name “Moody” is synonymous with the word “trust.” Having a Bible 
commentary that is written by the faculty of Moody Bible Institute means you can trust what 
you are reading to be accurate as well as edifying. This commentary is a “must-have” in the 
Parshall library. 
 Janet Parshall
 Nationally syndicated talk-show host

The Moody Bible Commentary is a very readable resource, helpful to the layman, Bible study 
teacher, and serious student alike. The introductory material to each book provides excellent 
information, and the actual commentary offers a verse-by-verse explanation of the text and 
deals with the important words. The Moody Bible Commentary enables the reader to come to a 
clear understanding of Scripture that will be helpful for personal knowledge, spiritual growth, 
and ministry. 
 Paul Enns, ThD
 Professor and Director, Tampa Extension
 Southeastern Baptist Theological Seminary
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The Moody Bible Commentary offers a user-friendly way to understand God’s Word. Christians 
everywhere will find it an indispensable resource for unlocking the meaning of the text. This 
volume is destined to become a modern classic.
 Ray Pritchard
 President, Keep Believing Ministries 
 Author, An Anchor for the Soul

Once again, Moody Publishers, the name you can trust, has provided Bible students and 
teachers alike a comprehensive biblical resource that will help them to understand and 
communicate biblical truths effectively. It is a must-read tool for every Christian’s library.
 Tony Evans
 President, The Urban Alternative
 Senior Pastor, Oak Cliff Bible Fellowship, Dallas

 Here in one volume is skillful theological wisdom and commentary from God’s library of sixty-
six books. This is a gift for laypeople who serve Jesus without having had the privilege of formal 
biblical training.
 Jill P. Briscoe, DLitt
 Author and speaker

The Moody Bible Commentary is a dependable, dynamic, understandable, verse-by-verse 
study of the entire Bible. The contributors are teaching scholars who have given their lives to 
accurately teach God’s Word. I can’t wait to order my personal copy and learn from it.
 George Sweeting
 Chancellor Emeritus, Moody Bible Institute

Moody Bible is a name you can trust and this Moody Commentary is a book you can trust. It’s 
concise, biblically solid, deals with current theological issues, and provides quality scholarship 
in understandable language. I highly recommend it!
 Chip Ingram
 CEO and Teaching Pastor, Living on the Edge

What a great addition to the library of anyone who seeks to probe the riches of God’s Word—
for application, edification, and transformation. Who better to write it than the faculty of 
Moody Bible Institute! I add my enthusiastic endorsement to the many others who will find 
this to be a valued companion in the study of God’s Word.
 Joseph M. Stowell
 President, Cornerstone University, Grand Rapids, MI

The Moody Bible Commentary provides the reader with a great reference, an overview, a 
synthesis, an outline, and detailed notes that address difficult or thorny passages. You don’t 
have to be a scholar to benefit from this resource. One can (almost) never have too many 
commentaries, so add this volume to your library. It will serve you for years to come.
 Michael Easley
 Teaching Pastor, Fellowship Bible Church, Nashville, TN
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Dedicated to the students of Moody Bible Institute,

who have committed to studying God’s Word

and given us, the general editors and contributors,

the honor and privilege of teaching it to them

and then watching them go out to teach it to  

others around the world.

Be diligent to present yourself approved to God as a workman who does not  

need to be ashamed, accurately handling the word of truth.

2 Timothy 2:15
Theme Verse of the Moody Bible Institute
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You are holding in your hands one of the most ambitious projects ever undertaken in the sto-
ried history of the Moody Bible Institute. Seven years in the making, this major work, the Moody 
Bible Commentary, provides an outstanding new tool to help laypeople and pastors alike grow in 
their knowledge of God’s Word and understand how its timeless principles apply to life today.

Unlike many other commentaries, this resource represents a consistent theological approach 
to the Bible. All thirty contributors are members of the stellar faculties of Moody’s undergraduate 
school or its seminary. They bring a careful, literal hermeneutic to the Word, mining the biblical 
text for fresh insights into its meaning. However, they do not require the reader to possess skills in 
Hebrew or Greek. They highlight the truths in a clear, concise manner, providing transliterations 
of words from the text so that everyone can benefit from their research.

As you make use of this valuable work, you will appreciate its simple format. Each book of the 
Bible is skillfully introduced, providing the reader with an understanding of the historical set-
ting, the author, the audience, and any interpretive issues. An outline for each book is provided, 
allowing you to trace the argument or story line of the book. This outline is then incorporated 
into the text of the commentary so that you can continue to follow the progression of thought 
in each Bible book.

The comments on the text are concise but insightful. Writing from a conservative, evangel-
ical perspective that reaches across denominational lines, the authors tackle the knotty issues 
as they emerge in the text. Difficult passages are not ignored. Debated topics are honestly 
discussed, and, when scholarship yields no clear consensus as to meaning, the authors do not 
artificially create one. In addition, contemporary issues addressed by the Bible are clearly 
noted. Thus, in reading, you will find a wonderful weaving of biblical scholarship, theological 
insight, and practical application.

At the Moody Bible Institute, we seek to richly equip people with the truth of God’s Word. We 
believe that every person’s greatest need has always been, and continues to be, a saving relation-
ship with God made possible through a deepening knowledge of His revelation in the Bible. We 
recognize that not everyone can sit in our classrooms and absorb the teaching of our fine faculty. 
This commentary, in a real way, extends their instruction to your home, your classroom, your 
pulpit, and your life.

May this volume help you grow in your knowledge of the Word and, through application and 
obedience, become “complete in Christ” (Colossians 1:28).

J. Paul Nyquist, PhD
President, The Moody Bible Institute

fOREwORD

MBC_00_Front_131107a.indd   9 11/7/13   5:22 PM

Copyrighted Material - Not final copy
i 19 i

••••

INTRODuCTION

“In order to understand the Bible, you must read it.” This is an axiom that we both firmly be-
lieve. A secondary principle to which we both hold is, “If you didn’t understand it the first time, 
read it again.” More than anything else, the understanding of the Bible requires reading it, and 
then reading it some more. For many generations, committed believers held to the principle 
of the clarity of Scripture. Among other things, this simply means that if followers of Jesus the 
Messiah read the Bible, they can understand it. Nevertheless, there are some qualifications for 
this general principle:

1.  Understanding the Bible requires effort—we need to work at studying the Scriptures.
2.  Understanding the Bible will take time—we won’t get it all immediately.
3.  Understanding the Bible requires that the Holy Spirit open our hearts and minds to the 

Scriptures.
4.  Understanding the Bible will happen only if we are willing to obey it.
5.  Understanding the Bible will never be complete—we can always learn more.

Having said this, we all need some help from time to time to understand the Scriptures. A person 
may be reading the Bible for his or her own personal time in the Word and run across a phrase or 
a word, and wonder, “What does that mean?” Or a Sunday school teacher or small group leader 
might be preparing a Bible Study and wonder, How does this passage fit with the paragraph that 
went before it? Or pastors or teachers might encounter people confused by a particular verse and 
might need some help clarifying its meaning. It is for these reasons, and many more, that all of 
the contributors for this resource have worked so hard to produce The Moody Bible Commentary. 
We want to help that reader, Sunday school teacher, home group leader or pastor have a better 
understanding of the Bible. Of course, there are many good commentaries to which the Bible 
student could turn. What makes this commentary distinctive?

The Moody Bible Commentary is trustworthy. For generations Moody Publishers has had the 
slogan, “The Name You Can Trust.” That derives from being the publishing house of the Moody 
Bible Institute, an institution that has maintained its commitment to the truth of the Word of 
God since 1886. Since the founding of Moody Bible Institute, there have been countless attacks 
on the veracity of Scripture, innumerable attempts to undermine its teaching, and significant 
challenges to its authority. Nevertheless, in all that time, the administrators and professors at 
Moody Bible Institute have maintained a commitment to the inerrancy and inspiration of the 
Bible as the very Word of God. This high view of Scripture, along with a determination to practice 
first-rate biblical scholarship, has made Moody the name you can trust. Thirty faculty members 
of the Moody Bible Institute have worked together to produce The Moody Bible Commentary with 
explanations that are reliable.

The Moody Bible Commentary is understandable. The authors and editors have striven to explain 
the Scriptures in a simple and clear way. They defined theological terms, clarified the meaning of 
difficult biblical words, identified ancient sources with which readers might be unfamiliar, and 
gave the geographical locations of ancient biblical cities and towns. Although the writers engaged 
in excellent scholarly research, they made sure that readers would not need a commentary to help 
them understand this commentary.

The Moody Bible Commentary shows the logic of biblical books. Too often people read the 
Bible without regard for its literary context or structure. But the writers of Scripture, under the 
superintending work of the Holy Spirit, wrote inspired text with great literary artistry. Therefore, 
all biblical books have literary structure and strategies. One distinctive feature of this commentary 
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is that it follows the structures that are inherent in the biblical books themselves. The commentary 
on each biblical book has an outline in its introduction. The body of the commentary follows 
that same outline structure so a reader can follow the structure throughout that specific book. 
Moreover, the commentary itself traces the flow of thought, showing how each individual section 
fits in the overall argument of the biblical book. In essence, The Moody Bible Commentary will 
provide a road map through each book of the Bible.

The Moody Bible Commentary deals with difficult verses. Sometimes the most frustrating 
aspect of using a commentary is that it complicates the explanation of difficult or disputed 
verses and fails to offer help precisely where it is most needed. The authors and editors worked 
hard to be alert to the possible difficulties in a text and its interpretation, and to address those 
issues clearly. Of course, every reader finds different questions and sees different difficulties. 
Nevertheless, this commentary hopes to answer the more perplexing questions. For example, 
does a particular Bible passage seem to contradict another? Not if it is the inspired Word of 
God. Also, readers of Scripture are often perplexed by biblical prophecies, wondering when 
and how these were or will be fulfilled. When these apparent contradictions or perplexing dif-
ficulties questions present themselves, this commentary will address those issues. After all, if a 
commentary does not address the hard or unclear verses, then it really is not much help at all.

The Moody Bible Commentary uses a normal interpretive method and applies it consistently. 
By “normal” as opposed to “literal” we mean that the method that governs this commentary un-
derstands the words of the text in a normal way. Unless there is a good reason to think otherwise, 
a phrase or expression is interpreted according to what appears to be its plain sense. If there is 
a figure of speech or symbol, then it is interpreted with sensitivity to that figurative expression. 
For example, Jesus is not a literal shepherd (see Jn 10:11), but this metaphor describes the ways 
in which Jesus acted and vividly describes His kindness and spiritual leadership. However, even 
in the case of figurative language, there is usually some spiritual or physical reality the biblical 
author is conveying for which he employs the figure of speech.

 Virtually all biblical interpreters agree with this “normal” approach. However, all do not apply 
it consistently, particularly in prophetic passages. A distinctive feature of this commentary is that 
it understands much of prophecy in its literal sense and even prophetic symbols are recognized 
as referring to a genuine reality. As a result, this approach to interpretation will affect how the 
commentary understands Israel, the church, and the end of days. In our view, this method of 
interpretation is the least subjective and easiest way to understand the Bible.

The Moody Bible Commentary sees the Old Testament as a messianic text. The Lord Jesus taught 
His disciples about “all things which are written about Me in the Law of Moses and the Prophets 
and the Psalms” (Lk 24:44). In commenting on this passage, A. T. Robertson once remarked, “Jesus 
found himself in the Old Testament, a thing that some modern scholars do not seem to be able to 
do” (Word Pictures in the New Testament, vol. 2 [Nashville: Broadman, 1930], 294). Even though 
much of contemporary scholarship does not believe in direct predictive Old Testament prophecies 
of the Messiah, this commentary does. It presumes that God could and did reveal the messianic 
hope to the writers of the Hebrew Bible. Moreover, it consistently shows how these prophecies 
make sense in their literary context, pointing to the coming of the future Redeemer. Additionally, 
this commentary shows how the New Testament refers to Jesus of Nazareth as the fulfillment of 
these predictions, identifying Him as the Messiah of Israel and the Savior of the world.

The Moody Bible Commentary is based on the original languages of Scripture. The commentary 
uses the New American Standard Bible as its English language Bible text. When you see quotations 
from the biblical text in the commentary, they are in bold and taken from the NASB. We chose 
this translation for the commentary because it is, at the same time, among the more literal and 
readable translations of the Bible available. However, the commentary authors did not rely on the 
translation of the NASB. Rather, in their research and study, they used the Hebrew, Aramaic, and 
Greek texts of the Bible. As a result, there are places where a commentary might point out a more 
favorable translation of a word or phrase. The authors explain why this particular translation is 
preferred and often show how a different English version may understand it in the same way or, 
if necessary, include their own translations of that phrase or word. As a result, this commentary 
provides a fresh exposition of the biblical text based on the original languages of Scripture.
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The Moody Bible Commentary is user friendly. A variety of elements make this commentary 
easy to use. Besides using understandable language, it is a one-volume commentary. By limiting 
it to just one volume, the commentary can be the one book on your shelf to which you can 
turn when you need help understanding the Bible. Of course there are times when readers 
will want to study a particular passage in greater detail. Therefore, the contributors included 
in-text citations, directing readers to works they can use for deeper study. Also, for those who 
would like greater depth in their study, there is a list of recommended works at the end of each 
individual commentary. Other helpful elements include an introduction to each book of the 
Bible, dealing with key features, such as author, date, recipients, historical setting, theological 
issues, place in the canon, and an outline. There are also maps of the Bible lands as they relate 
to the Scriptures and helpful charts that clarify the biblical text

 Other aids are included to help with your own personal study and deeper application. Of 
course, there are subject and Scripture indexes to help readers locate or return to key themes and 
issues as needed. At various points throughout, there are cross references to key Bible passages 
that discuss related issues (typically shown with cf. and the Bible verses). Also included are notes 
directing the reader to other parts of the commentary for further discussion of the same issue if 
it is discussed elsewhere. In addition, each chapter in the commentary includes some points of 
application for today’s reader, reflecting the Scripture’s teaching that it remains a light to guide our 
paths (Ps 119:105) and is useful in daily life “for teaching, for reproof, for correction, for training 
in righteousness” (2 Tm 3:16). Overall, this commentary wants to give you an accessible resource 
that will readily open the Bible for you, making simple what some might think is overly complex.

Most of all, we want to encourage you never to substitute reading this commentary for actually 
reading the Bible. All of us, editors and contributors alike, want to support your reading of the 
Bible by helping you understand it. But it is the actual reading of the Bible that will transform 
our lives. We concur with the wisdom of Proverbs: “He who gives attention to the word will find 
good, and blessed is he who trusts in the Lord” (Pr 16:20).

Michael A. Rydelnik
Michael G. Vanlaningham

General Editors
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is that it follows the structures that are inherent in the biblical books themselves. The commentary 
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it consistently, particularly in prophetic passages. A distinctive feature of this commentary is that 
it understands much of prophecy in its literal sense and even prophetic symbols are recognized 
as referring to a genuine reality. As a result, this approach to interpretation will affect how the 
commentary understands Israel, the church, and the end of days. In our view, this method of 
interpretation is the least subjective and easiest way to understand the Bible.

The Moody Bible Commentary sees the Old Testament as a messianic text. The Lord Jesus taught 
His disciples about “all things which are written about Me in the Law of Moses and the Prophets 
and the Psalms” (Lk 24:44). In commenting on this passage, A. T. Robertson once remarked, “Jesus 
found himself in the Old Testament, a thing that some modern scholars do not seem to be able to 
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of the Messiah, this commentary does. It presumes that God could and did reveal the messianic 
hope to the writers of the Hebrew Bible. Moreover, it consistently shows how these prophecies 
make sense in their literary context, pointing to the coming of the future Redeemer. Additionally, 
this commentary shows how the New Testament refers to Jesus of Nazareth as the fulfillment of 
these predictions, identifying Him as the Messiah of Israel and the Savior of the world.

The Moody Bible Commentary is based on the original languages of Scripture. The commentary 
uses the New American Standard Bible as its English language Bible text. When you see quotations 
from the biblical text in the commentary, they are in bold and taken from the NASB. We chose 
this translation for the commentary because it is, at the same time, among the more literal and 
readable translations of the Bible available. However, the commentary authors did not rely on the 
translation of the NASB. Rather, in their research and study, they used the Hebrew, Aramaic, and 
Greek texts of the Bible. As a result, there are places where a commentary might point out a more 
favorable translation of a word or phrase. The authors explain why this particular translation is 
preferred and often show how a different English version may understand it in the same way or, 
if necessary, include their own translations of that phrase or word. As a result, this commentary 
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Daniel
Michael Rydelnik

IntroductIon

The book of Daniel is set during the Bab-
ylonian captivity. The book opens after King 
Nebuchadnezzar’s first siege of Judah (605 
BC) when he brought Daniel and his friends 
to Babylon along with other captives of the Ju-
dean nobility. Nebuchadnezzar assaulted Judah 
again in 597 BC and brought 10,000 captives 
back to Babylon. In 586 BC he once again be-
sieged Jerusalem, but this time destroyed the 
city and the holy temple and exiled the people 
of Judah to Babylon. Daniel’s ministry began 
with the arrival of the first Jewish captives in 
Babylon (605 BC), extended throughout the 
Babylonian captivity (539 BC; see Dn 1:21), and 
concluded sometime after the third year of the 
Medo-Persian king Cyrus the Great (537/536 
BC; see Dn 10:1).

Author. The critical view of the book of Dan-
iel is that it was written by a second-century BC 
Jewish author who chose to use the name of 
the prophet Daniel as a pseudonym. This nat-
uralistic perspective denies the possibility of 
authentic foretelling. Since the book contains 
many precise predictions of events in the second 
century BC, critics think that it must have been 
penned after that time by someone other than 
Daniel to appear to be predictive.

The traditional view maintains that Daniel 
the prophet did indeed write this book. Internal 
testimony supports this claim. In the text itself, 
several times Daniel claimed to have written 
visions (8:2; 9:2, 20; 12:5). Passages contain-
ing third-person references to Daniel do not 
dismiss the fact of his authorship, since other 
biblical authors at times speak of themselves 
in the third person (for example, Moses in the 
Pentateuch). Moreover, God speaks of Himself 
in the third person (Ex 20:2, 7). Other ancient 
authors, such as Julius Caesar in The Gallic Wars 

and Xenophon in Anabasis, refer to themselves 
in the third person. The prophet Ezekiel refers 
to the prophet Daniel (Ezk 14:14, 20; 28:3) as 
well. Jesus Christ also attributes authorship of 
the book to Daniel (Mt 24:15). 

date. The critical view maintains a date of 
165 BC in the Maccabean period, primarily be-
cause of the precise prophecies related to that 
time period. It views the historical sections as 
mere fiction, written much later than when 
the events allegedly transpired. R. K. Harrison 
points out that this critical approach became 
the standard understanding of the book so that 
“no scholar of general liberal background who 
wished to preserve his academic reputation ei-
ther dared or desired to challenge the current 
critical trend” (R. K. Harrison, Introduction to 
the Old Testament, [Grand Rapids, MI: Eerd-
mans, 1969], 1111).

The traditional view asserts that the book was 
written just after the end of the Babylonian cap-
tivity in the late sixth century BC. It holds that 
the book contains a factual recounting of events 
from the life of Daniel as well as supernatural 
predictions of events that took place during the 
intertestamental period and other prophecies 
that have yet to be fulfilled.

The traditional understanding is supported 
by manuscript evidence. Fragments from the 
book of Daniel were found among the Dead Sea 
Scrolls—this would be unexpected if the work 
had just been written. Linguistic evidence also 
supports the early date. For example, the use 
of Aramaic in Daniel appears to fit a fifth- to 
sixth-century BC date because it is parallel to 
the Aramaic of Ezra, the Elephantine Papyri, and 
other secular works of that same period. The use 
of Persian loanwords would not discredit the 
traditional view since Daniel’s final composition 
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would have taken place in the Persian period. It 
is not surprising to find Greek words in Daniel 
since the Greek language had already begun to 
spread even prior to the conquests of Alexan-
der the Great. Historical evidence also supports 
the early date. For example, Daniel accurately 
described Belshazzar as coregent with another 
king (Nabonidus) (cf. Dn 5:7, 16, 29), a fact that 
was lost until modern times. It appears that the 
late date view is driven by a categorical rejection 
of supernatural prophecy and not by objective 
evidence.

Some have argued that because the Jewish 
canon of the Hebrew Bible places Daniel in the 
Writings, Daniel must have a later date (165 
BC). This wrongly assumes that the Hebrew 
canon developed progressively and that the 
Writings were the last section. An argument 
against this assumption is that an early book 
like Ruth, most likely written in the preexilic 
period, was also included in the Writings. It is 
wrong to view the canon as having a haphaz-
ard or progressive arrangement. Rather, it was 
formed with literary purpose and structure. 
Therefore, Daniel is not in the Writings because 
of a late date but because of its contents. It fol-
lows Esther and precedes Ezra/Nehemiah (in 
the Jewish canon) because the narratives of 
Daniel fit within the same time period as the 
events of these other books. Also, Daniel was 
one of the wise men of Babylon and Persia, so 
it made sense for those who ordered the canon 
to include his book in the section of the Bible 
that contained wisdom literature. Regardless, 
the LXX and Josephus (Contra Apion I, 38–39) 
both place Daniel among the Prophets, which 
most English versions follow. Since Josephus 
preceded the Masoretic division of the Bible by 
several centuries, its placement in the Writings 
has no bearing on its date.

Purpose and theme. The theme of the book 
of Daniel is the hope of the people of God during 
the times of the Gentiles. The phrase, “the times 
of the Gentiles,” used by Jesus (Lk 21:24), refers 
to the time period when the Jewish people 
lived under ungodly, Gentile, world domin-
ion, between the Babylonian captivity and the 
Messiah Jesus’ return. The hope that the book 
promotes is that at all times “the Most High God 
is ruler over the realm of mankind” (Dn 5:21). 
The book’s purpose was to exhort Israel to be 
faithful to the sovereign God of Israel during 
the times of the Gentiles. Daniel accomplishes 
this by recounting examples of godly trust and 

pagan arrogance, as well as predictions of God’s 
ultimate victory.

The genre of Daniel is narrative, defined as 
“the recounting of events for the purpose of 
instruction.” This narrative contains history, 
prophecy, and apocalyptic visions. Apocalyp-
tic literature refers to revelation by God given 
through visions and symbols with a message of 
eschatological (end-time) triumph. Although 
Daniel contains apocalyptic elements, it is not 
an apocalyptic book. Rather it is a narrative with 
apocalyptic visions included.

Some have noted that the book of Daniel con-
tains both history (chaps. 1–6) and prophecy 
(chaps. 7–12) and divide the book accordingly. 
However, a better way to view the structure of 
the book is based on the two languages it uses: 
Dn 1:1-21 (Hebrew); Dn 2:1–7:28 (Aramaic); and 
Dn 8:1–12:13 (Hebrew). The Hebrew sections 
pertain primarily to the people of Israel, while 
the Aramaic part, using the international lan-
guage of that time, demonstrates God’s domin-
ion over all the Gentile nations. (See the chart 
“Structure of the Book of Daniel.”)

Background. The covenantal background of 
Daniel relates to God’s unconditional promises 
to Abraham, Isaac, and Jacob and their descen-
dants (Gn 12:1-7; 13:14-15; 15:18; 17:7-8; 26:2-3; 
28:13; 35:12; 1Ch 16:16; 2Ch 20:6-7). When God 
added the Mosaic law, He expanded the land 
promises made to the patriarchs with a land 
covenant that promised the people of Israel 
material blessing in the land of Israel if they 
obeyed the law (Dt 28:1-14). However, if Israel 
disobeyed, God promised that He would dis-
cipline the nation. If they still disobeyed, God 
promised to drive them from the land of Israel 
into captivity (cf. Dt 28-30, especially 28:63-
68). Despite the discipline of dispersion, God 
swore that He would never break his promises 
to Israel (Dt 4:31). Further, He promised that in 
the last days He would give Israel a circumcised 
heart and regather the Jewish people from all 
the lands in which they were scattered (Dt 4:30; 
30:1-10).

The events in the book of Daniel occurred 
during the dispersion of the Jewish people to 
Babylon, and many of the prophecies pertain 
to their ultimate regathering at the end of 
days.

contribution. Daniel’s book establishes 
the validity of predictive prophecy and lays 
the foundation for understanding end-times 
prophecy as well as the book of Revelation in the 
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NT. But, most important, it emphasizes that the 
Lord God has dominion over all the kingdoms 
of the earth, even in evil days when wicked em-
pires rule the world. Two key words in the book 
are king (used 183 times) and kingdom (used 55 

times). Above all, Daniel teaches that the God 
of Israel is the Sovereign of the universe, “For 
His dominion is an everlasting dominion, and 
His kingdom endures from generation to gen-
eration” (Dn 4:34).

outlIne

 I. The Godly Remnant in the Times of the Gentiles (1:1-21; in Hebrew)
 A. Daniel and His Friends in the Babylonian Captivity (1:1-7)
 B. Daniel and the King’s Food (1:8-16)
 C. Daniel and the Lord’s Reward (1:17-21)
 II. God’s Sovereignty over the Times of the Gentiles (2:1–7:28; in Aramaic)
 A. Nebuchadnezzar’s Dream and the Wise Men of Babylon (2:1-49)
 1. The King’s Disturbance (2:1-3)
 2. The Wise Men’s Difficulty (2:4-11)
 3. The King’s Decree (2:12-13)
 4. Daniel’s Delay (2:14-16)
 5. Daniel’s Prayer and Praise (2:17-24)
 6. Daniel’s Revelation and Interpretation before the King (2:25-45)
 7. The King’s Response to the Dream and its Interpretation (2:46-49)
 B. Daniel’s Friends and the Fiery Furnace (3:1-30)
 1. The King’s Demand to Worship the Statue (3:1-7)
 2. The Young Men’s Refusal to Worship the Statue (3:8-23)
 3. The Lord’s Deliverance from the Fiery Furnace (3:24-27)
 4. The King’s Recognition of the God of Israel (3:28-30)
 C. Nebuchadnezzar’s Pride, Madness, and Repentance (4:1-37)
 1. The Prologue: A Declaration of Praise (4:1-3)
 2. The Story: A Dream Comes to Pass (4:4-34a)
 a. The King’s Dream (4:4-18)
 b. Daniel’s Interpretation (4:19-27)
 c. The Dream’s Fulfillment (4:28-34a)
 3. The Epilogue: A Declaration of Sovereignty (4:34b-37)
 D. Belshazzar’s Feast and the Writing on the Wall (5:1-31)
 1. The Feast of the King (5:1-4)

The Godly Person in the  
Times of the Gentiles

God’s Sovereignty over the  
Times of the Gentiles

God’s People Israel in the 
Times of the Gentiles

1:1                                                   2:3 2:4                                                 7:28 8:1                                             12:13

HEBREW ARAMAIC HEBREW

History

1:1

7:1

6:28

12:13

Structure of the Book of Daniel

Prophecy

MBC_27_Daniel_131216.indd   1281 12/16/13   1:47 PM

Copyrighted Material



i 1282 i Da n i e l  i n T R O D U C T i O n

 2. The Writing on the Wall (5:5-9)
 3. The Advice of the Queen (5:10-12)
 4. The Meeting with Daniel (5:13-29)
 5. The Fall of Babylon (5:30-31)
 E. Daniel in the Lions’ Den (6:1-28)
 1. The Plot against Daniel (6:1-9)
 2. The Prosecution of Daniel (6:10-14)
 3. The Punishment of Daniel (6:15-18)
 4. The Protection of Daniel (6:19-24)
 5. The Praise of Daniel’s God (6:25-27)
 6. The Prosperity of Daniel (6:28)
 F. Daniel’s Vision of the Four Beasts, the Ancient of Days and the Son of Man (7:1-28)
 1. Daniel’s Vision (7:1-14)
 2. The Angel’s Interpretation (7:15-28)
 III. God’s People Israel in the Times of the Gentiles (8:1–12:13; in Hebrew)
 A. Daniel’s Vision of the Ram and the Male Goat (8:1-27)
 1. The Vision of the Ram and the Goat (8:1-14)
 2. The Interpretation of the Vision (8:15-27)
 B. Daniel’s Prayer and Vision of the Seventy Weeks (9:1-27)
 1. Daniel’s Prayer of Contrition (9:1-19)
 2. Daniel’s Vision of the Seventy Weeks (9:20-27)
 C. Daniel and His Final Vision (10:1–12:13)
 1. Daniel’s Reception of the Vision (10:1–11:1)
 a. The Setting of the Vision (10:1-3)
 b. The Messenger of the Vision (10:4-9)
 c. The Hindrances to the Vision (10:10-13)
 d. The Purposes of the Angelic Visit (10:14–11:1)
 2. The Angel’s Explanation of the Vision of Persia, Greece, and the False Messiah 

(11:2–12:3)
 a. The Predictions of the Persian to the Maccabean Periods (11:2-35)
 (1) The Predictions about the Persian Kings (11:2)
 (2) The Predictions about Alexander the Great (11:3-4)
 (3) The Predictions of the Hellenistic Period (11:5-35)
 (a) The Period of the First Seleucids and Ptolemies (11:5-6)
 (b) The Period of Ptolemy III (11:7-9)
 (c) The Period of Antiochus III (11:10-19)
 (d) The Period of Seleucus IV (11:20)
 (e) The Period of Antiochus IV (11:21-35)
 b. The Predictions of the End of Days (11:36-45)
 c. The Comfort of the Chosen People (12:1-3)
 3. The Angel’s Final Instructions to Daniel Concerning His Prophecies (12:4-13)
 a. The Sealing of the Book (12:4)
 b. The Time of the End (12:5-13)

commentAry on dAnIel

I.  the Godly remnant in the times of the 
Gentiles (1:1-21; in Hebrew)

The first chapter of Daniel serves as an intro-
duction to the entire book, identifying its setting, 
Babylon, and the main characters of the narrative, 
particularly Daniel. Since the book is designed 

to urge Israel to remain faithful to God despite 
living under ungodly, Gentile, world dominion, 
the first chapter demonstrates how faithfulness 
is to be maintained. Daniel and his friends repre-
sent Israel’s faithful remnant that remain true to 
the Lord despite the pressures of a pagan society.
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A.  daniel and His Friends in the 
Babylonian captivity (1:1-7)

1:1. While Daniel records that these events 
took place in the third year of the reign Je-
hoiakim, Jeremiah writes that it was in the 
fourth year (Jr 25:1, 9; 46:1). Most likely Daniel 
used the Babylonian system, which did not count 
a king’s year of accession to the throne, while 
Jeremiah used the Israelite system of count-
ing, which did include the accession year, thus 
making it the fourth year. The events took place 
during the accession year of Nebuchadnezzar 
(whose name means O god Nabu, protect my son), 
king of Babylon (605–562 BC), apparently when 
he was still coregent with his father and just after 
his victory in the battle of Carchemish (605 BC, 
on the modern border of northwest Syria and 
southeast Turkey). This battle established the 
Babylonian Empire’s dominance and ended the 
Assyrian Empire’s role as a world power.

1:2. Although Nebuchadnezzar viewed his 
defeat of Judah as a victory for his gods, Daniel 
recognized that it was the lord who gave Je-
hoiakim king of Judah over to the Babylonians 
(cf. 2Ch 36:5-6). The secular ancient historian 
Berosus (Hellenistic-era Babylonian writer, 
third century BC) mentioned these events when 
he wrote that Nebuchadnezzar conquered Hat-
ti-land (meaning Syro-Palestine). After this ini-
tial conquest of Judah, Nebuchadnezzar would 
take more captives in 597 BC and then destroy 
Jerusalem and exile Judah to Babylon in 586 BC. 

The Babylonian captivity fulfilled the cov-
enant God had made with Israel when they were 
about to enter their land (Dt 28–30). In it, God 
promised that if Israel obeyed His command-
ments, He would bless them in the land of Israel. 
However, if they disobeyed, God assured Israel 
that He would discipline them with expulsion 
from the land. Just as Moses had foretold (Dt 
31:29), Israel and Judah, for the most part, dis-
obeyed the law, engaging in idolatry (Jr 7:30-31; 
16:18), and neglecting the Sabbath and sabbati-
cal years (Jr 34:12-22). So the Lord expelled the 
northern tribes of Israel from the land by the 
hand of the Assyrians (721 BC) and the southern 
tribes of Judah to Babylon.

At the time of Nebuchadnezzar’s first inva-
sion, the king took vessels of the house of God 
(Dn 1:2; 2Ch 36:7) fulfilling what Isaiah had 
predicted when Hezekiah had shown the tem-
ple treasures to the Babylonian king a century 
before (cf. Is 39:2, 6). Nebuchadnezzar brought 
these to the land of Shinar, using the old word 

for Babylon as an allusion to the rebellious be-
havior surrounding the original building of the 
city and tower of Babel (Babylon) in Genesis 
(Gn 11:1-9).

1:3-5. the king ordered that some of the 
nobility of Judah be brought to Babylon to be 
trained so they could serve as leaders when Neb-
uchadnezzar would take all of Judah captive. 
Ashpenaz, described as chief of his officials, 
literally means “chief of the eunuchs.” Since by 
this time the word had come to mean “royal 
official,” most likely Ashpenaz was not a eunuch, 
nor did he make Daniel and his friends literal 
eunuchs.

Although Daniel and his friends were called 
youths, the Hebrew word literally means “chil-
dren” or “boys.” Here it probably refers to teen-
agers of around age fifteen. The Judean captives 
were to learn the literature and language of the 
chaldeans, a reference to an ancient universi-
ty-style education in Sumerian, Akkadian, and 
Aramaic. At that time, Babylon was the most 
cosmopolitan city and the seat of academia in 
the known world. They were also to be given the 
king’s choice food and wine, indicating their 
privileged status as counselors in training, de-
spite being captives.

1:6-7. To assimilate the Judean captives, the 
commander of the officials assigned new names 
to them; and to daniel (“God is My Judge”) he 
assigned . . . Belteshazzar (“Bel Protect Him”), to 
Hananiah (“God Has Been Gracious”) Shadrach 
(“The Command of Aku”), to mishael (“Who Is 
What God Is?”) meshach (“Who Is What Aku 
Is?”) and to Azariah (“The Lord Has Helped”), 
Abed-nego (“Servant of Nebo”). These new Chal-
dean names replaced their Hebrew names, ex-
changing those that referred to the true God 
of Israel with others that referred to the false 
gods of Babylon.

B.  daniel and the King’s Food (1:8-16)
1:8. daniel made up his mind that he would 

be faithful to God’s law even in a foreign land. 
made up his mind literally means, “set upon his 
heart” and refers to a deep inner resolve. Daniel 
decided that he would not defile himself with 
meat from the king’s table because the Babylo-
nian diet at that time included nonkosher meat 
such as horseflesh and pork. With regard to the 
wine, Daniel would not want to drink what had 
been offered to Babylonian gods as a libation. 
So he asked Ashpenaz for permission to abstain 
from the royal diet so that he might not defile 
himself.
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1:9-10. God gave Daniel favor and compas-
sion with Ashpenaz, indicating that it was not 
merely Daniel’s winsome personality but divine 
intervention. Nevertheless, the Babylonian offi-
cial risked his own life if Daniel and his friends 
were to look more haggard (lit., “thin”) than 
the other captives because of their diet. In that 
culture, appearing thin was a sign of illness, not 
health. If the four young Jewish captives were 
deemed ill because of mistreatment by Ash-
penaz, Nebuchadnezzar would likely kill him, 
since the king was notorious for decreeing death 
for those who displeased him (2:12; 3:13-15).

1:11-14. Daniel demonstrated his wisdom by 
asking the overseer (better translated “guard-
ian,” since he was there to protect and provide 
care for the youths) whom Ashpenaz had as-
signed to them if they could eat a diet of vege-
tables and water for a trial period of ten days. 
The word for vegetables refers to that which 
grows from seed and would include vegetables, 
fruits, and grains. The guardian agreed to the 
experiment, after which he would observe the 
appearance of the youths compared to those 
eating the king’s choice food.

1:15-16. At the end of ten days Daniel and his 
friends looked fatter (i.e., healthier) but this is 
not a biblical endorsement of vegetarianism (cf. 
Gn 9:3). Rather, God in His providence made 
them healthy and strong so they could remain 
faithful to the Lord. Since they were fit, they 
were allowed to continue their diet.

c. daniel and the lord’s reward (1:17-21)
1:17. Daniel and his friends received several 

rewards for their faithfulness to God. First, they 
were granted superior wisdom. All gifts come 
from God but these four youths received a special 
endowment of knowledge (referring to academic 
skill) and intelligence (meaning “good sense”). 
Additionally, daniel even understood all kinds 
of visions and dreams, a point included to show 
Daniel’s prophetic ability and superior gifting as 
well as to prepare the reader for the events in the 
next chapter and the rest of the book.

1:18-19. As a second reward for their faith-
fulness, God granted Daniel and his friends 
special service to the king. At the end of their 
education, King Nebuchadnezzar talked with 
them and found them superior to all the other 
recent graduates of the King’s academy. As a re-
sult, they entered the king’s personal service at 
the king’s court.

1:20-21. God gave yet a third reward for faith-
fulness to Daniel and his friends—a successful 

ministry. This is evident in that the king found 
their counsel significantly superior (ten times 
better) to that of the wise men of Babylon.

Throughout the book of Daniel, there occur 
six different expressions for the king’s counsel-
ors. The first two, used here, are magicians and 
conjurers. The word magician comes from a 
root that means “engraver” and refers to those 
who engraved Babylonian religious activities 
and astrological movements of the stars onto 
clay tablets. The word conjurer refers to those 
who used spells and incantations to commu-
nicate with the spirit world. No wonder then 
that Daniel and his friends, by avoiding such 
occult practices and instead seeking wisdom 
from the true God, were wiser than the king’s 
pagan counselors. 

 Daniel’s successful ministry is also evident 
in the length of his service. He lived to see the 
end of the exile, serving the Babylonian kings 
until the first year of cyrus the king (539 BC) of 
Persia. Once the Persian Empire conquered the 
Babylonians, Daniel continued as a counselor 
to the Persian king (cf. 10:1; 536 BC), resulting 
in more than 70 years of service.

In 1924, in an event made famous by the 
1981 movie Chariots of Fire, Olympic runner 
Eric Liddell sat out a race because of his convic-
tions as a follower of Jesus Christ. Later on, as 
he prepared to run the 400-meter race, a man 
slipped him a note that contained the words of 
1Sm 2:30, “Those who honor Me I will honor.” 
Liddell won the gold medal and broke the world 
record for that race at that time. As it was true 
for Liddell, for Daniel and his friends, and for 
the faithful remnant of Israel, it will be true for 
any follower of Christ—the Lord will honor 
those who honor Him.

II.  God’s Sovereignty over the times of the 
Gentiles (2:1–7:28; in Aramaic)

Having portrayed Daniel and his friends 
as models of the way the godly remnant is to 
live in the times of the Gentiles (Dn 1:21), the 
book of Daniel next addresses (in chaps. 2–7) 
God’s continued ultimate rule over the world 
despite Gentile world dominion. Since chaps. 
2–7 pertain to God’s revelation about the Gen-
tile nations, they were written in Aramaic, the 
international language in those days. The struc-
ture of this section is chiastic (A B C C’ B’ A’) 
with chaps. 2 and 7 each referring to the four 
kingdoms of this world, chaps. 3 and 6 dealing 
with persecution by Gentile kings, and chaps. 
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4 and 5 containing God’s special revelation to 
pagan kings.

Chapter 2 tells the story of King Nebuchad-
nezzar’s disturbing dream of a great statue 
(2:31) and Daniel’s revelation and interpreta-
tion of it. In so doing, it reveals the empires that 
would dominate Israel and the world during the 
times of the Gentiles. The primary message of 
chap. 2 is that the God of Israel is greater than 
the greatest of men.

A.  nebuchadnezzar’s dream and the Wise 
men of Babylon (2:1-49)

1.  the King’s disturbance (2:1-3)
2:1. The chapter opens with King Nebuchad-

nezzar having had troubling dreams, and there-
fore he called upon his wise men to interpret 
them for him. Since it is later revealed in the 
chapter that there was only one dream, the 
plural used here indicates that the king had a 
recurring dream. Since Nebuchadnezzar con-
sidered the dreams significant, he was troubled 
by them and could not sleep.

The events of Dn 2 took place in the second 
year of Nebuchadnezzar’s reign, which would 
appear to be a historical contradiction in that 
Daniel’s three-year training program (1:5) began 

in Nebuchadnezzar’s first year (1:1). The prob-
lem is resolved if, as is likely, Daniel was using 
Babylonian reckoning: Daniel would have ar-
rived as a captive and entered his first year of 
training during the year reckoned as Nebuchad-
nezzar’s accession year (605–604 BC); Daniel’s 
second year of training would have been during 
the year reckoned as the first year of Nebuchad-
nezzar’s reign (604–603 BC); Daniel’s third and 
final year of training would have been during 
the year reckoned as the second of Nebuchad-
nezzar’s kingship (603–602 BC). Therefore, 
the king sought interpretation of his dreams 
in 602 BC, shortly after Daniel had completed 
his three-year education.

2:2-3. As a result of the king’s disturbing 
dreams he called for the court wise men to inter-
pret for him. (For the meaning of magicians and 
conjurers, see notes on 1:20-21.) The Hebrew 
word used for sorcerers comes from the Akka-
dian word meaning “practitioners of sorcery 
or witchcraft.” The word chaldeans is both a 
general ethnic term for the Babylonian people 
and a specific term for priests who served as 
astrologers, soothsayers, and wise men in the 
king’s government. It is used in the secondary 
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sense here, referring to the king’s astrologers/
wise men.

2.  the Wise men’s difficulty (2:4-11)
2:4. The text states, using Hebrew, that the 

chaldeans spoke to the king in Aramaic. Al-
though this is the actual language with which 
they spoke to the king, the words in Aramaic 
also function as a literary marker. At this point 
in the narrative, the language switches from 
Hebrew to Aramaic and continues in Aramaic 
until 7:28.

2:5-6. The king demanded that the wise men 
not only interpret the dream but that they also 
reveal its contents. Failure to meet the king’s 
conditions would bring death to all the royal 
counselors whereas successful identification 
and interpretation of the dream would bring 
the wise men great honor and reward.

Some versions translate the phrase the com-
mand from me is firm as “the dream is forgot-
ten.” But to do so, they must emend (change the 
letters of) the Aramaic text. It is better to keep 
the text as it is and translate it as referring to the 
certainty and finality of the king’s demand. Neb-
uchadnezzar withheld the facts of the dream 
not because he could not remember them, but 
because he wanted to test his wise men.

2:7-10. The wise men repeated their request 
for the king to reveal the dream to them. Yet the 
king was skeptical of his royal counselors—he 
sensed that they claimed supernatural knowl-
edge without supernatural ability. Thus, Neb-
uchadnezzar demanded that they disclose what 
could only be known by supernatural revelation. 
The counselors insisted that this sort of request 
was unprecedented and that not a man on earth 
could provide such knowledge. Their objection 
provides a narrative introduction for Daniel’s 
entrance into the story as the man who could 
and would receive supernatural revelation di-
rectly from God and thereby disclose and in-
terpret the dream.

2:11. The wise men admitted that what the 
king wanted could only be obtained through the 
gods whose dwelling place is not with mortal 
flesh. This is a candid confession that despite all 
their incantations, magic, and astrology, they 
were not capable of receiving supernatural 
revelation.

3.  the King’s decree (2:12-13)
2:12. the king became indignant and very 

furious at the failure of his counselors to iden-
tify his dream. The words wise men are used 
as a general term for all the king’s counselors 

who, except for the Jewish captives, gained their 
knowledge via occult means.

2:13. daniel and his friends were also subject 
to execution only because they were in the class 
of wise men, not because they had participated 
in any of the discussions with the king. They had 
likely avoided associations with the wise men to 
prevent being tainted by their occult practices. 
Moreover, they were probably not previously 
consulted because of their relative youth and 
inexperience, having only just been appointed 
to government service.

4.  daniel’s delay (2:14-16)
2:14-16. When the captain of the king’s body-

guard (a word that would be better translated 
“executioners”) came to slay Daniel with the 
other wise men, Daniel asked why the king’s 
decree was so urgent (or more accurately, “so 
harsh” as in the HCSB). He then requested the 
king to grant him time, with the full confidence 
that he would declare the interpretation to the 
king. Unlike the other wise men, Daniel was not 
stalling. He had full confidence that the God 
of Israel would reveal both the contents and 
meaning of the dream to him.

5.  daniel’s Prayer and Praise (2:17-24)
2:17-19. Daniel informed his Jewish compan-

ions of his need, and then together they sought 
help from the true God of heaven. The title God 
of heaven is used four times in this chapter (2:18, 
19, 37, 44) and nowhere else in the book. It is a 
fairly common name for the God of Israel in the 
postexilic writings (Ezr 1:2; 5:11-12; 6:9-10; 7:12, 
21, 23; Neh 1:4-5; 2:4, 20) although it is not lim-
ited to this period (cf. Gn 24:3, 7; Jnh 1:9). This 
chapter uses this title to emphasize that only 
the God of heaven is omniscient (cf. Dn 2:20-22) 
and capable of revealing this mystery even as the 
pagan wise men recognized (2:10-11). Moreover, 
Babylonians worshiped the luminaries but the 
God of Israel was over all of them, hence called 
the God of heaven. The word mystery refers to 
a secret that can only be known by divine reve-
lation. In response to their prayers, the dream 
was revealed to daniel.

2:20-23. When God revealed the king’s 
dreams, Daniel “blessed the God of heaven” (v. 
19). Daniel’s song of praise emphasizes that God 
is sovereign over the political affairs of human-
ity because He controls the times and the epochs 
and removes kings and establishes kings (v. 21). 
Moreover, Daniel recognizes that God alone 
can give revelation by giving wisdom to wise 
men and by revealing profound (lit., “deep”) 
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and hidden things, even the king’s mysterious 
dream. Daniel was careful to give thanks and 
praise the God of his fathers, recognizing that 
the ability to interpret dreams did not generate 
from within himself but rather his wisdom and 
power came as a gracious gift from God.

The point of the first half of chap. 2 is that 
the God of Israel is greater in wisdom than the 
greatest of men, since He was able to reveal the 
king’s dream, with its sovereign plan for the na-
tions, to His servant Daniel. The God of heaven 
is vastly superior to all the great Babylonian Em-
pire’s false gods, who were not able to reveal the 
king’s dream to all the wise men of Babylon.

2:24. With his knowledge from God, Dan-
iel showed his compassion for his pagan col-
leagues, telling the executioner not to destroy 
the wise men of Babylon. He also told the king’s 
executioner that he would declare the interpre-
tation, and by implication, the contents of the 
dream to the king.

6.  daniel’s revelation and Interpretation 
before the King (2:25-45)

2:25-27. Having been brought to the king 
and asked if he was able to make known . . . the 
dream . . . and its interpretation, Daniel asserted 
that no pagan soothsayer could declare it. The 
word translated diviners contains the idea of 
“cutting” or “determining” and refers to a per-
son who is able to determine another’s fate.

2:28. Daniel attributed revelation to God 
alone, who is able to reveal mysteries. His state-
ment that God has revealed what will take place 
in the latter days indicates that the king’s dream 
would find its complete fulfillment only in the 
end times.

2:29-30. Daniel gave glory to God, who alone 
is omniscient. Thus, He reveals mysteries and 
can disclose what will take place in advance. 
Daniel was also self aware, recognizing that he 
was merely an instrument of God, not someone 
with more wisdom than any other living man.

2:31-45. Daniel described the king’s dream 
of a single great statue (2:31-34), consisting of 
several parts. Each part was made of different 
elements and represented a different empire in 
historical succession. the head of that statue was 
made of fine gold (2:32a) and represented the 
kingdom of Babylon (605–539 BC) (2:37-38). Its 
breast and its arms were silver (2:32b) and sym-
bolized the Medo-Persian Empire (539–331 BC) 
(2:39a). Its belly and thighs were bronze (2:32c) 
and stood for the Greek Empire (331–146 BC) 
(2:39b). The legs were iron (2:33a) and referred 

to the Roman Empire (146 BC–AD 476 in the 
West and 1453 in the East) (2:40). The feet were 
mixed of iron and clay (2:33b) and represented 
a yet future continuation or revival of Rome 
(2:41). It will divide into ten parts but with less 
cohesion than the original Roman Empire (2:42-
43). The material of each section of the statue 
decreases in value but increases in strength. The 
decreased value may refer to the decline of mo-
rality or lessening political influence with each 
succeeding kingdom. The increased strength 
of the metals refers to the harsher domination 
each successive kingdom would impose. Daniel 
also described a stone . . . cut out without hands 
which would shatter the statue (2:34). It rep-
resents a final kingdom that would grow into a 
great mountain and fill the whole earth—this 
is the kingdom of God (2:35, cf. v. 44-45).

Critical scholars, primarily because of their 
denial of predictive prophecy, divide the four 
kingdoms into Babylon, Media, Persia, and 
Greece (alleging that the book Daniel was writ-
ten in 165 BC so it could not have foreseen the 
Roman Empire). This interpretation is doubtful 
because of its historically inaccurate division 
of the Medo-Persian Empire into two separate 
empires, a division that is rejected even within 
the book of Daniel itself (cf. 8:20 where the lop-
sided ram represents the unified Medo-Persian 
Empire).

A select few interpreters, while maintaining 
a sixth-century date for the book of Daniel, hold 
an alternative view that the four kingdoms are 
to be identified as the Assyrian, Median, Me-
do-Persian, and Greek Empires (cf. John H. Wal-
ton, “The Four Kingdoms of Daniel,” Journal 
of the Evangelical Theological Society 29.1 [Mar 
1986]: 25–36). This is certainly incorrect in that 
Daniel tells Nebuchadnezzar, king of Babylon 
and founder of the Babylonian Empire, that he 
represents the first kingdom (you are the head 
of gold) (2:38). Moreover, to justify this alterna-
tive view, Assyria and Babylon must be conflated 
into one empire. But the book of Daniel ignores 
Assyria and treats Babylon as the first kingdom 
of the times of the Gentiles. 

Most interpreters who accept the reality of 
predictive prophecy view the four kingdoms 
as Babylon, Medo-Persia, Greece, and Rome. 
Rome is then conquered by the kingdom of God. 
In seeing the fourth kingdom as Rome, these 
interpreters assert different opinions about the 
meaning of the stone. Some view it as a spiri-
tual kingdom, embodied in the Church, which 
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gradually conquered the Roman Empire. Others 
view it as a future, earthly kingdom, to be estab-
lished when Messiah Jesus returns and institutes 
his physical rule that will fill the whole earth 
(2:35) and never be destroyed (2:44). According 
to this view, the Roman Empire will continue to 
exist until the end of days. According to some, 
the Roman Empire continues through its per-
sistent influence in Western Civilization, exist-
ing until the end of days and the establishment 
of the kingdom of God. A more likely explana-
tion is to recognize a prophetic gap, beginning 
with the fall of the Roman Empire (Rome I) and 
lasting through the establishment of a revived 
Roman Empire at the end of days (Rome II). The 
leader of this kingdom will be the little horn of 
Dn 7:8, 24-25. The destruction of this last phase 
of the Roman Empire will come with the estab-
lishment of the kingdom of God.

The evidence that there will be a literal, 
earthly, end-of-days kingdom of God and not 
merely the Church spiritually overtaking human 
governments is, (1) that all the previous king-
doms depicted in the statue were earthly; (2) that 
there was no coalition of conquered kings or 
kingdoms as described in 2:41-42 in the Roman 
Empire at the Messiah’s first advent as would be 
required if the Church were the kingdom; (3) 
that the stone, which represents the kingdom 
of God, destroys earthly kingdoms, yet the Lord 
Jesus did not do this at His first advent; (4) that 
the advent of the kingdom of God is described 
as a sudden overturn of earthly kingdoms, not 
the gradual transformation through the influ-
ence of the Church, and (5) that this vision is 
parallel to the four beasts described in chap. 
7. All agree that in chap. 7 the kingdom arrives 
with the return of Jesus the Messiah—so should 
it be the same with the coming of the kingdom 
of God here in chap. 2 (cf. Stephen R. Miller, Dan-
iel, NAC, edited by E. Ray Clendenen [Nashville: 
Broadman and Holman, 2003], 100-101). 

Daniel’s second chapter demonstrates that 
the God of Israel is greater than the greatest of 
men. In 2:1-24, it shows that He is greater in wis-
dom than all. In the second half of the chapter 
(2:25-45) it emphasizes that the God of Israel is 
greater in power than all the great earthly kings 
and kingdoms. In the end, God will establish His 
kingdom that will never be shaken.

7.  the King’s response to the dream and 
its Interpretation (2:46-49)

2:46-47. The king’s initial response was to 
give homage to daniel, but he also recognized 

that God was the source of Daniel’s supernatural 
knowledge. Although King Nebuchadnezzar 
gave honor to the Lord as one of many gods, 
even as God of gods and lord of kings, he did 
not yet recognize the God of Israel as the one 
and only true God. He merely included the God 
of Israel in his pantheon of gods.

2:48-49. The ending note that the king ap-
pointed Shadrach, meshach and Abed-nego 
over the administration of the province of Bab-
ylon provides the setting for the events that will 
be described in the following chapter.

Even as Daniel previously praised the God 
of heaven upon the revelation of the dream 
(2:20-23), so the king also responded to Dan-
iel’s revelation of his dream with an outburst 
of praise to God (2:47). Worship should be the 
response of any follower of the Messiah Jesus 
when encountering God’s supernatural revela-
tion in His Word, the Bible. Daniel expresses it 
well: “Let the name of God be blessed forever 
and ever, for wisdom and power belong to Him” 
(2:20).

B.  daniel’s Friends and the Fiery Furnace 
(3:1-30)

The events of Dn 3 probably took place 
shortly after Daniel explained the king’s dream 
(cf. Dn 2) although some have estimated that it 
could have been 10 or even 20 years later. Bab-
ylonian records indicate that there was a revolt 
against Nebuchadnezzar during the tenth year 
of his reign, and so this may have led to the king’s 
desire for the loyalty test described here. The 
purpose of this chapter was to give the faithful 
remnant of Israel a model of standing firm for 
the God of Israel in the face of pagan Gentile 
oppression.

1.  the King’s demand to Worship the 
Statue (3:1-7)

3:1. Nebuchadnezzar made an image of gold, 
much like a colossus, not of solid gold but more 
probably overlaid with it. Most likely, this statue 
reflects the king’s desire to have an actual replica 
of the image he saw in his dream (cf. 2:31-33). 
In that image only the head representing Bab-
ylon was made of gold. Therefore, the king had 
a statue built covered entirely in gold so as to 
negate the earlier message of a temporary Bab-
ylonian Empire. Since a size of 90 feet high and 
nine feet wide (the equivalent dimensions of a 
height of sixty cubits and a width of six cubits) 
would make a grotesque distortion of a human 
body, it is more likely this was an image placed 
on a large pedestal.
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The location of the statue was on the plain 
of dura, a site that has not been conclusively 
identified. It was not in the city of Babylon but 
on a plain somewhere in the province. Perhaps 
Daniel was not involved in the events here since 
he remained in the capital city “at the king’s 
court” (2:49) while other officials, including 
his three friends Shadrach, Meshach and Abed-
nego, were called to Dura to show their loyalty. 
No doubt, had Daniel been there, he too would 
have refused to bow to the image.

3:2-3. nebuchadnezzar . . . sent word to as-
semble all the officials of the realm to come to 
the dedication of the image. Seven offices are 
mentioned specifically, but the exact meaning 
of each position is unclear other than that they 
are listed in descending order of rank. The use 
of the Persian loanword for satraps does not 
necessarily imply an anachronism since Per-
sian inscriptions have been discovered from 
the neo-Babylonian era. Moreover, by the time 
Daniel completed this book, the Persian period 
had already begun so it would not be surprising 
for him to use Persian words.

3:4-5. Upon hearing the music, all present 
were to fall down and worship the golden 
image. Six specific instruments are mentioned, 
three of which (lyre, psaltery, and bagpipe) are 
the only Greek loanwords in Daniel. This also 
should not imply a date for Daniel in the later 
Greek period because even Assyrian inscrip-
tions, predating the Babylonian period, refer 
to Greek instruments and musicians (Gleason 
Archer, “Daniel,” EBC, edited by Frank E. Gabe-
lein [Grand Rapids, MI: Zondervan, 1985], 21).

Although some conjecture that the image 
was of Nebuchadnezzar himself, this is unlikely 
because the Babylonians did not believe their 
king was divine. More likely, the image was of a 
Babylonian god, perhaps Nebuchadnezzar’s pa-
tron Nabu or the chief Babylonian god Marduk. 
Despite ancient paganism tending to tolerate a 
panoply of gods, here Nebuchadnezzar made 
this demand for worship of his god as a form 
of a loyalty oath to him personally.

3:6-7. Those failing to worship the image 
would be incinerated in a furnace of blazing 
fire, a punishment that Nebuchadnezzar had 
also used on two Judean false prophets, Zed-
ekiah and Ahab (Jr 29:22). This was a normal 
Babylonian penalty as seen in the Code of Ham-
murabi, Sections 25, 110 and 157. Perhaps this 
furnace was built to smelt the gold for the image 
Nebuchadnezzar had made. The king’s threat 

was sufficient to make all the officials present 
there, except the three Jewish young men, wor-
ship the golden image.

2.  the young men’s refusal to Worship the 
Statue (3:8-23)

3:8-12. When Shadrach, Meshach, and Abed-
nego refused to worship the false god, certain 
chaldeans maliciously brought charges to the 
king. The word chaldeans is both a general 
ethnic term for the Babylonian people and a 
specific term for priests who served as astrol-
ogers, soothsayers, and wise men in the king’s 
government. It is used in the secondary sense 
here, referring to the king’s astrologers and 
wise men. Likely these were the governmental 
officials who had been summoned to the plain 
of Dura.

Their motive in denouncing the three faith-
ful Jewish men was not devotion to the king’s 
demand but a hatred for the Jewish people. 
They sought to accuse the Jews (3:8) and they 
referred to certain Jews whom you have ap-
pointed (3:12). Were it not hatred for God’s 
chosen people, their accusation would have 
been about some royal officials without men-
tion of their ethnicity. Hatred of the Jewish 
people has been a persistent sin in the Bible 
from Pharaoh to Haman. It reflects a hatred of 
the God of Israel and is expressed through op-
pression and even attempts at genocide of His 
people (Ps 83:2-5). By saying that these Jewish 
men did not serve your gods or worship the 
golden image, the wise men were accusing them 
of disloyalty, another anti-Jewish slur, which 
persists to this day.

3:13-18. The enraged king offered Daniel’s 
friends a second chance to worship the idol, but 
they persistently refused. They were confident 
that the true God was able to deliver them from 
the furnace of blazing fire. The Aramaic imper-
fect verb yesezib (“He can deliver, rescue”) in this 
context indicates possibility and not certainty. 
They were saying that God may deliver them or 
He may choose not to rescue. It was His choice. 
Their faith was not limited to belief in a mira-
cle but also included trust in God’s sovereignty. 
They asserted that if God chose not to deliver 
them from this punishment but would allow 
them to become martyrs for Him, they would 
still refuse to serve the king’s gods or worship 
the golden image. This is one of the strongest 
statements of faith in the entire Bible. They 
trusted the Lord to decide their destiny while 
still being faithful to Him.
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3:19-23. The infuriated king gave orders to 
heat the furnace seven times more than it was 
usually heated, an idiom for “as hot as possible.” 
When the appointed guards cast Shadrach, Me-
shach and Abed-nego into the furnace, the heat 
was so intense that its flames slew those men 
who carried God’s three faithful servants to the 
furnace. This indicates that there was no natu-
ralistic explanation for the survival of the three.

The ancient furnace was shaped like an 
old-fashioned milk bottle and built on a small 
hill or mound with openings at the top and side. 
The ore to be smelted would be dropped in a 
large opening at the top and wood or charcoal 
would be inserted in a smaller hole on the side, 
at ground level, to heat the furnace. There would 
have been two other small holes at ground level 
in which to insert pipes connected to a large 
bellows to raise the temperature of the fire. 
(Archer, “Daniel,” 56). Some have estimated 
that this furnace could reach a temperature of 
1,800 degrees fahrenheit (Miller, Daniel, 115, 
122). Most likely this furnace was used to smelt 
the gold ore and bricks for Nebuchadnezzar’s 
statue. Thus, the three men fell into the midst 
of the furnace (3:23) from the top and the king 
was able to see into the furnace (3:24-25) from 
its side opening.

3.  the lord’s deliverance from the Fiery 
Furnace (3:24-27)

3:24-25. When the king looked into the fur-
nace, he was astounded to see four men . . . walk-
ing about in the furnace, and the fourth looked 
like a son of the gods. This may have been an 
angel or even more likely, the Angel of the Lord, 
meaning a pre-incarnate appearance of the Mes-
siah. Nevertheless, it is doubtful that a pagan 
king would have understood this. Rather, his 
statement is indicative of the glorious appear-
ance of the deliverer whom he saw. The faithful 
reader is to understand who was in the furnace 
even though the pagan king did not.

3:26-27. Having called the men out of the 
furnace, Nebuchadnezzar and all his govern-
ment officials saw that the fire had no effect on 
their bodies. Not only did the fire fail to burn 
their hair and clothing, they did not even have 
the smell of fire on them. Hebrews 11:34 cites 
this miracle of faith, referring to those who 
“quenched the power of fire.”

4.  the King’s recognition of the God of 
Israel (3:28-30)

3:28-30. King Nebuchadnezzar continued 
on his odyssey of faith, begun in Dn 2. There 

he learned that the Lord is a true God, pow-
erful enough to reveal secret dreams and to 
control the destinies of nations. In a sense, he 
recognized the God of Israel as a part of the 
panoply of gods. However, in Dn 3, Nebuchad-
nezzar learned that Shadrach, Meshach, and 
Abed-nego were “servants of the Most High 
God” (3:26), indicating that he saw the God of 
Israel as the one who is greater than all other 
gods. Even so, he remained a polytheist, believ-
ing in many gods. Despite Nebuchadnezzar’s 
praise of the God of Shadrach, meshach and 
Abed-nego for His deliverance and the king’s 
prohibition against saying anything offensive 
against the God of Israel (3:28-29), he still had 
not come to a full knowledge of the one and 
only true God.

The three young men remained faithful to 
the true God despite intense pressure to acqui-
esce to idolatry. They experienced the promise 
of Is 43:2: “When you walk through the fire, you 
will not be scorched, nor will the flame burn 
you.” Thus, they became a model to the faithful 
remnant of Israel in the times of the Gentiles 
as well as to any person today who has become 
a follower of the Lord Jesus. Despite living in a 
pressure-packed society that consistently invites 
disloyalty to the Lord, His followers can be as-
sured of His presence in the midst of the fire. 
God is fully capable of supernatural deliverance 
from the intense heat of pressure or to bring His 
faithful ones safely home to Him.

c.  nebuchadnezzar’s Pride, madness, and 
repentance (4:1-37)

1.  the Prologue: A declaration of Praise 
(4:1-3)

4:1-3. The text does not indicate when the 
events of Dn 4 took place nor is it significant 
to the interpretation of the passage. Neverthe-
less, King Nebuchadnezzar most likely had his 
dream (see v. 5) about ten years before the end 
of his 43-year reign. Then, God in His grace al-
lowed the king one year to repent followed by 
seven years of madness. Once he came to his 
senses, the king lived approximately two to three 
years before dying in 562 BC.

Daniel has included this chapter as a formal 
letter sent by Nebuchadnezzar himself to his 
empire. No doubt, the king did indeed write 
the letter, but it is Daniel, as author of the book, 
who chose to include it. It would be unlikely 
that the king would switch from writing about 
himself in the first person (4:1-27, 34-37). Yet 
Daniel, as the author of the book and personal 
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confidante of the king, was uniquely aware of 
the king’s experience. Therefore, he most likely 
wrote the section that speaks of the king in the 
third person (vv. 28-33) and records his time 
of mental illness. The chapter is structured in 
three sections: (1) a prologue in which the king 
praises the true God (4:1-3); (2) a narrative body 
(4:4-34a), which recounts (a) the king’s dream, 
(b) Daniel’s interpretation, (c) the king’s illness 
and repentance; and (3) an epilogue in which the 
king declares his own recognition of the sov-
ereignty of the true God (4:34b-37). Of course, 
the chapter is written from the perspective of 
the king looking back at the signs and wonders 
which the most High God had done for him 
(4:2). Therefore, this prologue reflects what the 
king had already come to understand by the 
end of the chapter—that God’s kingdom is an 
everlasting kingdom and His dominion is from 
generation to generation.

2.  the Story: A dream comes to Pass 
(4:4-34a)

4:4-34a. The story covers a period of eight 
years, beginning with the dream, the year after-
ward, and then the seven-year period of mental 
illness. 

a.  the King’s dream (4:4-18)
4:4-7. King Nebuchadnezzar once again had 

recurring dreams that alarmed him. Therefore, 
he called the four classes of wise men to inter-
pret his dream (for the meaning of magicians 
and conjurers, see the comments at 1:20-21, for 
chaldeans see 2:2-3 and for diviners see 2:27). 
Unlike the dream of Dn 2, the king related the 
dream to them but similarly they could not 
make its interpretation known to him.

4:8. Daniel finally came before the king—
perhaps he was away from the palace when the 
previous wise men appeared before the king 
or maybe he was only brought to deal with 
problems beyond the ability of the ordinary 
wise men. No matter, the king recognized that 
a spirit of the holy gods was in Daniel. This 
translation reflects the perspective of a pagan 
king but since the king is relating this from the 
perspective of a chastened king who knows that 
God alone can reveal what is hidden, it might 
be better to translate the phrase “the spirit of 
the Holy God is in him.”

Beginning in this verse and throughout the 
chapter, Daniel is most frequently called by his 
Babylonian name Belteshazzar, likely because 
it was written from the perspective of the Bab-
ylonian king, not a Hebrew exile.

4:9-13. Nebuchadnezzar related his dream 
to Daniel, describing what he saw as a tree . . . 
great and which grew large and became strong 
And its height reached to the sky, a figure for 
an exceptionally tall tree. A similar expression 
was used in Gn 11:4 for the tower of the city of 
Babylon, the top of which was to reach “into 
heaven.” The tree provided food and shelter for 
all the creatures of the earth. The king also saw 
an angel, here called a watcher, a holy one.

4:14-18. The angel in the king’s dream an-
nounced that the tree would be cut down but 
that the stump with its roots would remain 
in the ground, indicating the continuation of 
life. The stump was to have a band of iron and 
bronze around it, indicating the protection of 
the stump. The tree plainly represents a man 
(the king) because the angel declared that his 
mind would be changed from that of a man to 
that of a beast’s for seven periods of time or 
for seven years.

b.  daniel’s Interpretation (4:19-27)
4:19. Daniel was appalled for a while and 

his thoughts alarmed him upon hearing the 
dream because he understood its meaning. As 
a loyal servant of the king, Daniel was alarmed 
about the dreadful discipline that would befall 
the king.

4:20-26. The tree represented King Nebu-
chadnezzar who would be given a mental ill-
ness that would cause him to live outdoors like 
the beasts of the field and feed on grass . . . like 
cattle for seven years. This would last until King 
Nebuchadnezzar repented of his pride and rec-
ognize[d] that the most High is ruler over the 
realm of mankind and bestows it on whom-
ever He wishes. Rather than taking credit for 
his own accomplishments, the king needed to 
recognize God’s sovereignty in placing him in 
his position. When the king would acknowledge 
that it is Heaven that rules, God would restore 
his sanity and realm to him. This is the only 
place in the OT where Heaven is a metonymy 
for God. This usage became commonplace in 
intertestamental literature, the NT, and Rab-
binic literature.

4:27. Daniel advised the king to repent with 
the hope that this might stay God’s discipline. 
To do so, the king was to separate himself from 
his sins by doing righteousness. Some have un-
derstood the Aramaic word for “righteousness” 
as a reference to giving charity. In post-biblical 
Hebrew and Aramaic this word does indeed 
begin to include “giving charity” within its range 
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of meaning. However, this use in the book of 
Daniel would be too early for that definition 
and would merely mean “justice.” Rather than 
calling for good deeds as a means of salvation or 
even of staying temporal judgment, Daniel ex-
horted the king to acknowledge God’s rulership 
by faith, and having done so, to break with his 
sins and live in conformity to God’s righteous 
(or just) standard.

c.  the dream’s Fulfillment (4:28-34a)
4:28-30. One year later, Daniel’s predictions 

were fulfilled. Nebuchadnezzar, who had no 
fewer than three palaces in the city of Babylon, 
was walking on the roof of one of them. Seeing 
the magnificent city, he was overcome with its 
grandeur and became consumed with pride. 
He called the city Babylon the great, a phrase 
echoed in Rv 17:5 and 18:2.

According to Herodotus (a Greek historian 
who died c. 425 BC), Babylon was the most glo-
rious city of the ancient world. He recorded that 
Babylon’s outer walls alone were 56 miles long, 
80 feet wide and 320 feet high. Nebuchadnezzar 
was a great builder and expanded the city to six 
square miles. He also beautified it with magnifi-
cent buildings, temples, and palaces. Within the 
city there were some 53 temples to various gods, 
many containing massive gold statues. The main 
sacred procession street passed from the famed 
Ishtar Gate to the Temple of Marduk, with its 
adjacent ziggurat rising 288 feet into the sky. A 
400-foot bridge spanned the Euphrates River 
and united the eastern and western halves of 
the city. On the northwest corner of the king’s 
primary palace sat one of the Seven Wonders of 
the World, the famed Hanging Gardens of Bab-
ylon. Built on terraces, it more properly should 
be called overhanging gardens. Whether the 
ancient historian exaggerated or gave a precise 
depiction, the city of Babylon was indeed the 
largest, most populated, and greatest city in the 
known world at that time. Perhaps it was on 
the roof of the Hanging Gardens with a view of 
his glorious city that Nebuchadnezzar became 
filled with pride.

The king’s overwhelming pride is evident in 
his exclamation: Is this not Babylon the great, 
which I myself have built . . . by the might of my 
power and for the glory of my majesty? (italics 
added, v. 30). Note Nebuchadnezzar’s emphasis 
on himself and his failure to give God the credit 
and the glory for giving all of this to him. Many 
years later, Paul would upbraid the Corinthians 
for their pride by asking, “What do you have that 

you did not receive? And if you did receive it, 
why do you boast as if you had not received it?” 
(1Co 4:7). Herein lies the problem with pride: it 
takes credit for what God alone has done.

4:31. After a year of patience (4:28), God 
enacted His discipline at the very instant that 
Nebuchadnezzar had become fully consumed 
with his pride, even while the word was in the 
king’s mouth. As evidence that God alone is the 
source of human accomplishment and author-
ity, Nebuchadnezzar’s sovereignty was taken 
away and the king descended into the abyss of 
mental illness.

4:32-33. Nebuchadnezzar was driven to live 
with the beasts of the field, apparently suffering 
from boanthropy, a rare mental illness in which 
people believe they actually are cattle. Hence, 
he began eating grass like cattle, and his body 
was drenched with the dew. One modern case 
of boanthropy resulted in the patient growing 
long matted hair and thickened fingernails, 
much like Nebuchadnezzar, whose hair grew 
like eagles’ feathers and his nails like birds’ 
claws (Harrison, Introduction to the Old Testa-
ment, 1116–17).

Critics contend that secular history has no 
record of Nebuchadnezzar’s mental illness, 
thereby challenging the historicity of this ac-
count. However, it is questionable as to whether 
an ancient Near Eastern despot would place his 
bout with insanity into official court records. 
Moreover, Eusebius, the church historian (d. AD 
339), citing Abydenus, a third-century BC Greek 
historian, referred to a time, late in Nebuchad-
nezzar’s life when he was “possessed by a god” 
(Praeparatio Evangelica IX, 41, cited by Leon 
Wood, A Commentary on Daniel [Grand Rapids, 
MI: Zondervan, 1973], 121–22), a possible secular 
reference to the events of Dn 4. Also, third-cen-
tury BC historian Berosus possibly referred to 
these events when he spoke of an illness that 
befell Nebuchadnezzar just prior to his death 
(Wood, Daniel, 122).

Critics have questioned whether the Babylo-
nian Empire could function while mental illness 
incapacitated its king. Yet, excellent adminis-
trative leadership, such as provided by Daniel, 
would certainly have kept the kingdom intact.

4:34a. The nature of boanthropy is not such 
that the sufferer cannot reason or understand 
what has befallen him. So, it was possible for the 
king to realize that his own pride had caused 
his insanity and therefore, repent. Hence, when 
nebuchadnezzar raised his eyes toward heaven 

MBC_27_Daniel_131216.indd   1292 12/16/13   1:47 PM

Copyrighted Material



i 1293 iDa n i e l  5

in repentance for his pride and acknowledged 
the Most High God, his sanity returned to him 
fully and instantly.

3.  the epilogue: A declaration of 
Sovereignty (4:34b-37)

4:34b-35. As an epilogue to the narrative, 
Nebuchadnezzar glorified God, using words 
that describe not only his own realization but 
summarize the theme of the book of Daniel: He 
recognized God’s everlasting dominion, His 
eternal kingdom, and His sovereignty over all 
the inhabitants of the earth.

4:36-37. Having repented, Nebuchadnezzar 
finds his sanity returned, and the Lord also 
restored his majesty and sovereignty over 
Babylon. The very last sentence of the chapter 
summarizes the message of this story: God is 
able to humble those who walk in pride. Al-
though some have disputed that the pagan 
King Nebuchadnezzar actually did come to a 
saving knowledge of the true God, it appears 
that he did. In his 40-year journey of faith, 
Nebuchadnezzar accepted the God of Israel 
into the panoply of gods (2:47), recognized 
Israel’s God as the Most High God (3:26), and 
ultimately repented of his pride and submitted 
to the God of Israel’s sovereignty over the world 
and his own life (4:34-37). Therefore, near the 
end of his life, Nebuchadnezzar experienced 
salvation when he came to know and follow 
the God of Israel. 

Too often, people take credit for their own 
skills, status, or success. It would be wise to learn 
the lesson of Nebuchadnezzar and acknowledge 
that all these come from the Sovereign of the 
universe, not ourselves. 

d.  Belshazzar’s Feast and the Writing on 
the Wall (5:1-31)

The developments in Dn 5 took place some 
23 years after the events in the previous chapter. 
Nebuchadnezzar had died in 562 BC, shortly 
after his time of insanity and subsequent repen-
tance. After his death, a series of intrigues and 
assassinations resulted in several obscure kings 
ruling Babylon until Nabonidus took the throne 
(556–539 BC). Earlier critics questioned the his-
toricity of Belshazzar, since he was unknown 
in secular documents. However, beginning in 
1914, 37 separate archival texts have been dis-
covered, documenting the existence of Belshaz-
zar as crown prince. Discovered ancient texts 
also confirm that Nabonidus spent much of his 
reign in Arabia, leaving Belshazzar in Babylon, 
to rule the empire as coregent.

1.  the Feast of the King (5:1-4)
5:1. Belshazzar the king held a great feast for 

a thousand of his nobles most likely to bolster 
the morale of the nobility after Nabonidus had 
experienced a crushing defeat at the hands of 
the Persians. Ancient Greek historians Herod-
otus and Xenophon confirm that Babylon fell 
while a great feast was in progress (5:30). Ex-
cavations in Babylon have uncovered a large 
throne room that could have easily accommo-
dated one thousand nobles.

5:2-4. While feasting, Belshazzar gave orders 
to bring the gold and silver vessels which had 
been taken out of the temple 47 years earlier. By 
drinking libations to Babylonian gods with ves-
sels devoted to the true God of Israel, Belshaz-
zar was acting in an unusually aggressive and 
blasphemous way. nebuchadnezzar was called 
Belshazzar’s father, even though Nabonidus 
was his father. Most likely, Belshazzar’s father, 
Nabonidus, married Nebuchadnezzar’s daugh-
ter to establish his own claim to the throne of 
Babylon, making Nebuchadnezzar the grandfa-
ther of Belshazzar. The Aramaic word translated  
“father” could refer to a grandfather, ancestor, 
or even a predecessor to a king without any lin-
eal tie whatsoever.

2.  the Writing on the Wall (5:5-9)
5:5. It was precisely at that moment, when the 

king and his nobles were mocking the God of 
Israel, that the fingers of a man’s hand emerged 
and began writing . . . on the plaster of the wall. 
This was not a vision merely seen by Belshazzar 
alone but a miracle seen by all present. Even af-
terward, the wise men called to interpret could 
still see the words written on the plaster wall. 
According to the archaeologist who excavated 
Babylon, the Babylonian throne room (see 5:1) 
had walls covered with white gypsum (or plas-
ter), fitting the description contained in Daniel 
(cf. Robert Koldeway, The Excavations at Baby-
lon, [London: Macmillan, 1914], 104).

5:6-7. The writing on the wall so terrified 
Belshazzar that his hip joints went slack and 
his knees began knocking together. Therefore, 
he called for the wise men and offered great 
honor if any of them could interpret the words 
on the wall. He even proposed to make the suc-
cessful wise man third ruler in the kingdom, 
after Nabonidus and Belshazzar.

5:8-9. None of the wise men could read the 
inscription or make known its interpretation, 
following the pattern of the book (cf. 2:3-13, 
4:7). Consistently, the wise men of Babylon were 
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incapable of interpreting God’s messages—only 
Daniel, God’s prophet, was capable of doing so 
(1:17).

3.  the Advice of the Queen (5:10-12)
5:10. the queen who entered the banquet 

hall was the Queen Mother, not the wife of King 
Belshazzar since all his wives were already pres-
ent with him (cf. 5:3).

5:11-12. Daniel was approximately 80 years 
old at this point and was either retired or forgot-
ten. The Queen Mother, who was the daughter 
of Nebuchadnezzar, remembered Daniel’s ex-
traordinary spirit and his abilities to interpret 
dreams, explain enigmas, and solve difficult 
problems during her father’s reign. Therefore, 
she advised her son to call Daniel to declare the 
interpretation of the writing on the wall.

4.  the meeting with daniel (5:13-29)
When Daniel was brought before the king, he 

did not demonstrate the same level of respect 
that he had consistently shown to Nebuchad-
nezzar. Instead, he rebuked Belshazzar for his 
brazen attitude and failure to learn from Neb-
uchadnezzar. Rather than remembering the 
lesson of humility before the God of Israel that 
his father had learned, Belshazzar had brazenly 
mocked the true God.

5:13-17. Upon hearing the king’s offer to 
honor him and make him the third ruler in 
the kingdom, Daniel refused to accept any gift, 
telling the king to give his rewards to someone 
else. This was not because Daniel was rude or 
arrogant but rather indignant at the king’s dis-
regard for Nebuchadnezzar’s lesson of humil-
ity before God and his blasphemous use of the 
temple vessels.

5:18-24. Writers of historical narrative fre-
quently communicate the essential message of 
a text through dialogue. In this case, Daniel’s 
words served as a rebuke for Belshazzar for his 
failure to learn from the experience of Nebu-
chadnezzar (as described in Dn 4). Daniel re-
viewed for Belshazzar that the most High God 
had granted sovereignty to nebuchadnezzar, 
Belshazzar’s predecessor. Also, that God had 
humbled Nebuchadnezzar when his spirit be-
came . . . proud by afflicting him with boan-
thropy until he recognized the sovereignty of 
the God of Israel. Daniel reprimanded Belshaz-
zar because he had not humbled his heart, even 
though he knew all this. According to ancient 
Babylonian texts, Belshazzar had served in the 
government of King Neriglissar (who ruled Bab-
ylon from 560–556 BC) in 560 BC indicating 

that he had been old enough to be aware of the 
events at the end of Nebuchadnezzar’s life. In-
stead of learning to submit to the Almighty, he 
used the temple vessels to blaspheme God and so 
exalted himself against the lord of heaven. The 
specific sins Daniel cited were pride, blasphemy, 
idolatry, and failure to glorify the true God. For 
this reason, the inscription was written on the 
wall with a message of judgment and doom.

5:25-29. The three words on the wall were 
Aramaic as follows: mene (numbered), teKel 
(weighed) and uPHArSIn (divided). They in-
dicated that Belshazzar’s days were numbered 
and his kingdom would come to an end, that his 
reign had been weighed and found deficient, 
and that Babylon would be divided among the 
medes and Persians.

Although the third word was written on the 
wall in the plural form (uPHArSIn), Daniel ex-
plained its meaning by using the singular form 
(PereS). The prediction that Belshazzar’s king-
dom has been divided does not indicate that the 
Babylonian Empire would be divided equally by 
two kingdoms (medes and Persians) but rather 
that Babylon would be destroyed or dissolved 
and taken over by the Medo-Persian Empire. 
The third word on the wall (uPHArSIn) has the 
same letters as the Aramaic word for “Persian,” 
and was used as a play on words, indicating that 
the kingdom would fall to a Persian army.

5.  the Fall of Babylon (5:30-31)
5:30. Having lost a brief skirmish outside the 

walls of Babylon, Belshazzar had retreated to the 
city and made light of the coming Persian siege. 
The Babylonians had 20 years of provisions, and 
the city was a seemingly impregnable fortress. 
Nevertheless, Darius diverted the waters of the 
Euphrates and entered below the water gates. 
He took the city that same night without a battle 
and killed Belshazzar. Xenophon noted that the 
city fell while the Babylonians were in the midst 
of a drunken feast. The kingdom of Babylon fell 
just as foretold by Daniel in his interpretation 
of Nebuchadnezzar’s dream of the statue (2:39). 
The head of gold (Babylon) had fallen and was 
replaced by the chest and arms of silver (Me-
do-Persia) (2:40).

5:31. The identity of darius the mede who re-
ceived the kingdom at about the age of sixty-two 
is uncertain. Some believe that he was Gubaru, 
the governor of Babylon (cf. J. C. Whitcomb, 
Jr., Darius the Mede [Grand Rapids, MI: Baker, 
1959]). and called darius because it was not a 
personal name but an honorific title, meaning 
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“royal one” (Archer, “Daniel,” 76–77). Others 
maintain that darius the mede was an alternate 
title for the Persian emperor, Cyrus the Great, 
also viewing the word darius not as a name but 
as a royal title (J. M. Bulman, “The Identification 
of Darius the Mede,” WTJ 35 [1973]: 247-67). Both 
of these identifications are possible, but there 
is no conclusive evidence for either. Regardless, 
Darius the Mede was not a fictional character 
but an actual historical figure.

God did not intend for Nebuchadnezzar 
alone to learn to honor the true Lord of heaven 
(cf. Dn 4:37). He also expected Nebuchadnez-
zar’s descendants to glorify Him as well. Unlike 
Belshazzar, who ignored the humbling of his 
predecessor, followers of Messiah today must 
learn the lesson of humility, exalting the Lord 
above all in their lives and recognizing His 
granting of every good gift.

e.  daniel in the lions’ den (6:1-28)
In one of the most well-known stories in the 

book, Daniel was cast into the lion’s den for his 
faith. Since Daniel was about 15 in 605 BC, when 
the Babylonians brought him as a captive to Bab-
ylon, and since the events in Dn 6 most likely 
took place in the second or third year after the 
Medo-Persian conquest of Babylon in 539 BC, 
Daniel would have been approximately 82 years 
old when he was cast into the lions’ den (see the 
chart, after the comments on 6:28, on Daniel’s 
age throughout the events in the book). He was 
an old man, not a teenager, as is often pictured 
in Bible storybooks and sermons.

1.  the Plot against daniel (6:1-9)
6:1. Darius began organizing the newly con-

quered Babylonian Empire and immediately 
decided to appoint 120 satraps over the king-
dom. According to Herodotus, there were 20 
satrapies in the Medo-Persian Empire (3.89-94), 
while the book of Esther records that the Per-
sian Empire had 127 provinces (Est 1:1; 8:9). It 
can be assumed that the 120 satraps identified 
here are not to be understood as one satrap for 
each particular section of the entire empire, 
but rather lower officials who helped rule over 
the entire empire or just over that part of the 
empire that was formerly Babylonian.

6:2. The king appointed three commission-
ers over the 120 satraps, to assure that the 120 
government officials would properly collect 
taxes without any embezzlement or corrup-
tion. For the three administrative leaders, the 
king needed men with trustworthy reputations 
and so chose daniel as one. He must have heard 

of Daniel’s reputation or perhaps he may have 
been aware of Daniel’s interpretation of the 
writing on the wall on the night Babylon fell.

6:3. Quickly, Daniel began distinguishing 
himself as a superlative administrator because 
of his extraordinary spirit, a phrase previously 
used to describe him (5:12). Therefore, the king 
planned to appoint him over the entire king-
dom as prime minister.

6:4-5. The king’s choice of Daniel created jeal-
ousy in the other court officials and they wished 
to denounce Daniel. Since Daniel was both dili-
gent and honest in his work, the commissioners 
and satraps could not find any negligence or 
corruption . . . in him. Therefore, they sought 
to create a law sure to contradict Daniel’s faith 
in order to entrap him.

6:6-7. When these corrupt officials ap-
proached the king, they falsely claimed that all 
government officials supported the proposal 
that for 30 days anyone who makes a petition 
to any god or man besides the king would be 
cast into the lions’ den. By agreeing to this law, 
Darius had not claimed deity but rather adopted 
the role of a priestly mediator. His goal was to 
unite the Babylonian realm under the authority 
of the new Persian Empire.

6:8-9. The irrevocability of the law of the 
medes and Persians is confirmed elsewhere in 
Scripture (Est 1:19; 8:8) and secular literature 
(Diodorus of Sicily, XVII:30).

2.  the Prosecution of daniel (6:10-14)
6:10-11. Even though the law prohibiting 

prayer had gone into effect, Daniel still prayed 
with his windows open toward Jerusalem. Jew-
ish people in exile always pray toward Jerusa-
lem—even today—just as Solomon had directed 
in his prayer of dedication for the temple (1Kg 
8:44-49). Daniel prayed three times a day either 
because this was his own personal devotional 
habit or perhaps because the Jewish custom of 
morning, afternoon, and evening prayers had 
already been established. Daniel prayed not out 
of rebellion to the king but out of obedience to 
the greater command of God. As the apostles 
would later say, “We must obey God rather than 
men” (Ac 5:29). So great was Daniel’s reputation 
for spiritual commitment that even his enemies 
knew that he would obey God rather than the 
king’s edict.

6:12-14. The conspirators reminded the king 
of his injunction and notified him of Daniel’s 
behavior. As a result, the king was deeply dis-
tressed at hearing of Daniel’s disobedience, not 
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because Daniel had defied him, but because the 
king now understood that the true purpose of 
the law was to entrap Daniel. As a result, the king 
was exerting himself to find a way to rescue 
Daniel—but he was trapped by his own law and 
could not deliver Daniel.

3.  the Punishment of daniel (6:15-18)
6:15-16. Since the law of the medes and the 

Persians could not be overturned, Daniel was 
thrown into the lions’ den as punishment. The 
Persians used mutilation by lions as one of sev-
eral brutal forms of execution. The king hoped 
that the God whom Daniel constantly serve[d] 
would deliver him.

6:17-18. The word for den could also be trans-
lated “pit.” Daniel was cast into a pit over which 
a stone was brought and the king sealed it with 
his own signet ring and the rings of his nobles. 
The king then spent the night fasting without 
entertainment, presumably praying to his own 
gods for Daniel.

4.  the Protection of daniel (6:19-24)
6:19-23. Early the next morning, when the 

king came to inquire of Daniel’s condition, 
Daniel told the king that God sent his angel 
and shut the lions’ mouths. God uses angels to 
accomplish his purposes, including protection 
of His people (Ps 34:7; 91:11; Heb 1:14). He did so 
for Daniel’s three friends in the furnace many 
years before this incident (3:25). As on that oc-
casion, this may have been not merely an angel 
but the Angel of the Lord (i.e., a pre-incarnate 
appearance of the Messiah) who rescued Daniel.

Daniel was not claiming perfection in de-
claring that he was found innocent before God. 
Rather, Daniel claimed that his allegiance to 

God, even above the king, made him guiltless 
in this matter. Nevertheless, it was not Daniel’s 
works that brought him deliverance from God 
but his faith, because he had trusted in his God.

6:24. The king punished those who had mali-
ciously accused daniel by casting them into the 
lions’ den with their children and their wives. 
Although executing family members is excep-
tionally cruel, according to Herodotus, this was 
a common Persian practice (Histories, 3.119).

5.  the Praise of daniel’s God (6:25-27)
6:25-27. Just as King Nebuchadnezzar did 

before him (4:2), so Darius issued a decree to all 
the peoples, nations and men of every language 
(cf. 4:2) declaring praise to the God of Daniel. 
Darius recognized the greatness of God: that He 
is the living God, eternal, sovereign and pow-
erful, and able to rescue his people, even as He 
delivered daniel from the power of the lions. 
Nevertheless, it is unlikely that Darius came to 
a saving faith at this point but instead accepted 
the God of Israel into the panoply of gods.

6.  the Prosperity of daniel (6:28)
6:28. Now secured as prime minister, Daniel 

continued his government service in the reign 
of darius and . . . of cyrus the Persian. Although 
some have maintained that the citation of both 
kings would indicate that Darius could only be 
identified with Gubaru and not as Cyrus the 
Persian (cf. 5:31), it is possible to translate this 
verse as “during the reign of Darius, even Cyrus 
the Persian.” This translation could be under-
stood as a biblical historical notation, clearly 
identifying “Darius the Mede” as an alternate 
name for Cyrus. Once again the identification 
of Darius the Mede is inconclusive.

Daniel’s Ages

AGE DESCRIPTION OF EVENTS YEAR & REFERENCE 

15 when brought to Babylon (605 BC, Dn 1)

18 when called to interpret Nebuchadnezzar’s dream (602 BC, Dn 2)

50 when called to interpret Nebuchadnezzar’s vision (570 BC, Dn 4)

67 when dreaming of the four beasts (553 BC, Dn 7)

70 when receiving the vision of the ram, the goat, and the horns (550 BC, Dn 8)

81 when called to interpret the writing on the wall (539 BC, Dn 5)

81 when visited by Gabriel with the message of 70 weeks (539 BC, Dn 9)

82 when cast into the lions’ den (538 BC, Dn 6)

83 when receiving the vision of future events (537 BC, Dn 10-12)

(All approximate based on the conjecture that Daniel was about 15 when taken captive to Babylon)
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Pressure to deny the Lord still exists for those 
who want to live for Him. Resistance to those 
forces can present terrifying results—loss of 
jobs, relationships, or in some parts of the 
world, life itself. Nevertheless, Daniel’s trust in 
the Lord to deliver him (6:23) is a model for liv-
ing in a pressurized world. Hebrews 11:33 says 
that by faith, some, like Daniel, even “shut the 
mouths of lions.” When the strains and pres-
sures of life cause fear of contemporary lion 
pits, just as in Daniel’s life, faith is the key to 
commitment and deliverance.

F.  daniel’s Vision of the Four Beasts, the 
Ancient of days and the Son of man (7:1-28)

Daniel 7 is one of the most important chap-
ters in the whole OT. Located at the center of 
the book of Daniel, it is an essential guide to 
biblical prophecy. Moreover, the vision of the 
Son of Man is the centerpiece of OT revelation 
concerning the Messiah.

The King’s dream of the statue in chap. 2 and 
Daniel’s vision in chap. 7 form a parenthesis (or 
an inclusio) for the Aramaic section of Daniel. 
Written as a parallel, the two chapters should 
be interpreted in light of each other (see the 
chart comparing the two visions near the com-
ments on chap. 7). One reason for repeating 
the similar information in these two chapters 
is that they offer differing perspectives on the 
same material. Chapter 2 presents the world 
kingdoms from a Gentile perspective, with the 
use of glittering metals to show the grandeur 
and glory of the world kingdoms. Chapter 7 
views the Gentile empires from the perspec-
tive of the Jewish people, envisioning them as 
violent and destructive beasts. Another reason 
for the repetition of the content in these two 
visions is to confirm the certainty of the pre-
dictions. As Joseph said, Pharaoh’s dreams were 
repeated because “the matter is determined 
by God, and God will quickly bring it about” 
(Gn 41:32).

The vision was included in the book to give 
hope to Israel in captivity, informing the nation 
that life in the times of the Gentiles would get 
worse for God’s covenant people, but ultimately 
the messianic kingdom would be established.

1.  daniel’s Vision (7:1-14)
7:1. Daniel received this vision in the first 

year of Belshazzar, the Babylonian king who 
was overthrown in Dn 5, who became coregent 
with Nabonidus in 553 BC. Assuming Daniel 
was about 15 in 605 BC when he was exiled to 
Babylon, he would have received this vision 

when he was approximately 67 years old. The 
events described in this chapter preceded those 
of Dn 5 but were placed here at the end of the 
Aramaic section to form a literary inclusio with 
chap. 2.

7:2. the four winds of heaven were stirring 
up the great sea refers to the convulsions of the 
Gentile nations in the times of the Gentiles. The 
chapter later indicates that the sea represents 
“the earth” (7:17) from which the four kingdoms 
arise. Moreover, “the sea” is frequently symbolic 
of Gentile humanity in other biblical passages 
(Is 17:12-13; 57:20; Rv 13:1, 11; 17:1, 15).

7:3. The four great beasts represent the four 
nations (7:17) previously identified in the vision 
of the statue in Dn 2 (cf. 2:31-45). Here animals 
are used as symbols because images from the 
animal kingdom, even today, commonly rep-
resent nations. These four beasts are increas-
ingly violent, perhaps indicating the growing 
moral degeneracy of the respective kingdoms 
they represent.

7:4. The lion with wings of an eagle represents 
the Babylonian Empire. The winged lion was 
a fitting symbol because some biblical pas-
sages represent Nebuchadnezzar as a lion (Jr 
4:7; 49:19, 22; 50:17, 44) and others as an eagle 
(Jr 49:22; Lm 4:19; Ezk 17:3; Hab 1:8). The Bab-
ylonian Empire used lions to represent itself, 
and statues with winged lions were common 
there. The famous Ishtar gate of Babylon was 
decorated with lions. Perhaps the plucked-off 
wings represent Nebuchadnezzar’s madness and 
the lion standing on two feet like a man and re-
ceiving a human mind indicates his restoration.

7:5. The lopsided bear with three ribs . . . in 
its mouth represents the Medo-Persian Empire 
and its three main conquests: Babylon (539 BC); 
Lydia (546 BC); and Egypt (525 BC). Its lopsided 
nature expresses the Persian dominance in this 
joint empire. Some have argued that the bear 
represents the Median Empire alone and not the 
combined Medo-Persian (cf. C. Marvin Pate and 
Calvin Haines, Doomsday Delusions [Downers 
Grove, IL: InterVarsity, 1995], 65; also Walton, 
“The Four Kingdoms of Daniel,” 30–31). This is 
highly unlikely in that, at no time after the fall 
of the Neo-Babylonian Empire, did the Median 
empire exist as separate and distinct from the 
Persian empire. Moreover, the book of Daniel 
never views the kingdom of the Medes and the 
Persians as two distinct empires but consistently 
links them together (for example, in 8:20, the 
two-horned ram “represents the kings of Media 
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and Persia,” and 6:8, 15 refers to “the law of the 
Medes and Persians”). It would be decidedly 
inconsistent of Daniel to link the two empires 
as one in these other chaps. but view them as 
separate kingdoms in chaps. 2 and 7. Finally, the 
text of Daniel identified the successor kingdom 
to the Babylonians, not as the Medes, but as the 
Medo-Persians, when Daniel told Belshazzar, 
“your kingdom has been divided and given over 
to the Medes and Persians” (5:28). Although crit-
ical scholars and a few evangelicals have inter-
preted the second kingdom as just referring to 
the Medes alone, the overwhelming history of 
interpretation within both the Church and Ju-
daism, have identified the second kingdom as 
Medo-Persia. 

7:6. The flying leopard represents the Greek 
Empire. Its four wings refer to the great speed 
of Alexander’s conquests and its four heads rep-
resent the four principle sections of the empire: 
Greece and Macedonia, Thrace and Asia Minor, 
Syria and Babylon, and Egypt and Israel. Some 
have identified the leopard as Persia, stating that 
“the brilliant, swift-moving armies of Cyrus de-
feated the ponderous, bearlike Median empire” 
(Pate and Haines, Doomsday Delusions, 66–67; 
Walton, “The Four Kingdoms of Daniel,” 31). This 
view fails in that the second empire is identified 
throughout Daniel as the united Medo-Persian 
Empire (see the comments on 7:5), so this third 
beast must represent the kingdom of Greece. 
Additionally, the use of a leopard is more appro-
priate as a symbol for Greece than Persia in that 
Alexander conquered the known world in just 
10 years. Cyrus, however, took approximately 30 
years to complete his conquests and never did 
conquer Greece. That was left to his son, Camby-
ses II, who conquered Egypt, Nubia, and Cyrena-
ica after Cyrus’s death. Additionally, in light of 
the next chapter plainly stating that Alexander’s 
kingdom would be divided into four (8:21-22), 
the four heads of this beast more suitably rep-
resent the division of Alexander’s Greek Empire 
among four generals and in four sections rather 
than four Persian kings (Cyrus, Artaxerxes, Xer-
xes, and Darius III Codomannus).

7:7. The fourth beast, characterized as dread-
ful and terrifying, represents the Roman Em-
pire. This beast is only described by its external 
appearance in a limited way (large iron teeth) 
but more so by its fearful character. That it de-
voured and crushed and trampled points to 
Rome’s conquests. This beast was different from 
the previous three because it was more powerful 

and had a longer dominion. Also, with regard 
to this beast, it appears that there will be a yet 
future or revived Roman Empire with ten horns, 
perhaps representing the ten parts of this fu-
ture kingdom, much in the same way that the 
statue had ten toes (2:41-43). Horns commonly 
represent kings or kingdoms in Scripture (Ps 
132:17; Zch 1:18; Rv 13:1; 17:12) as the angel’s later 
interpretation plainly indicates (Dn 7:24).

As discussed in the comments at 2:31-45, the 
fourth kingdom continues to the end of days, 
when it is replaced ultimately by the kingdom 
of God. To explain this, some affirm that the 
Roman Empire has continued through its per-
sistent influence in Western civilization, and 
thus will exist until the end of days and the 
establishment of the kingdom of God. A more 
likely explanation is to recognize a prophetic 
gap, beginning with the fall of the Roman Em-
pire (Rome I) and lasting through the establish-
ment of a revived Roman Empire at the end of 
days (Rome II).

Some have objected that it is more suitable to 
identify the fourth kingdom with Greece rather 
than Rome, with its ten horns representing the 
10 independent states in the third century BC 
descended from the initial four divisions of 
Alexander’s empire: Ptolemaic Egypt, Seleucia, 
Macedon, Pergamum, Pontus, Bithynia, Cappa-
docia, Armenia, Parthia, and Bactria. (Pate and 
Haines, Doomsday Delusions, 68–69; Walton, 
“The Four Kingdoms of Daniel,” 31–33). How-
ever, in light of the above arguments for taking 
the second kingdom as Medo-Persia (see the 
comments on 7:5) and the third as Greece (see 
the comments on 7:6), it seems essential to view 
this fourth kingdom as Rome. Moreover, this 
kingdom “will devour the whole earth” (7:23), 
a more appropriate description of Rome than 
Greece. Additionally, in both chaps. 2 and 7, the 
fourth kingdom is said to be displaced by the 
kingdom of God (2:34-35, 44-45; 7:26-27). But 
the Greeks were displaced as a world power by 
Rome and not by the kingdom of God, making 
this proposed interpretation unlikely. Finally, 
Daniel’s precise prophecies of Greece (8:8, 22; 
11:3-4) do not view the Greek Empire as dividing 
into 10 kingdoms but into four and then focus 
on just two of them, the Seleucid and Ptolemaic 
kingdoms (11:5-35). This makes it unlikely that 
Daniel has the 10 successor kingdoms to the 
quadripartite kingdoms of Greece in view here.

7:8. Another horn, a little one represents a 
king from the fourth kingdom who starts small 
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in power but becomes dominant. It appears that 
this king takes power gradually sometime yet in 
the future, in the revived Roman Empire. He ex-
tends his authority over three of the first horns 
by pulling them out by the roots, indicating con-
quest over three of the 10 fellow kings. Since 
the future kingdom of God destroys the little 
horn and replaces his fourth kingdom, the little 
horn’s defeat of the three kings is yet future. It 
does not refer to Antiochus the Great and Antio-
chus Epiphanes’ defeat of Cappadocia, Armenia, 
and Parthia (so Walton, “The Four Kingdoms of 
Daniel,” 33–34). This interpretation requires 
the conflation of the little horn into two kings 
(Antiochus the Great and Antiochus IV Epiph-
anes), but the text describes the little horn as 
just one king (7:24).

The little horn’s eyes like . . . a man indicates 
its shrewdness, and its mouth uttering great 
boasts points to its blasphemous boasting 
against God (7:25). This little horn is not to be 
identified as a Roman or Greek king from the 
past, but he is a future world ruler. Scripture 
calls him “the prince who is to come” (9:26), the 
king who “will do as he pleases” (11:36), “the man 
of lawlessness,” “the son of destruction,” (2Th 
2:3), “the beast,” (Rv 13:1-10), and “antichrist” 
(1Jn 2:18).

7:9-10. Daniel then saw God as the Ancient 
of days (referring to His eternal nature) in blaz-
ing glory, taking His throne as judge, even as 
the court of heaven (v. 10) was convened in the 
presence of myriads upon myriads of angels. 
His vesture (clothing) was like white snow, in-
dicating His holiness and moral purity (Is 1:18; 
Rv 1:14). His hair was like pure wool, symbolic of 
old age, an apt description for the eternal God. 

God’s throne was ablaze with flames, indicating 
God’s just judgment. That the throne had fiery 
wheels describes it as a chariot (cf. Ezk 1, 10), a 
common description of the thrones of both kings 
and gods in the ancient Near East. The river of 
fire . . . flowing from the throne demonstrates 
that God’s wrathful judgment would be poured 
out upon the wicked. An innumerable number of 
angelic beings were attending Him, ready to do 
God’s bidding. The entire scene is of the righteous 
Judge sitting in judgment in the court of heaven, 
with the books . . . opened (Ex 32:32; Dn 12:1; Lk 
10:20; Rv 20:12), in which every human thought, 
word, or deed was recorded. Although all will 
stand in judgment before the Ancient of Days, 
the emphasis here is to promise God’s righteous 
and wrathful judgment on the little horn and 
his kingdom described in the previous verses.

7:11-12. The destruction of the beast by burn-
ing fire refers to end of the fourth kingdom, 
the revived Roman Empire, with the return of 
the Messiah and the coming of His kingdom. 
The rest of the beasts would maintain some 
continuity even when the fourth beast has its 
dominance. But the fourth beast, and what-
ever remained of the other three beasts that 
preceded it, will be destroyed by burning fire 
of judgment when the Messiah comes and es-
tablishes His kingdom.

7:13-14. Having defeated and destroyed the 
four kingdoms of the times of the Gentiles, the 
Ancient of days granted one like a Son of man 
to receive a kingdom in which all the peoples, 
nations, and men of every language might serve 
Him. Although some have maintained that the 
Son of Man is the archangel Michael or even just 
a collective personification of the “saints of the 

Comparison of Daniel 2 and 7

VISION STATUE FOUR BEASTS

CHAPTER Two Seven

BABYLON Head of Gold Winged Lion

MEDO-PERSIA Chest and Arms of Silver Lopsided Bear

GREECE Belly and Thighs of Bronze Four-Headed, Four-Winged Leopard

ROME I Legs of Iron The Terrifying Beast

ROME II Feet of Iron and Clay/Ten Toes Ten Horns on the Terrifying Beast

THE FUTURE FALSE 
MESSIAH The Little Horn

GOD’S KINGDOM The Stone Cut without Hands The Son of Man Given the Kingdom
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Highest One” (7:18), this one is none other than 
the divine Messiah Himself. Jesus understood 
it to be a messianic title (see the comments on 
Mt 8:18-22; Mk 14:61-62) and used it to speak 
of Himself. The high priest considered Jesus’ 
usage of the title to be blasphemy (Mk 14:64), 
demonstrating that it was a term for deity. Later 
Rabbis saw it as one of the names of the Messiah 
(b. Sanhedrin 98a). The phrase Son of man is 
used of the Messiah because He will fulfill the 
destiny of humanity (Ps 8; Heb 2:5-18) while at 
the same time being deity.

2.  the Angel’s Interpretation (7:15-28)
7:15-16. Alarmed by the ferocious animals in 

the vision, Daniel asked one of those who were 
standing by, most likely one of the myriads of 
angels he had seen, for help in understanding 
the vision. The rest of the chapter contains the 
angel’s interpretation of Daniel’s vision.

7:17-18. Having identified the four beasts 
as the four kingdoms, the angel indicates that 
the saints of the Highest one will receive the 
kingdom. Perhaps the saints of the Highest 
one refers to the faithful of all ages, but more 
likely it is a reference to Israel, describing the 
nation when it turns in faith to their Messiah 
Jesus (Zch 12:10; Rm 11:26). The literal covenant 
people will receive the kingdom, emphasizing 
that Messiah’s final kingdom will be “a literal, 
earthly kingdom, replacing the previous em-
pires of men” (Archer, “Daniel,” 93).

7:19-24a. After Daniel requested a more 
in-depth interpretation of the fourth beast 
(7:19-22), the angel explained that the fourth 
kingdom, in its future state, will devour the 
whole earth, depicting world domination. The 
identity of the ten kings might not be literal but 
rather a figure for completeness. In light of the 
literal nature of the numbers in this chapter 
(four kingdoms, the four successor kingdoms of 
Greece) and the number ten’s linkage with the 
ten toes in the dream of the great statue (2:40-
43), more likely this refers to an empire with a 
literal confederation of ten kings (Rv 17:12-13).

7:24b-26. Another king, the antichrist (cf. 7:7-
8), described in the vision as the little horn, will 
arise and take control of this last human empire 
by subdu[ing] three kings. He will be character-
ized by blasphemy (speak[ing] out against the 
most High), anti-Semitism (wear[ing] down the 
saints of the Highest one), religious corruption 
(he will intend to make alterations in times and 
in law). His oppressive rule will last for a time, 
times, and half a time, three and one-half years, 

or the second half of the future tribulation (cf. Rv 
7:14). Some consider that this was fulfilled when 
Antiochus oppressed the Jewish people from 167–
164 BC. This is unlikely since that period was for 
only three years and not three and one-half. Since 
this has not yet been fulfilled, it is better to view 
this oppression as still future. When the heavenly 
court will sit for judgment, the antichrist will be 
taken away and destroyed forever.

7:27-28. The Son of Man will take his throne 
and rule over His everlasting kingdom. Then the 
people of the saints of the Highest one, namely 
the believing remnant of Israel, will receive this 
kingdom under the authority of their Messiah, 
the Son of Man.

Daniel was terrified as he reflected on the 
powerful and cruel nations that will govern the 
world during the times of the Gentiles. Followers 
of Messiah today also gasp at the totalitarian gov-
ernments in various parts of the world and the 
persistent oppression of the Jewish people and 
believers in Jesus. Yet Daniel’s hope as described 
in this chapter is still available, namely, the com-
ing of the Son of Man in glory to establish His 
kingdom on earth. While great nations will arise 
in wickedness, the kingdom of God will be es-
tablished in righteousness. With this message, 
the section of Daniel (chaps. 2–7) about God’s 
sovereignty over the times of the Gentiles ends.

III.  God’s People Israel in the times of the 
Gentiles (8:1–12:13; in Hebrew)

Having shown God’s ultimate authority even 
when it appears that ungodly nations control 
the world, the book returns to the Hebrew lan-
guage in Dn 8:1–12:13, and it now turns to de-
scribing God’s people of Israel during the times 
of the Gentiles.

A.  daniel’s Vision of the ram and the male 
Goat (8:1-27)

 Daniel 8 does not reiterate the message about 
all four great kingdoms and their end-time sig-
nificance (as in Dn 2 and 7). Rather, this vision 
predicts events about the second and third 
world empires and focuses on events that would 
take place from the sixth through the second 
centuries BC.

1.  the Vision of the ram and the Goat 
(8:1-14)

8:1. Daniel received this vision in the third 
year of the reign Belshazzar the king who be-
came coregent with Nabonidus in 553 BC. As-
suming Daniel was about 15 in 605 BC when he 
was exiled to Babylon, he would have received 
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this vision in 550 BC when he was approxi-
mately 70 years old. Although the events in this 
chapter precede those described in Dn 5, they 
are included here because of the literary focus 
on Israel in the times of the Gentiles.

8:2-4. Daniel’s vision places him in Susa . . . 
beside the ulai canal, a location not under 
Babylonian control but which would become 
the future capital of Persia. As in the previous 
chapter, Daniel sees a vision of animals that 
stand for world empires. First, he saw a ram, 
representing the Medo-Persian Empire (8:20). 
It had two horns, to represent the two nations in 
this confederated empire. one was longer than 
the other, with the longer one coming up last, 
signifying the dominant status of Persia in the 
empire even though it originally was the weaker 
kingdom. The ram in this text is comparable to 
the chest and arms of silver in the vision of the 
statue (2:32, 39) and the lopsided bear in the 
vision of the four beasts (7:5).

8:5. Daniel also saw a male goat, represent-
ing the Greek Empire with a conspicuous horn 
representing Alexander the Great (8:21). It came 
from the west, crossing the surface of the whole 
earth without touching the ground, referring to 
Alexander’s speedy conquest of the entire Near 
East in only three years.  The male goat, in this 
vision, represents the same kingdom as the belly 
and thighs of bronze in the vision of the statue 
(2:32, 39) and the four-winged and four-headed 
leopard in the vision of the four beasts (7:6).

8:6-7. The goat struck the ram and shattered 
his two horns indicating the Greek Empire’s 
crushing defeat of Medo-Persia (331 BC).

8:8. Although the male goat magnified him-
self, at the height of his power, the large horn 
was broken, referring to Alexander’s sudden 
death at the peak of his greatness (323 BC). The 
four conspicuous horns that replaced him de-
scribe Alexander’s four generals (Cassander over 
Macedon and Greece, Lysimichus over Thrace 
and Asia Minor, Seleucus over Syria and Bab-
ylon, Ptolemy over Egypt) that divided the Hel-
lenistic Empire.

8:9-12. As opposed to the little horn that 
would come from the fourth kingdom (Rome) 
described in Dn 7:8, a different small horn 
emerged out of one of the four kingdoms that 
divided the Greek Empire. This one was Antio-
chus IV Epiphanes (175–163 BC), ruler of the 
Seleucid dynasty, who conquered surround-
ing areas to the south and to the east but espe-
cially dominated the Beautiful land of Israel. 

He caused some of the host and some of the 
stars to fall . . . and . . . [he] trampled them. 
The depiction of the host and stars provides a 
symbolic reference to the Jewish people (cf. Gn 
22:17; 37:9). His trampling of the stars refers to 
Antiochus’s brutal persecution of the Jewish 
people from 170–164 BC. Antiochus blasphe-
mously presented himself as equal with the 
commander of the host, God Himself (also 
called the “Prince of princes” in 8:25). He also 
stopped regular sacrifice and defiled God’s 
sanctuary, the holy temple in Jerusalem (167 
BC) by offering a swine to the pagan god Zeus 
on the altar in the holy of holies. He would pros-
per, but only temporarily.

8:13-14. An angel announced that the time 
of Antiochus’s defilement of Israel would only 
be for 2,300 evenings and mornings. This is 
a reference either to the 2,300 full days from 
Antiochus’s appointment of the murderer Me-
nelaus as high priest (171 BC) to the rededication 
of the temple under Judah Maccabee (164 BC) 
or to a total of 1,150 morning and 1,150 evening 
sacrifices from the defiling of the temple (167 
BC) to its rededication (164 BC). In either case, 
Antiochus’s defilement would last only until the 
temple would be rededicated by Judah Macca-
bee, an event still celebrated by Jewish people 
today during the festival of Chanukah (English, 
“dedication”) (cf. Jn 10:22-23).

2.  the Interpretation of the Vision 
(8:15-27)

8:15-16. Daniel did not understand the vi-
sion and so received the interpretation from 
the angel Gabriel, only one of two good angels 
(along with Michael) who are named in Scrip-
ture. Gabriel would also give the message of 
Daniel’s 70 weeks (9:24-27) and announce the 
birth of John to Zechariah (Lk 1:19) and the birth 
of the Messiah Jesus to Mary (Lk 1:26).

8:17-22. Gabriel addressed Daniel as son 
of man, but does not use the Hebrew equiva-
lent of the Aramaic title given to the Messiah 
(7:13). Rather this phrase emphasizes the human 
weakness and mortality of Daniel. Gabriel also 
indicated that the vision referred to the time 
of the end (vv. 17, 19). This might seem unex-
pected since the events predicted all took place 
between the sixth and second centuries BC 
and do not appear to be end-time events. But 
chap. 7 and 8 were intentionally placed next 
to each other and both mention a little horn. 
In this way, the author established a deliberate 
typological relationship—Dn 7 referring to the 
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end-time antichrist and Dn 8 referring to the 
second-century BC Antiochus IV Epiphanes. 
While a different character, Antiochus is similar 
and deliberately presented as a type of the fu-
ture antichrist. Readers through the ages would 
identify him as the little horn of Dn 8 but also 
recognize that he would typify the end-time 
antichrist. So, although Dn 8 directly referred to 
Antiochus, this vision pertains to the end-times 
as a type deliberately intended by the author 
of Daniel. Gabriel interpreted Daniel’s vision 
of the beasts as explained above, to refer to the 
Medo-Persian and Greek Empires as well as the 
fourfold division of Alexander’s empire.

8:23-25. After his summary explanation of 
Daniel’s vision, Gabriel expanded his descrip-
tion of Antiochus. He would rise treacherously, 
being skilled in intrigue, taking the throne 
through deceit against the rightful heir, his 
nephew Demetrius. His great power would not 
be his own but have a satanic source. This de-
monic power would enable him to destroy to an 
extraordinary degree, devastating the land of Is-
rael and the Jewish people. This power will cause 
him to prosper and perform his will, defeating 
mighty rulers and generals and destroying many 
of God’s holy people Israel. Additionally, this 
king will magnify himself enough to oppose 
God, the Prince of princes. Nevertheless, he will 
ultimately and suddenly be broken and not by 
human agency, but rather by God. This refers to 
his death not through assassination or battle but 
by God. According to 1 Macc 6:8-16, Antiochus 
IV died of sorrow and sadness in Babylon after 

being defeated in the battle of Elymais and also 
receiving word that his forces had been crushed 
in the land of Israel.

8:26-27. Gabriel instructed Daniel to seal up 
the vision (not to keep the vision secret as in the 
NASB). This sealing was not to hide its meaning 
from the faithful readers of Scripture but to se-
cure it for safekeeping into the distant future. 
The predictions would need to be read for many 
years because the vision pertains to many days 
in the future, both the time of Antiochus, which 
would be some 400 years after the vision, and 
the time of the antichrist, which is yet future 
and typified by Antiochus. Astounded at the 
vision, Daniel went back to serving the king in 
Babylon, where he was physically present at the 
time of the vision.

The message of Dn 8 to the faithful of Is-
rael was that God would indeed allow Gentile 
nations to be instruments of discipline of His 
chosen people. Nevertheless, God promised that 
He would also deliver them from the oppression 
of these Gentile nations. Followers of Messiah 
Jesus ought to remember this lesson, never sid-
ing with the anti-Semitism of the nations but 
always with the Lord, in His love and protection 
of His people.

B.  daniel’s Prayer and Vision of the Seventy 
Weeks (9:1-27)

1.  daniel’s Prayer of contrition (9:1-19)
9:1. Daniel received this vision in the first 

year of darius which was 539/538 BC. If Dan-
iel was approximately 15 when he went into 
captivity, he would have been around 81 years 

Antiochus IV as a Type of the Antichrist

Antiochus (8:9) and antichrist (7:8) are symbolized by horns that were “little” or “small” at the beginning.

Antiochus was a “stern-faced king” (8:23), and antichrist will have an “imposing” look (7:20).

Antiochus was “a master of intrigue” (8:23), and antichrist’s brilliance is suggested by the “eyes” of the horn (7:8, 20).

Antiochus had great power (8:24); antichrist will have even greater power (11:39; 2Th 2:9; Rv 13:7-8).

Antiochus was energized by Satan (8:24); antichrist also will be empowered by Satan (2Th 2:9; Rv 13:2).

Antiochus destroyed thousands (8:24); antichrist will destroy more (Rv 13:15; 16:13-16).

Antiochus prospered for a short time (8:24); antichrist also will prosper for a brief period (11:36; Rv 13:7).

Antiochus persecuted the Jewish people (8:24); antichrist will also persecute (7:21, 25; Rv 12:13).

Antiochus was a deceiver (8:25); antichrist will be a master deceiver (2Th 2:9; Rv 13:4, 14; 19:20).

Antiochus was proud (8:25); antichrist will be a megalomaniac (7:8, 11, 20, 25; Rv 13:5).

Antiochus blasphemed God (8:25); antichrist will also blaspheme God (7:25; 11:36).

Antiochus was not killed by human hands (8:25), nor will the antichrist be (2Th 2:8; Rv 19:19-20).
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old at the time of the vision. That Darius was 
called the son of Ahasuerus is not an anach-
ronistic reference to Xerxes (485–465 BC), the 
later Persian king mentioned in the book of 
Esther (Est 1:1). The name Ahasuerus was most 
likely a Persian royal title rather than a per-
sonal name and refers to an ancestor of Cyrus 
the Great or Governor Gubaru (cf. comments 
on 5:31).

9:2. Although the book of Jeremiah the 
prophet was completed only a generation be-
fore the events described in Dn 9, Daniel already 
recognized it as Scripture, or the word of the 
lord. Jeremiah predicted that the desolations 
of Jerusalem would last for seventy years (Jr 
25:11-13; 29:10), so Daniel calculated that since 
the first captives had been taken to Babylon in 
605 BC, at this time, some 67 years later, the 70 
years were nearly complete.

9:3. Daniel’s prayer was with fasting, sack-
cloth and ashes, three customary ways to ex-
press contrition (Ezr 8:23; Neh 9:1; Est 4:1, 3, 
16; Jb 2:12; Jnh 3:5-6).

9:4-19. Daniel prayed to the lord his God 
(the Hebrew name Yahweh is translated Lord in 
English). This name of God is used seven times in 
Daniel but only in this chapter (9:2, 4, 8, 10, 13, 
14 [twice], 20). Since Daniel’s prayer emphasized 
God’s faithfulness, it was appropriate to use the 
name Yahweh because it is associated with the 
covenant-keeping nature of the God of Israel 
(Ex 6:2-8). Daniel’s prayer of contrition begins 
with worship of the covenant-keeping God (9:4), 
continues with confession of Israel’s sin (9:5-14), 
and concludes with a strong plea for the Lord to 
deliver Israel from captivity (9:15-19). The author 
included this prayer not as a mere record of the 
humble prayer of the godly Daniel, but also as a 
model prayer for Israel in the times of the Gen-
tiles and for contemporary believers to follow.

9:4. Worship. Daniel began his prayer by 
addressing God as lord (Adonai, meaning 
“Master” or “Sovereign One”), glorifying Him 
as great and awesome. The word great refers to 
God’s grandeur and importance while awesome 
comes from the verb “to fear,” indicating God 
is the one to be feared. Moreover, Daniel recog-
nized the Lord as one who keeps His covenant, 
a reference to the Abrahamic covenant in which 
God promised to preserve the Jewish people 
and provide them with a land (Gn 12:1-7; 15:18-
21). Daniel acknowledges God as one who keeps 
lovingkindness, a word describing God’s spe-
cial characteristic of “loyal love” to those with 

whom He is in a covenant relationship (Dt 7:9, 
12). Moreover, God’s “loyal love” is frequently 
linked with His forgiveness and mercy (Ex 34:6-
7; Ps 103:4). The covenantal and merciful aspects 
of God’s love are prominent in this passage. Fi-
nally, these gracious benefits are for those who 
love Him and keep His commandments.

9:5-14. Confession. Although always faithful 
and obedient to the Lord, Daniel confessed the 
sins of the nation, notably including his own, 
showing his identification with the guilt of his 
own people.

9:5-6. Daniel began his confession of sin, 
specifying the nature of Judah’s waywardness 
by citing six different characteristics of dis-
obedience to God. (1) Daniel admitted that all 
Israel had sinned, a word that means “to miss 
the mark” (Jdg 20:16) of God’s righteous stan-
dard. (2) Also, they had committed iniquity, a 
word that refers to being twisted or bent and 
indicates that they had behaved perversely or 
crookedly. (3) Daniel recognized that Israel had 
acted wickedly, meaning they had committed 
crimes against people and God. (4) Daniel said 
they had rebelled, using a word emphasizing the 
wickedness of knowingly disobeying God and 
defying Him. (5) He confessed that they were 
guilty of turning aside, a verb that refers to apos-
tasy from God. They had done so by abandoning 
God’s commandments, as found in the Mosaic 
law. This apostasy was the underlying problem, 
causing the above-mentioned sinful behaviors. 
(6) Additionally, Daniel confessed that the entire 
nation, from royalty to commoners, had not 
listened to the exhortations of God’s prophets, 
whom God had sent as covenant enforcers, re-
minding them to obey the law.

9:7-8. Having confessed Israel’s sins, Daniel 
moved to describing the consequences of those 
sins. He does this by contrasting God and Israel. 
righteousness belongs to the lord, meaning 
that God is holy in completely adhering to His 
own just standards. In contrast, Israel was char-
acterized by open shame (vv. 7 and 8) for de-
parting from God’s holy and just requirements. 
While shame in English is generally an inner 
quality, the Hebrew word indicates public dis-
grace. All classes of Judah experienced disgrace 
by their public dispersion among the nations.

9:9. In the center of this confession, Daniel 
identified the sole hope upon which he and the 
rest of Judah could depend, namely, that while 
rebellion belonged to Judah, to the lord our God 
belong compassion and forgiveness. The Hebrew 
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word for God’s compassion is rarely used of hu-
manity and commonly used of God. It refers to 
the deep, tender love and pity that a parent feels 
for a child (Ps 103:13) which God in His sover-
eignty chooses to bestow. The word for forgive-
ness is used solely of God, never being used of 
human forgiveness. It refers to the pardon that 
God alone can provide to those who rebel against 
Him. Both words are plural, intensifying the ex-
pression of the depth of God’s pity and pardon.

9:10-14. Daniel’s confession identified the na-
ture and consequences of Judah’s disobedience 
as well as their only hope. Daniel also cited God’s 
absolute justice in His discipline of Judah. God 
was righteous in His judgment because Israel 
had disregarded the prophets and disobeyed the 
law. As a result, God sent the nation into exile, 
in fulfillment of His oath . . . written in the law 
of moses (Lv 26:27-33; Dt 28:63-68). The great 
calamity that befell Judah and Jerusalem was in 
direct fulfillment to the warnings found in the 
law, that if Israel failed to obey God’s command-
ments, eventually God would “scatter [them] 
among all peoples, from one end of the earth 
to the other end of the earth” (Dt 28:64). In con-
templating Judah’s dispersion, Daniel expressed 
no bitterness toward God for their suffering, 
noting that the lord our God is righteous with 
respect to all His deeds which He has done.

9:15-18. Plea. Daniel concluded his prayer 
with a plea for God to forgive and restore Judah 
and Jerusalem. His plaintive request is based on 
God’s reputation and His merciful character but 
not on any merit found in Israel. At the outset 
of His plea (v. 15), Daniel reminded God of the 
exodus, when God had established Himself as 
the faithful God of the covenant, who remem-
bered Israel and brought them out of the land of 
egypt with a mighty hand. At that time, God had 

made a name for Himself among the nations as 
the God of Israel. Israel often appealed to God’s 
reputation as the nation’s Redeemer when call-
ing upon Him to show mercy and compassion 
(cf. Ex 32:11-14; Nm 14:11-19). Daniel appealed 
to God to turn away His anger and His wrath 
from Jerusalem and His holy mountain (v. 16). 
Evoking the Aaronic benediction (Nm 6:24-26), 
he begged the lord, let your face shine on your 
desolate sanctuary (v. 17). Despite God’s justice 
in sending Israel into exile, Daniel pleaded with 
God not on the basis of Israel’s merits but on 
God’s great compassion (v. 18). God’s forgive-
ness and restoration was not derived to be from 
human works but God’s grace alone.

9:19. With heightened and growing passion, 
Daniel begged God to act. Repeating the voca-
tive, o lord, three times, Daniel importuned 
God to hear, forgive, listen and take action. Ulti-
mately, Daniel’s plea for the Lord to act without 
delay was based on Jerusalem (your city) and 
Israel (your people) being called by His name. 
Once again, God’s reputation was the basis of 
Daniel’s plea for the restoration of the Jewish 
people to their land.

2.  daniel’s Vision of the Seventy Weeks 
(9:20-27)

9:20-23. While Daniel was still praying, the 
angel Gabriel appeared for a second time in the 
book of Daniel (8:16). Here he is called a man, 
not an angel, because he appeared in human 
form. He arrived at about the time when the 
evening offering would have been offered had 
the temple still stood, or between 3 and 4 p.m. 
Gabriel came immediately in response to Dan-
iel’s fervent and humble prayer because God 
highly esteemed Daniel.

9:24. The vision Gabriel recounted referred 
to a sum total of seventy weeks, which some 

Daniel’s Vision of the 70 Weeks

Israel’s Sabbatical
Violations

70 Weeks of Years
70 x 7 = 490 Years
(Lv 26:34-35, 43; 2Ch 36:21)

Israel’s Captivity

70 Years

(Jr 25:11; 29:10)

Israel’s Prophetic  
Destiny

70 Weeks of Years
70 x 7 = 490 Years
(Dn 9:24-27)

Israel’s Past Daniel’s Day
Dn 9:1-2

Israel’s Future

Daniel’s 
prayer 
looked 
backward

Daniel’s 
vision 

looked 
forward
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have interpreted as a symbolic number. How-
ever, in the context, at the opening of the chap-
ter, Daniel recognized that the 70-year captiv-
ity referred to literal time (9:2). Therefore, it 
is more likely that the 70 weeks also refer to a 
literal number.

The word weeks in Hebrew refers to a unit of 
seven, or a heptad, with its meaning determined 
by the context. Sometimes it refers to a period of 
seven days but here it denotes a period of seven 
years. The reasons for this are (1) that in this 
context Daniel was concerned with years not 
days (9:2); (2) that in the Hebrew of Dn 10:2-3, 
Daniel specified that he was fasting for “three 
entire weeks” to distinguish from the weeks 
of years described in the previous paragraph 
(9:24-27); (3) that the broken covenant of the 
70th week leaves three and one-half periods of 
desolation and destruction, and this amount of 
time is described as three and one-half years in 
parallel passages (7:25; 12:7; Rv 12:14).

Why did the message of the angel, pertaining 
to 490 future years, come when Daniel was pon-
dering the end of the 70-year captivity? Judah’s 
captivity lasted 70 years because the nation had 
failed to keep the sabbatical rest of the land 70 
times (Lv 26:34-35, 43). Thus, 70 years of cap-
tivity provided the land with the 70 Sabbati-
cal rests it had missed (2Ch 36:21). Therefore, 
the context of Daniel’s considerations was not 
merely the 70-year captivity but the cause of that 
length of time, namely, 70 weeks of years (i.e., 
490  years) when the land had not experienced 
its rest. While Daniel’s prayer was focused on 
the past period of 70 weeks of years and the end 
of the 70-year captivity, the angel came with a 
message about the future, also about a period of 
70 weeks of years. (See the chart “Daniel’s Vision 
of the 70 Weeks.”)

By the completion of the 490-year period, six 
objectives would be accomplished in a compre-
hensive way. The first three objectives pertain to 
dealing with sin: first, finishing transgression 
refers to bringing an end to Israel’s history of 
rebellion against God; making an end of sin 
brings it to a halt by final judgment; and making 
atonement for iniquity refers to the Messiah’s 
once for all death for sin. The final three relate 
to consummating prophetic events by bringing 
in a kingdom of everlasting righteousness, ful-
filling all vision and prophecy, and setting apart 
the most holy place (lit., the holy of holies), re-
ferring to a yet future, literal, millennial temple 
(cf. Ezk. 40–48). All six of the purposes will be 

fulfilled completely for Israel by the time of the 
return of the Messiah and the establishment of 
the messianic kingdom.

9:25. The first part of the prophecy predicts 
that from a particular future starting point until 
the coming of the messiah the Prince, there 
would be 69 weeks of years. The Hebrew word 
mashiach (messiah) is commonly and accurately 
translated as “anointed.” It is used 39 times in 
the Hebrew Bible, generally with another noun, 
such as “the anointed priest.” The word also has 
a technical meaning, commonly translated as 
“the Messiah” and defined by W. H. Rose as “a 
future royal figure sent by God who will bring 
salvation to God’s people and the world and 
establish a kingdom characterized by features 
such as peace and justice” (W. H. Rose, “Messiah,” 
in Dictionary of the Old Testament: Pentateuch, 
edited by T. Desmond Alexander and David W. 
Baker [Downers Grove, IL: InterVarsity, 2003], 
566). Although some believe that the term did 
not develop this technical meaning until after 
the close of the OT canon, this is not so. Besides 
its specialized usage here and in 9:26, there are 
at least 10 other OT passages that use the tech-
nical term “Messiah” (1Sm 2:10, 35; 2Sm 22:51; 
23:1; Pss 2:2; 20:6; 28:8; 84:9; 89:51; Hab 3:13; see 
Michael Rydelnik, The Messianic Hope: Is the Old 
Testament Really Messianic? [Nashville: B&H 
Publishers, 2010], 2–3). Here the Messiah has 
the additional title, “the Prince.” The Hebrew 
word means “ruler” or “leader” and derives from 
the idea of “one who goes before.” 

Some have argued (Pate and Haines, Dooms-
day Delusions, 73) that the word “anointed” 
cannot have a technical messianic sense in this 
context since it lacks the definite article. They 
have also maintained that the word “anointed” 
is more suitable for describing a priest (Lv 4:3). 
Furthermore, they assert that the word “prince” 
is also used of a priest (Neh 11:11; Jr 20:1). Thus, 
they conclude that this verse refers to Joshua, 
son of Jehozadak, the high priest after the 
captivity.

However, in Hebrew, proper nouns, names, 
or titles such as “Anointed One” or “Messiah” 
need not have the article. Furthermore, the 
Hebrew word mashiach was not used of a high 
priest “beyond the Mosaic period and whenever 
it was used it was always clarified by juxtaposi-
tion with the word ‘priest’” (J. Paul Tanner, “Is 
Daniel’s Seventy-Weeks Prophecy Messianic? 
Part 2” BibSac 166 [July–Sept 2009], 323)—
like “the anointed priest.” And while the word 
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“prince” may be used of a priest, it is a rare usage 
(only three of 43 times). In fact, it is used in 
a prediction of the coming Messiah in Is 55:4. 
For these reasons, throughout the history of 
interpretation, overwhelmingly, the Church 
has understood “mashiach nagid” to refer to 
the Messiah the Prince. Ancient Judaism also 
understood this passage as messianic. According 
to the Talmud (AD sixth-century rabbinic writ-
ing), when, in the first century BC, Jonathon ben 
Uzziel wanted to write a Targum (paraphras-
tic commentary) on the Writings (including 
Daniel), it was said that the Bat Kol (voice of 
heaven) stopped him, because Daniel contained 
the fixed date of Messiah’s coming (Megillah 3a). 
Although this is merely a legendary account, it 
demonstrates that ancient Rabbis interpreted 
Dn 9:24-27 as of the Messiah. It seems that only 
tendentious interpretation, seeking to avoid the 
messianic understanding, explains it otherwise.

The starting point of the prophecy is from 
the issuing of a decree to restore and rebuild 
Jerusalem. Some scholars who seek to minimize 
the messianic predictions of the OT maintain 
that the word “decree” is literally “word” and 
therefore refers to Jeremiah’s prophetic word (Jr 
30:18-22; 31:38-40) issued in 587 BC about Jeru-
salem’s restoration (Pate and Haines, Doomsday 
Delusion, 72–73). This would see the fulfillment 
in 538 BC with Joshua the high priest under 
Zerubbabel. However, the Hebrew word for “de-
cree” is debar, which means “a word” or “thing.” 
In this context, it is used in the general sense of 
a word from a king, i.e., a decree, and in no way 
requires the interpretation of a “word” from the 
Lord or a prophet. Second, the passages cited 
from Jeremiah do not refer to the return from 
captivity but are eschatological, looking forward 
to the end-time restoration of Israel. Third, it is 
entirely arbitrary to choose 587 BC as the date 
that Jeremiah gave his oracle. In fact, even if Dn 
9:25 referred to Jeremiah’s prophetic word, the 
dating in Jr 29:1-3 indicates that the year was 597 
BC, making the proposed fulfillment ten years 
late. Finally, at the outset of this chapter, it is 
clear that Daniel does not have these verses from 
Jeremiah in view but rather, Jr 25:11-13; 29:10, 
which speak of a 70-year, not a 49-year captivity.

Among those who interpret this passage as 
referring to Messiah, some identify this with 
Cyrus’s decree allowing the captives to return 
(2Ch 36:22-23; Ezr 1:1-3) in 539/538 BC and in-
terpret the 69 weeks of years symbolically. Thus, 
the period of time from the decree until the 

coming of the Messiah is merely described as 
a symbolic length of time. Three factors make 
this interpretation especially problematic. First, 
Cyrus’s decree was for the captives to return to 
the Holy Land from Persia, not for the resto-
ration of Jerusalem. Second, Daniel understands 
Jeremiah’s prediction of the 70 years of captivity 
to be literal years and so calls into doubt treating 
these numbers symbolically. Third, there would 
be no significance to this prediction since any 
amount of time could be used to fulfill it.

Others suggest that the starting point is 
Artaxerxes’ first decree in 457 BC (Ezr 7:11-26) 
and calculate that the 69 weeks (483 years) were 
fulfilled at Jesus’ baptism, when He began His 
public ministry. However, this particular decree 
only provided a call for more exiles to return, 
the restoration of the temple’s utensils, and per-
mission to appoint civil leaders (Ezk 7:11-26). 
It did include the most essential element men-
tioned here, namely, a decree for the restoration 
and rebuilding of Jerusalem. 

The most likely starting point was Artaxerxes’ 
second decree in 444 BC, authorizing Nehemiah 
to rebuild the walls of Jerusalem (Neh 2:1-8). 
This decree fits the requirement of the predic-
tion since it was indeed for the restoration of Je-
rusalem. Moreover, the restoration was carried 
out in times of distress just as Daniel predicted 
(v. 25) and Nehemiah described (Neh 4:1–6:14).

The calculation of the prophecy is as follows: 
There will be a period of seven weeks of years 
(49 years) followed by sixty-two weeks of years 
(434 years), making a total of 69 weeks of years 
or 483 years from the decree until the coming 
of messiah the Prince. The seven-week period 
(49 years) most likely pertains to the time it ac-
tually took from the issuing of the decree until 
the restoration of Jerusalem. The total of 483 
years (69 weeks) should be calculated as spe-
cific biblical/prophetic years of 360 days each. 
The starting point of the prophecy would have 
begun on Nisan 1 (March 5), 444 BC, followed 
by 69 weeks of 360 day years or 173,880 days, 
and culminated on Nisan 10 (March 30), AD 33, 
the date of Jesus the Messiah’s triumphal entry 
(Lk 19:28-40) (cf. Harold W. Hoehner, “Daniel’s 
Seventy Weeks and New Testament Chronol-
ogy,” in Chronological Aspects of the Life of Christ 
[Grand Rapids, MI: Zondervan, 1977], 115–139).

Those who seek to reject the messianic inter-
pretation deny that the seven weeks and the 62 
weeks are consecutive, totaling 69 weeks of years. 
Rather, they maintain that a Hebrew disjunctive 
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accent mark (called an athnach) requires the two 
periods to be concurrent. Then, they date the 
beginning of the 62 weeks in 605 BC and see its 
fulfillment 434 years (62 x 7) later in 171 BC when 
Onias III, the high priest was murdered (Pate and 
Haines, Doomsday Delusions, 73).

In response, it seems that they build far too 
much on an extremely small accent. First, the 
Hebrew accents were added quite late—AD 
800–1000—and were not part of the inspired 
Hebrew text. Second, the ancient versions (LXX, 
Theodotion, Symmachus, the Peshitta, Syriac, 
Vulgate) do not reflect the disjunctive accent 
found in the Hebrew text but treat the seven- 
and 62-week periods as a single period of 69 
weeks. Third, although the scribes who added 
the accents and vowels faithfully followed Jew-
ish tradition, it is likely that in the Rabbinic and 
Church Fathers eras (second-third centuries 
AD), polemical interaction between Christians 
and Jews over the messiahship of Jesus led to 
the adaptation of the Jewish understanding of 
messianic texts such as this one. It is likely that, 
at that time, Jewish interpreters added the dis-
junctive accent to avoid the identification of 
Jesus as Messiah the Prince. Several centuries 
later, Jewish scribes, seeking to consolidate the 
Hebrew text, incorporated the accent as the tra-
dition that they received into the Hebrew Bible 
as it stands now (Roger T. Beckwith, “Daniel 9 
and the Date of Messiah’s Coming in Essene, 
Hellenistic, Pharisaic, Zealot and Early Christian 
Computation,” Revue de Qumrani 10 [1979–81]: 
541); Rydelnik, The Messianic Hope, 35-36). Thus, 
it is better to view, with all the ancient versions, 
the seven- and 62-week periods as one single 
69-week period. The reason the 69 weeks were 
divided into two continuous periods was to 
recognize the purpose of the original decree 
(to restore and rebuild Jerusalem) and identify 
the completion of the rebuilding of Jerusalem 
at the end of the seven weeks of years.

9:26. The second feature of the prophecy is 
to predict several events that would follow the 
seven weeks and the sixty-two weeks (or the 
total of 69 weeks). First, the messiah would be 
cut off, a prediction of the death of the Mes-
siah. Thus, the book of Daniel, written in the 
sixth century BC, contains predictions not only 
of the precise date of the Messiah’s coming 
(9:25) but also of the Messiah’s death sometime 
before the destruction of Jerusalem in AD 70. 
This was fulfilled when Jesus the Messiah was 
crucified in AD 33 (AD 30 according to some 

interpreters, a date, however, that does not eas-
ily fit the historical conditions at the time of 
Jesus’ death). Second, the people of the prince 
who is to come would destroy the city of Jeru-
salem and the second temple. the prince who 
is to come is distinct from messiah the Prince 
but instead is a reference to the future ruler 
described as the little horn in Dn 7, also known 
as the beast or the antichrist. He, himself, will 
not be the one who destroys Jerusalem and the 
temple, but rather it is his people who will do 
it. Since previously Daniel (cf. 7:7-8) viewed 
this ruler as coming from the fourth major 
world power, or Rome, this prophecy predicts 
that the Romans would destroy Jerusalem, as 
they did in AD 70. Third, there appears to be 
a significant time gap from the end of the 69th 
week to the beginning of the 70th week, as is 
common in prophecy. The beginning of the 
70th week is yet future.

9:27. The third part of the prophecy is the 
prediction of the final seven-year period, or 
the 70th week, which will begin when he (the 
coming prince or the antichrist) will make a 
firm covenant of peace with the many in the 
leadership of Israel. Although some consider 
this prince to be Christ, establishing the new 
covenant and ending the OT sacrificial system, it 
is inconceivable that Messiah would be the one 
who would commit the abomination of desola-
tion. Therefore, he is more accurately identified 
as the antichrist, who will desecrate the future 
temple and stop worship in it. This covenant is 
yet future and will mark the beginning of a time 
of oppression of the Jewish people called “the 
time of Jacob’s distress” (Jr 30:7) or the tribula-
tion period (Mt 24:29; Mk 13:24). In the middle 
of the week, or after the first three and one-half 
years, the antichrist will break his covenant with 
Israel, leading to a time of unprecedented perse-
cution of the Jewish people (Mt 24:21; Mk 13:19) 
as well as followers of Jesus (Rv 7:14) that will 
last for another three and one-half years (Dn 
7:25; Rv 11:2-3; 12:14; 13:5).

When the antichrist breaks his covenant, he 
will also put a stop to sacrifice in the yet-to-be 
rebuilt temple (Dn 7:25). In desecrating the tem-
ple and declaring himself to be God (2Th 2:4; 
Rv 13:5-7), he is said to be one who comes on 
the wing of abominations and makes desolate 
(or as the one who commits “the abomination 
of desolation” (see the comments on Mt 24:15 
for evidence supporting the as-yet future ful-
fillment of the abomination, and the unlikely 
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fulfillment either under Antiochus or in 70 AD). 
The Antichrist’s oppression and abominations 
will continue until God’s decree of a complete 
destruction . . . is poured out on the one who 
makes desolate (11:45; Rv 19:20).

A few evangelicals have identified the com-
ing Prince, not as the antichrist but Antiochus 
Epiphanes, leaving open the possibility that 
there would be multiple fulfillments of the 
same prediction, including Titus in AD 70 and 
the future antichrist (Pate and Haines, Dooms-
day Delusion, 74–75). However, this contradicts 
a basic interpretive rule that any biblical text 
has only one intended meaning. Second, when 
Jesus spoke of “the abomination of desolation” 
after the time of Antiochus, he viewed it as yet 
future (Mt 24:15). Finally, although Antiochus 
did indeed desecrate the second temple as a pre-
figuration of the future antichrist (Dn 11:31), 
in this verse it speaks of a desecration after the 
destruction of the second temple (9:26). There-
fore, this indicates that the one who makes des-
olate will do so in a yet future temple, not the 
one that Antiochus defiled and Titus destroyed. 
Finally, the figure here is linked to the little horn 
of chap. 7. In Dn 9:27, this one who makes des-
olate breaks his covenant in the middle of the 
70th week, leading to three and one-half years 
before the decreed final judgment is poured out 
on him. In Dn 7:25, the little horn carries out 
his oppression of Israel for three and one-half 
years. Significantly, after the judgment of the 
little horn, his dominion will be destroyed (7:26) 
and replaced by the messianic kingdom (7:27), an 
event not yet fulfilled in the defeats of Antiochus 
or Titus. Thus, identifying the one who makes 
desolate with Antiochus does not fit the context 
and literary evidence of the book of Daniel.

Daniel’s concern at the outset of the chapter 
was God’s restoration of the people of Israel to 
the land of Israel after 70 years of captivity. But 
God’s concern was not with the past or present 
but with the future. Therefore, he sent an angel 
with a message about His prophetic program for 
Israel, including the Messiah’s advent, death, 
return, and the restoration of Israel. Much like 
Daniel, followers of Messiah can become frus-
trated at the decay, desecration and corruption 
of contemporary society and long for God to 
take action immediately. Nevertheless, those 
who have trusted in Jesus can be encouraged 
that God has the big picture in view and that 
He will certainly fulfill His prophetic calendar 
and establish His kingdom on earth.

c.  daniel and His Final Vision (10:1–12:13)
The last three chapters of Daniel form a sin-

gle unit, containing Daniel’s final vision. Daniel 
10:1–11:1 contains the description of Daniel’s 
reception of the vision, 11:2–12:3 includes the 
angel’s explanation of the vision, and 12:4-13 
marks the angel’s final instructions to Daniel re-
garding his prophecies. The entire three-chapter 
section was designed to give the faithful rem-
nant of Israel hope and confidence during the 
times of the Gentiles.

1.  daniel’s reception of the Vision 
(10:1–11:1)

Daniel 10 functions as a prologue to the 
detailed vision explained in the next chapter. 
Although merely an introduction, it contains 
“important facts relative to angels and demons 
and their respective interests in the people and 
work of God” (Wood, Daniel, 264).

a.  the Setting of the Vision (10:1-3)
10:1. Daniel received this vision in the third 

year of cyrus, which was in 536 BC. Assum-
ing Daniel was about 15 when taken captive 
(605 BC) he was approximately 84 years old at 
the time of this vision. The vision was about a 
great conflict in the future, described in Dn 
11:2–12:3.

10:2. Possibly, Daniel had been mourning 
because of the poor conditions of the returned 
captives. The Samaritans were opposing recon-
struction of the temple and the work had been 
stopped (Ezr 4:5, 24). Daniel’s mourning period 
was for three entire weeks. The Hebrew text 
contains the words “weeks of days” to distin-
guish it from the weeks of years in the para-
graph immediately preceding this one (9:24-27).

10:3. Daniel engaged in a partial fast, reject-
ing tasty (or rich) food such as meat or wine, 
recalling his decision as young man not to eat 
from the king’s table (1:8-16). At this time, it was 
not because the food had been offered to the 
gods but as a spiritual discipline to intensify 
his prayers.

b.  the messenger of the Vision (10:4-9)
10:4. Daniel was by the bank of the great 

river . . . the tigris, some 20 miles from Babylon 
when he received the heavenly messenger. At his 
advanced age of 84, Daniel had not made the 
difficult and demanding journey to Israel with 
the other Jewish returnees but instead remained 
in government service in Babylon.

10:5-6. Daniel saw an angel in the form of a 
certain man with a glorious appearance. This 
was not the pre-incarnate Messiah (despite his 
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similarity with Christ’s appearance in Rv 1:12-
16) because the Messiah would not need help 
from the angel Michael, as this angel did.

10:7-9. The Hebrew for I, daniel, alone saw 
the vision is emphatic: “I saw, I, Daniel, I alone.” 
His companions sensed a powerful and terrify-
ing presence but saw nothing, so they ran and 
hid (cf. Ac 9:3-7).

c.  the Hindrances to the Vision (10:10-13)
10:10-13. As the vision came to Daniel, he 

was weakened and fell into a deep sleep (10:9). 
Therefore, the angel strengthened and informed 
Daniel that God had heard him from the first 
day of the three weeks of prayer and had im-
mediately sent the angel to answer him. Some 
interpreters have identified the angel as Gabriel, 
an unlikely conclusion since the text does not 
identify him as such. The angel had only arrived 
after twenty-one days because the prince of the 
kingdom of Persia had withstood him. The Per-
sian prince had to be supernatural to oppose 
this angel and evil to oppose God’s purposes. 
Therefore, he was a demonic spirit seeking to 
influence Persia’s political affairs and oppose 
God’s purposes. Other biblical passages also 
teach of unseen spiritual forces influencing 
principalities and world powers (Ezk 28:11-19; 
2Co 10:3-4; Eph 6:12). The angel was able to 
prevail over the demon associated with Persia 
only when the angel michael, one of the chief 
princes, came to help him. Michael (whose 
name means “who is like God?”) is the guard-
ian angel of Israel (cf. Dn 10:21; 12:1; Rv 12:7) 
and designated an archangel in the NT (Jd 9).

d.  the Purposes of the Angelic Visit 
(10:14–11:1)

10:14. The angel revealed that the first pur-
pose of the vision was to reveal what would hap-
pen to Israel in the latter days. Although many 
of the predictions in Dn 11 pertain to events 
in the intertestamental period, they shift dra-
matically (11:36–12:3) to events related to the 
return of Christ. Even those fulfilled earlier, 
such as the abominations of Antiochus IV, have 
a deliberate typological significance to point 
to the last days.

10:15-19. The angel’s second purpose in com-
ing was to strengthen Daniel. Although Daniel 
was in anguish because of the vision and with-
out strength, twice the angel strengthened him, 
first by his touch (10:18) and second with his 
words of encouragement (10:19).

10:20-21. As the angel prepared once again to 
fight against the prince of Persia, he informed 

Daniel that afterward he would also take up the 
battle against the prince of Greece, the demonic 
power seeking to control the Greek Empire and 
oppose God’s purposes for that nation and Is-
rael. This is an allusion to the prediction that 
Greece would follow Persia as the next major 
world power (8:4-8, 20-22). The angel’s third and 
final purpose was to reveal what is inscribed in 
the writing of truth, a reference not to a partic-
ular earthly book but rather to God’s heavenly 
decrees regarding the future of the nations of 
the world.

11:1. Although the linen-clothed angel visited 
Daniel “in the third year of Cyrus king of Persia” 
(10:1), he revealed to Daniel that he had arisen as 
an encouragement and a protection for Michael 
in the first year of darius the mede. Whether 
Darius the Mede is used as the alternate name 
for Cyrus or as the title of Gubaru (see the dis-
cussion at 5:31), the angel’s point was that he had 
begun his work of encouragement and protec-
tion of Michael not when he brought word of 
the vision but two years earlier, in the year Cyrus 
began his reign (539 BC). God is concerned for 
and active in the political affairs of humanity 
and in the protection of the Jewish people.

2.  the Angel’s explanation of the Vision 
of Persia, Greece, and the False messiah 
(11:2–12:3)

Daniel 11 contains some of the most precise 
predictions in the entire Bible, so much so that 
it has led many scholars to claim that it was 
written as a pseudo-prophecy after the events 
actually took place. But if God is omniscient, 
knowing the end from the beginning (Is 46:10), 
and capable of foretelling future events, then 
there is no problem with predictive prophecy. 
The first part of the chapter predicts events in 
political history from Daniel’s time (536 BC) 
until the Maccabean period (164 BC) (11:2-
35). The second section of the vision contains 
end-time predictions of the antichrist, the 
tribulation, and the resurrection of humanity 
(11:36–12:3).

a.  the Predictions of the Persian to the 
maccabean Periods (11:2-35)

(1)  the Predictions about the Persian 
Kings (11:2)

11:2. The angel predicted that there would 
be three more kings . . . in Persia, namely Cam-
byses (530–522 BC), Pseudo-Smerdis (522 BC), 
and Darius I Hystaspes (522–486 BC). Xerxes I 
would be the fourth king with far more riches 
than the others.
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(2)  the Predictions about Alexander the 
Great (11:3-4)

11:3-4. The mighty king predicted was Alex-
ander the Great (336–323 BC) and, as proph-
esied, his kingdom was parceled out toward 
the four points of the compass, referring to the 
division of his empire between his four generals, 
rather than his own descendants (cf. comments 
on Dn 8:8).

(3)  the Predictions of the Hellenistic 
Period (11:5-35)

These verses contain predictions covering 
approximately 160 years, from 323 BC to 164 
BC. The predictions are limited to the Ptolemaic 
and the Seleucid Hellenistic kingdoms rather 
than all four divisions of Alexander’s empire, 
because these two alone relate to Israel (10:14).

(a)  the Period of the First Seleucids and 
Ptolemies (11:5-6)

11:5. the king of the South is Ptolemy I Soter 
(323–285 BC) of Egypt, who was outstripped by 
one of his princes, Seleucus I Nicator (311–280 
BC). Seleucus I had abandoned Ptolemy I to 
become ruler of Babylonia, Media, and Syria, 
and establish the Seleucid kingdom, which 
surpassed in greatness that of Ptolemy’s Egypt.

11:6. Tensions between the Ptolemaic and 
Seleucid kingdoms would continue. the king 
of the South, Ptolemy II Philadelphus (285–246 
BC) would make an alliance with the king of the 
north, Antiochus II Theos (261–246 BC), sealing 
the arrangement by giving his daughter, the 
Ptolemaic princess Berenice, to marry Antio-
chus. Yet the agreement would not continue nor 
would Berenice retain her position of power, as 
Antiochus’s former wife Laodice would murder 
Antiochus, Berenice, and their child.

(b)  the Period of Ptolemy III (11:7-9)
11:7-9. one of Berenice’s family members (lit., 

“a shoot from her roots”), her brother Ptol emy 
III Euergetes (246–221 BC) would avenge her 
murder by storming Antioch, the fortress of 
the king of the north, Seleucus II Callinicus 
(246–226 BC), and killing Laodice. Ptolemy III 
would even seize Seleucid gods and valuables 
and bring them back to egypt.

(c)  the Period of Antiochus III (11:10-19)
11:10. The sons of Seleucus II, Seleucus III 

Ceraunus (226–223 BC) and Antiochus III (223–
187 BC) would wage war up to the Ptolemaic 
fortress Raphia in southern Israel.

11:11-12. the king of the South, Ptolemy IV 
Philopator (221–203 BC) of Egypt would count-
er-attack the king of the north, Antiochus III 

(219–218 BC). Although both would command 
large armies, the result would be a great vic-
tory for the Ptolemies. As a result of his suc-
cess, Ptolemy IV’s heart would become lifted 
up (arrogant) and slaughter tens of thousands 
of Seleucid troops. Nevertheless, he would not 
be able to maintain his dominance over the Se-
leucid kingdom.

11:13-15. Fifteen years later, the king of the 
north, Antiochus III, would raise an even 
greater army and attack the Ptolemies in Phoe-
nicia and Israel. Antiochus III would receive 
support from Jewish rebels (here called violent 
ones among your people) and some Ptolemies 
against the king of the South, Ptolemy V Epiph-
anes (203–181 BC). Antiochus III’s forces would 
win a resounding victory, even capturing the 
well-fortified city of Sidon (199–198 BC).

11:16-17. Antiochus III would make the Beau-
tiful land of Israel a possession of the Seleucid 
kingdom in 198 BC and force a peace agreement 
on the Ptolemies. Antiochus III would give his 
daughter Cleopatra to Ptolemy V as a wife, hop-
ing to control the Ptolemaic kingdom through 
her. This failed because Cleopatra helped her 
Ptolemaic husband and did not take a stand 
with or support her father, Antiochus III.

11:18-19. Antiochus III would then turn his 
face to the coastlands around the Mediterra-
nean Sea but would be defeated by the Roman 
commander Lucius Cornelius Scipio at Ther-
mopylae (191 BC) and then Magnesia (190 BC). 
This would force Antiochus to focus on his own 
country where he would stumble and fall and 
be found no more. Antiochus tried to pillage the 
temple of Zeus in Elymais and was killed by a 
mob that was defending the temple.

(d)  the Period of Seleucus IV (11:20)
11:20. The king who would arise in his place 

was Seleucus IV Philopator (187–175 BC) who 
would send an oppressor, his tax collector He-
liodorus to the temple in Jerusalem (the Jewel 
of his kingdom), to collect money with which 
to pay the heavy indemnity he owed to Rome. 
After his short reign, Seleucus IV was killed not 
in anger nor in battle but by poison from his 
tax collector.

(e)  the Period of Antiochus IV (11:21-35)
This longer section predicted the rise and 

reign of the despicable king Antiochus IV 
Epiphanes (175–163 BC), who was previously 
predicted as the little horn in 8:9-12, 23-25 (cf. 
the comments there). He is emphasized in this 
section for two reasons: First, he would have a 

MBC_27_Daniel_131216.indd   1310 12/16/13   1:47 PM

Copyrighted Material



i 1311 iDa n i e l  1 1

terrible and oppressive effect on the Jewish peo-
ple. Second, his reign is designed as a pattern of 
the future world ruler who would also oppress 
the Jewish people, namely, the antichrist.

11:21. Antiochus IV was not directly in line 
to be king but would nevertheless seize the 
kingdom by intrigue, while the rightful heir, 
Demetrius, was held in Rome. The prediction 
called him a despicable person because of his 
hatred of the Jewish people, his attempt to de-
stroy Judaism, his desecration of the temple, 
and megalomania, calling himself by the divine 
title Epiphanes (Manifest One, Illustrious One). 
People of that time also called him Epimanes 
(madman).

11:22. Despite Ptolemy VI Philometor (181–
146 BC) attacking with overflowing forces, An-
tiochus IV would be able to defeat them and also 
to depose the prince of the covenant, the Jewish 
high priest Onias III.

11:23-24. Antiochus IV would gain power by 
sharing the wealth of his conquests, distributing 
plunder, booty and possessions to his followers.

11:25-26. Referring back to the war with Ptol-
emy VI (11:22), the vision predicted that not only 
would the power of Antiochus IV defeat Ptolemy 
VI, but also that schemes . . . against him (Ptol-
emy VI) by his own followers would cause his 
army to be destroyed.

11:27-28. After the defeat of Ptolemy VI, Ptol-
emy VII took control of Egypt. Then, both kings, 
Antiochus IV and Ptolemy VI, would meet and 
speak lies to each other at the same table, to plot 
Ptolemy VI’s restoration to the throne. After ini-
tial limited success, in the end, they would fail. 
Then, Antiochus IV, having plundered Egypt, 
would return to his land, with his heart . . . set 
against the holy covenant. En route home, he 
would attack Israel, kill 80,000 Jewish men, 
women, and children, and plunder the holy 
temple (169 BC).

11:29-30.  Antiochus IV would launch an-
other attack against Egypt but this time, ships 
of Kittim (cf. Nm 24:24), the Roman fleet led 
by Gaius Popilius Laenas, would force him to 
withdraw in humiliation.

11:31-32. Antiochus IV would once again 
attack Israel (167 BC) while returning to Syria, 
this time desecrating the sanctuary in Jeru-
salem. Antiochus would prefigure the future 
antichrist’s actions (9:27; 12:11) by doing away 
with the regular sacrifice and committing the 
abomination of desolation, dedicating the holy 
temple to Zeus and offering a pig on its altar. 

In response, the people who know their God 
will display strength and take action, a predic-
tion of the Maccabean revolt (cf. comments 
on 8:13-14).

11:33-35. The Maccabees would experience 
suffering in their battle with Antiochus—some 
would die by sword and by flame, while others 
would experience captivity and plunder (cf. Heb 
11:35-38). The phrase the end time literally reads 
“time of the end” and refers to the end of An-
tiochus’s oppression of the Jewish people, not 
to the end of days. At that time, the Maccabees 
would defeat Antiochus, rededicate the holy 
temple in Jerusalem, and establish the festival 
of Chanukah (Dedication), which the Lord Jesus 
celebrated (Jn 10:22) and Jewish people still ob-
serve today.

b.  the Predictions of the end of days 
(11:36-45)

At this point, the predictions shift away from 
Antiochus IV and begin to focus on the end of 
days. The king now in view (11:36-45) is the fu-
ture antichrist, already identified as the little 
horn (cf. 7:8, 20) and “the prince who is to come” 
(9:26). Since there is no clear-cut change in 11:36, 
some have seen this as a continuation of the de-
scription of Antiochus. There are several reasons 
to see a different, end-times king in view here. 
First, the actions predicted of this king cannot 
be attributed historically to Antiochus IV. There 
is no evidence that Antiochus exalted and mag-
nified “himself above every god” (v. 36), or that 
he showed “no regard for the gods of his fathers” 
(v. 37), or honored “a god whom his fathers did 
not know” (v. 38). Antiochus minted coins with 
the inscription, “King Antiochus, God Manifest” 
and with an image of Zeus or Apollo on the re-
verse side. Additionally, Antiochus was generally 
devoted to the Greek gods, and he specifically 
erected a statue of Zeus and required sacrifices 
to be made to it. He also advocated the worship 
of Dionysius in Jerusalem (2 Macc 6:7). Second, 
Antiochus IV is considered a king of the North 
(11:26-28), but the king in view here will be op-
posed both by a king of the North and South 
(11:40). Third, the author has already established 
a clear cut type/antitype relationship between 
Antiochus and the antichrist, calling them both 
“little horns” in adjoining visions. (In Dn 7 the 
little horn is the antichrist, and in Dn 8 the little 
horn is Antiochus IV—see notes on 8:17-22 and 
the chart  on Antiochus IV on p. 1302; see also 
Andrew E. Steinmann, “Is the Antichrist in Dan-
iel 11?” BibSac 162 [April–June 2005], 195–209.)
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11:36-39. This is a description of the future 
antichrist. He will be authoritarian (he will 
do as he pleases), self-exalting (he will exalt 
and magnify himself), blasphemous (he will 
speak monstrous things against the God of 
gods), temporarily successful (he will pros-
per until the indignation is finished), irreli-
gious (he will show no regard for the gods of 
his fathers), opposed to Christ (will show no 
regard for the desire of women, a reference 
the longing of Jewish women to give birth to 
the Messiah), warlike (he will honor a god of 
fortresses), and manipulative (he will give 
great honor to those who acknowledge him 
. . . parcel[ing] out land for a price, lit., “as a 
reward”).

11:40-44. During the great tribulation, the 
antichrist will engage in world war. Attacked 
in a pincer movement from both the North and 
the South, he will still be successful, entering 
countries and conquering them. He will also 
enter Israel, the Beautiful land, ignoring some 
nations that are in alliance with him but con-
quering others, including egypt, Libya, and 
Sudan (NASB ethiopians but literally “Cushites” 
referring to Sudan). rumors of nations from the 
east and from the north coming to attack will 
both disturb and infuriate him, leading him 
to pursue a course of genocidal war against his 
enemies, especially many of the Jewish people 
(cf. Zch 13:8-9).

11:45. The antichrist will establish his mili-
tary capital in Israel, pitching the tents of his 
royal pavilion between the Mediterranean Sea 
and the city of Jerusalem, situated on the beau-
tiful Holy mountain. There the nations of the 
earth will gather (Zch 14:2) at Mount Megiddo 
to begin the campaign of Armageddon (Rv 16:13-
16). At that time, when the nation of Israel calls 
on the Messiah Jesus, He will return (Mt 23:37-
39) to deliver them, and the antichrist will come 
to his end, and no one will help him.

c.  the comfort of the chosen People 
(12:1-3)

12:1. At that time refers to the events pre-
dicted in the previous paragraph (11:36-45), 
which details the antichrist’s furious attempt 
“to destroy and annihilate” the Jewish people 
(11:44). Then, the archangel michael . . . who 
stands guard over the Jewish people, will arise 
to their defense (cf. comments on 10:12-13; Rv 
12:7). This will be necessary because the great 
tribulation (the second half of Daniel’s 70th 
week, Dn 9:27) will be a time of unprecedented 

distress . . . since there was a nation. Messiah 
Jesus Himself alluded to 12:1 when He said, “For 
then there will be a great tribulation, such as 
has not occurred since the beginning of the 
world until now, nor ever will” (Mt 24:21; see 
the comments there). Despite the horrific 
nature of the persecution of Israel, the result 
will be that the surviving remnant of the Jew-
ish nation will turn in faith to their Messiah 
Jesus (Zch 12:10; Rm 11:25-27) and He will de-
liver them. These Jewish people who will be 
rescued are called those found written in the 
book, a reference to the heavenly book of life 
in which the names of the elect are listed (Ps 
69:28; Php 4:3; Rv 13:8, 17:8, 20:15). This met-
aphor is derived from the ancient practice of 
keeping books with the names of a town’s cit-
izens written in them.

12:2. Following Israel’s deliverance, there will 
be a resurrection of those who sleep in the dust, 
sleep being used as a metaphor for death. This 
verse does not imply any kind of soul sleep be-
fore the resurrection since the faithful go to be 
with God instantly upon dying (2Co 5:8; Php 
1:21-23) and the faithless go to a place of suf-
fering also immediately upon dying (Lk 16:22-
23). The word sleep is used as a metaphor to 
emphasize the temporary state of death before 
being physically awakened at the resurrection 
(cf. Jn 11:11-15). All the dead will be raised, some 
to everlasting life and others to disgrace and 
everlasting contempt. Although telescoped to-
gether here (as is common in prophecy), the 
resurrection of the faithful and the unfaithful 
will be separated by the 1,000-year messianic 
kingdom (see the comments on Rv 20:4-6). 
Daniel 12:2 contains the clearest statement of 
resurrection in the OT, but by no means is it the 
only one (cf. Jb 19:25-27; Is 26:19).

12:3. those who have insight refers to those 
with the wisdom to turn in faith to the Messiah 
Jesus and as a result, they will lead . . . many 
others to faith and thereby to righteousness.

3.  the Angel’s Final Instructions to daniel 
concerning His Prophecies (12:4-13)

This last section of Daniel’s final vision func-
tions as a conclusion to the vision and the entire 
book. Here the interpreting angel gave Daniel 
final directions for his book.

a.  the Sealing of the Book (12:4)
12:4. Although it is possible that Daniel was 

told to conceal these words of the vision, a 
better rendering of the Hebrew is to “close up 
the words” and seal up the book, a reference 
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to preservation of the text of Daniel until the 
end of time (or better, “the time of the end”). 
Preserving Daniel’s prophecy was necessary be-
cause in the end of days, many will go back and 
forth, not a reference to air travel but to seeking 
for answers that will be found in the book of 
Daniel. Moreover, in that day, knowledge will 
increase, not referring to the growth of gen-
eral knowledge or science in the last days, but 
to understanding of Daniel’s prophecies, as the 
fulfillments of his predictions are recognized. 

b.  the time of the end (12:5-13)
12:5-7. Daniel saw two others, meaning an-

gels, who served as witnesses for the oath of 
the linen-dressed angel (10:5), two being the 
minimum number of witnesses necessary for 
an oath (Dt 19:15). One of the witnessing angels 
asked how long will it be until the end of the 
predicted time of distress. The angel dressed in 
linen answered that the time of the great trib-
ulation (the second half of Daniel’s 70th week) 
would be for a time, times, and half a time, or 
three and one-half years (Dn 7:25; Rv 12:7). By 
the end of the great tribulation, the power of 
the holy people Israel would be shattered, caus-
ing them to turn in faith to their long-rejected 
Messiah, Jesus (Zch 12:10). At that time, He will 
return and deliver them (Zch 14:1-21) and all 
these events will be completed.

12:8-10. Daniel’s statement that he heard 
but could not understand was not that he did 
not comprehend that his prophecy was about 
the end of days but rather he did not under-
stand how these events would precisely happen. 
Daniel was told to go on his way and not worry 
about these matters because these words are 
concealed (or better, “closed”) and sealed up 
until the end time (or better, “the time of the 
end”). This means that they would not be fully 
recognized until their fulfillment at the end of 
days. At that time, the wicked will fail to under-
stand their situation, but those have insight will 

understand the fulfillment of Daniel’s words 
and turn in faith to the God of Israel and His 
Messiah Jesus. They will receive this insight as 
a result of the Holy Spirit sovereignly drawing 
them.

12:11-12. Two periods of time were revealed 
to Daniel. First, from the middle of the tribula-
tion when the antichrist stops regular sacrifice 
and commits the abomination of desolation 
until the end, there will be 1,290 days. The great 
tribulation is said to be three and one-half years 
(12:7) or 1,260 days (Rv 12:6; 13:5). Here it is 30 
days longer, probably to include time for the 
judgment of the nations (Mt 25:31-46). Second, 
a blessing awaits he who . . . attains to the 1,335 
days, a period that includes not only the 30 
days for judging the nations but an additional 
45 days, perhaps to establish the government of 
the messianic kingdom. Those who enter that 
kingdom are said to be blessed because they will 
be part of the most glorious world, governed by 
its greatest king, the Lord Jesus Himself (Archer, 
“Daniel,” 156–157).

12:13. The angel told Daniel that he was to go 
his way, a phrase used in 12:9, meaning to con-
tinue in unconcerned fashion, to the end of his 
life, at which point he would rest, a euphemism 
used for death. Yet, he was given the hope that 
he too would rise from the dead at the end of 
the age (12:2).

Thus, the book of Daniel ends with the hope 
that the times of the Gentiles will not be for-
ever and Israel will not be eternally oppressed. 
Rather, its message is that God is in control of 
all time and will place His King on the eternal 
throne. All readers of this book, from Daniel’s 
day until the present, if they have trusted in 
God’s Messiah, Jesus, have ultimate and eter-
nal hope. The content of that hope is that God 
is still the Sovereign of the universe and He 
will surely establish His righteous rule over the 
world through His divine messianic King, Jesus.
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Romans
Michael G. Vanlaningham

IntroductIon 

Author. There are scholars who deny that the 
apostle Paul wrote all the letters ascribed to him, 
but virtually no one disputes that Romans was 
his letter. Pauline authorship of Romans has 
been affirmed by even the most critical scholars 
of the last 200 years. 

date. According to Rm 15, Paul’s travel plans 
included three places: Jerusalem, Rome, and 
Spain (15:23-29). Paul explicitly mentioned his 
intent to go to Jerusalem to deposit the pro-
ceeds from the offering gathered by the Gen-
tile churches in the Mediterranean world (Ac 
19:21; 20:16; Rm 15:25-27), then to go to Rome 
(Ac 19:21; Rm 1:11-13; 15:24, 28), and then to 
Spain (Rm 15:24, 28). The Acts passages are 
found in the context of Paul’s third mission-
ary journey. He was probably in Greece when 
he wrote Romans (Ac 20:2-3), more than likely 
Corinth, which had been his base previously. 
Paul commends several who lived in or around 
Corinth, such as Phoebe who lived in Cenchrea, 
about seven miles southeast of Corinth (16:1), 
and Gaius (Rm 16:23; 1Co 1:14). These points 
suggest a Corinthian origination of the letter. 
It is intriguing to think of Paul walking through 
Corinth, observing the immorality there, then 
writing about the decadence of the world 
in Rm 1, or through the business quarter of 
Corinth where the famous Corinthian pottery 
was made, and writing about the potter and the 
clay in Rm 9:20-21. A good estimate for the date 
of the book is AD 57.  

recipients. Paul wrote the letter to the 
Christians in Rome. The population of the city 
in Paul’s day is estimated at between one and 
four million. This imprecision is due in part 
to the large number of slaves in the city who 
were not included in the censuses. Possibly as 
much as 60 percent of the population was slaves, 
and when Paul begins with the words “Paul, a 

bond-servant of Christ Jesus,” he would have 
established rapport immediately with a good 
number in the church who were surely slaves. 
The Jewish community in Rome may have been 
as large as 40,000, influential in the economy, 
and perhaps the politics and arts of the great 
city.

Those to whom Paul wrote were believers 
already. Although in the early chapters Paul 
explores the plight of humankind apart from 
Christ, he was probably not emphasizing these 
points to evangelize his readers. Rather, he wrote 
to those who were “the called of Jesus Christ 
. . . who are beloved of God in Rome, called as 
saints” (1:6-7), and his words were intended to 
influence true believers there. 

There is debate over whether Paul wrote 
primarily to Gentile believers, Jewish believers, 
or to both. In some places he clearly addressed 
Gentiles in the church (1:5-6; 11:13; 15:7-9, 14-
21); in others Jewish believers (2:17; 4:1; 6:14-15; 
7:1, 4; and see the Jewish names in the list in 
16:3, 7, 11). The most plausible view is that Paul 
wrote to both, and on occasion specifically ad-
dressed one group, then the other (1:7; 11:12-24; 
14:1–15:13). 

Purpose. Paul does not say explicitly why he 
wrote Romans, but there are hints. Serving as 
“bookends” for this epistle are almost identical 
verses, 1:5 and 16:26, where Paul says his apos-
tolic commission (1:5) and the gospel (16:25-
26) exist “to bring about the obedience of faith 
among all the Gentiles.” This “bookending” sug-
gests that Paul’s purpose was to provide war-
rant for his mission to Spain and for the Roman 
Christians to support him. In addition, he de-
sired to minister to them and with them (1:10-
13), and to solicit support from them (15:24). But 
the closest we have to a purpose statement for 
the epistle is in 15:15-16, where Paul writes that 
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his intent was to remind them of some truths. 
This reminder came with the backing of his own 
apostolic commission (15:15), which, he notes, 
was a commission to evangelize primarily the 
Gentiles (15:16-20). The apostle then presented 
his itinerary, which included a visit to Rome to 
seek their financial assistance to execute the 
commission to Spain (15:24, 26-29). So Paul’s 
purpose may have been to help the church clar-
ify her doctrine and instill in her a new sense 
of urgency about the need for evangelizing the 
lost. This would motivate the church in Rome 
to provide support for Paul’s outreach to Spain.

How do the diverse elements of the epistle 
fit with this overarching purpose? Chapters 
1–3 present humanity’s desperate need for the 
gospel (1:16-17). Each one has sinned and stands 
under the condemnation of God as a result of 
it—and no one can change his status through 
his own efforts. Thankfully there is hope. It is 
grounded in God’s provision of His own righ-
teousness, given freely to those who trust in the 
atoning death of His Son (3:21-31). The patriarch 
Abraham illustrates the nature and importance 
of faith, in that he was saved by faith and not 
by works (chap. 4). Chapters 5–8 present the 
extraordinary results of being right with God, 
results that the non-Christian world needs and 
that the Christian world should broadcast. 
Chapters 9–11 deal with the problem of Israel. 
One might argue that if God made promises 
to Israel in the OT and broke them by focusing 
His plans on the Church, then how could He 
be counted on to fulfill His promises in Christ? 
If God could not be counted on to keep those 
promises, why bother to evangelize? Paul argues 
that God was keeping His promises to Israel just 
as He always had, and that He could be trusted 
to keep them in Christ as well. In chaps. 12–16, 
the main theme is that of church unity. A church 
gutted by strife would be ill-suited to sustain a 
missionary venture for very long. Paul’s goal 
for their unity is that they might glorify God 
(spread His name and enhance His reputation), 
and he prays to that end (15:5-6). 

Excursus: the new Perspective on Paul.
As an important side note, since the late 

1970s there has been a controversial approach 
to Paul’s theology called “the New Perspective” 
on Paul. In a book entitled Paul and Palestinian 
Judaism, E. P. Sanders explores the relationship 
of Paul’s theology to first-century Judaism. He 
maintains that there was a considerable amount 

of grace in Judaism because God chose Israel 
by His grace to be His covenant people—to 
be saved. They kept the law (nomos in Gk.) to 
“stay in” that relationship, but not to “get in.” 
Sanders coined the phrase “covenantal nomism” 
(staying in the covenant by faithfully observing 
the nomos, the law) to describe this belief. He 
argues, somewhat surprisingly, that this is also 
Paul’s view of salvation in Christ: Christians are 
saved on the basis of election, but they uphold 
that status by good works (a dubious under-
standing of Paul). So (says Sanders), why would 
Paul criticize Judaism for being legalistic when 
in fact it was not? Sanders says that Paul either 
misrepresented Judaism as being legalistic when 
it was not, in contrast to the traditional under-
standing of Paul, or that Paul faulted a form of 
Judaism that is no longer extant, which in any 
case the apostle believed was flawed because it 
excluded Christ. If Sanders is right, then a new 
interpretive grid is necessary to understand the 
apostle’s criticism of Judaism. But Sanders does 
not propose what that new grid should be, and 
remains uncertain as to what exactly the apostle 
Paul was doing in his polemic against Judaism. 

Into this vacuum stepped J. D. G. Dunn. Dunn 
was not satisfied with Sanders’s assertion that 
Paul misrepresented Judaism or rejected it just 
because it omitted Christ. Dunn alleges that Paul 
viewed Judaism as being ethnically too narrow. 
The “works of the law” that Paul opposed (espe-
cially, but not only, circumcision, observance of 
holy days, and the dietary laws) were the iden-
tity markers for the Jewish people whereby they 
preserved their distinctiveness and privileged 
status as God’s covenant people. Paul, according 
to Dunn, was actually opposing their covenantal 
nomism. When the apostle wrote, “by the works 
of the Law no flesh will be justified in His [God’s] 
sight” (3:20, 28; cf. Gl 2:16; 3:2, 5, 10), he opposed 
these works of the law because with them the 
Jewish people perpetuated a sense of isolation-
ism and elitism that excluded the Gentiles from 
the covenant people of God. With Christ came 
a shift in God’s redemptive program. Salvation 
was no longer confined to those who practice the 
covenant identity markers (i.e., solely the Jew-
ish people), but became open to all by faith. It is 
therefore wrong to require Gentiles to do these 
works to enter into the covenant community. For 
this reason, Paul opposed such elitism as well as 
the imposition of “works of the law” upon Gentile 
converts, a problem at the center of the theolog-
ical storm in Galatians. But once again, Dunn, 
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like Sanders, does not see the “works of the law” 
as entrance requirements or as legalistic acts. 

A third major player in the New Perspective 
is N. T. Wright, whose approach to Paul paral-
lels much of what is found in Dunn but argu-
ably with more nuancing. Wright, like Dunn, 
is heavily indebted to Sanders, and argues that 
Paul’s view of salvation is less about how to get 
in to the covenant faithfulness of God and more 
about the assurance of being in that covenant. 
In Wright’s thinking, “justification” is about 
God’s recognition of those who are in the cov-
enant by His faithfulness and their assurance of 
this status, rather than about God’s declaration 
of a sinner’s righteousness in Christ and His 
effecting that status. “Righteousness” for Wright 
is about the acquittal of the sinner as a result of 
God’s decision, rather than about the holiness of 
God being imputed to the sinner. “Works of the 
law” are about actions that one who is in the cov-
enant by grace shows in response to that grace, 
rather than about attempts to establish a right 
standing with God through one’s own efforts.

Sanders, Dunn, and Wright have been crit-
icized on a number of grounds. First, Sanders 
is partly right but mainly wrong on his under-
standing of the extent of grace in first-century 
Judaism. A considerable amount of evidence has 
been gathered to indicate that Early Judaism 
was much more synergistic than Sanders rec-
ognizes, with some texts affirming God’s grace 
but many affirming the need for obedience to 
the law for “staying in” salvation. Even in Sand-
ers’s view, works play a determinative role in the 
outcome of salvation. 

Second, Dunn insists that Paul criticized the 
Jewish people for their “works of the law” that 
barred Gentiles from being part of the covenant 

people of God. But Paul repeatedly criticized the 
Jewish people not for their exclusivism, which 
was shattered by the coming of Christ, but for 
their failure to keep the law by doing its works, 
which led to their condemnation (2:2-3, 22-23, 
25-27; 4:1-12).

Third, Wright’s view inherits all the problems 
of Sanders’s and Dunn’s, and collapses under the 
weight of the passages in Romans that indicate 
that justification does something to the sinner. It 
cannot be seen simply as an expression of God’s 
recognition that one is in the covenant people. 
Romans 5:1, for example, indicates that justifica-
tion produces peace with God. Righteousness is 
indeed imputed to individuals who have trusted 
Christ. In Rm 4:7-8, Paul links imputed righ-
teousness with “lawless deeds that have been for-
given, sins that have been covered, and sins that 
have not been taken into account by the Lord.”

Finally, and more generally, salvation for the 
Jewish people and Gentiles alike was promised 
not through the Mosaic covenant (the law of 
Moses), but through the Abrahamic covenant. 
Covenantal nomism fails precisely because the 
Mosaic covenant could not be kept by the Jewish 
people nor by anyone else (see Dt 31:29), and 
because it was not designed to ensure salva-
tion either in terms of getting in or staying in 
a right standing with God (cf. Rm 3:19-20; 4:15; 
7:5; 8:3). The way both Jews and Gentiles find 
salvation is through receiving the blessings of 
the Abrahamic covenant, and that happens only 
through faith (Gn 15:6; Rm 4:13-17; Gl 3:6-14)—
after the cross, faith in Christ. Works performed 
in compliance with the Mosaic covenant are 
inadequate to make one right with God, and this 
is the fatal flaw in Judaism that Paul addresses 
in Romans and Galatians. 

outlInE 

 I. Sin: The Need for Being Right with God (1:1–3:20)
 A. The Impact of the Gospel (1:1-17)
 B. The Need for the Gospel (1:18–3:20)
 II. Justification by Faith: The Means for Being Right with God (3:21–4:25)
 A. Righteousness Is Available from God (3:21-26)
 B. Righteousness Is Appropriated by Faith Alone (3:27–4:25)
 III. Blessings: The Results of Being Right with God (5:1–8:39)
 A. Christians Can Boast in God (5:1-11)
 B. Christians Can Live a Life of Security (5:12-21)
 C. Christians Can Live a Life Free from the Absolute Domination of Sin (6:1–7:25)
 D. Christians Have Life in the Holy Spirit (8:1-39)
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 IV. Vindication: The Jewish People and the Problems with Being Right with God (9:1–11:36)
 A. God Has Not Broken His Word to Israel (9:1-29)
 B. God Has Not Cheated Israel (9:30–10:21)
 C. God Has Not Rejected Israel (11:1-10)
 D. Israel Is Not Lost Forever (11:11-36)
 V. Application: The Implications of Being Right with God (12:1–15:33) 
 A. The Implications for the Christian’s Spiritual Commitment (12:1-2)
 B. The Implications for the Christian’s Life in the Body of Christ (12:3-13)
 C. The Implications for the Christian’s Life in Relation to the Secular World  

(12:14–13:14)
 D. The Implications for the Christian’s Life in His Relationships with Weaker and 

 Differing Christians (14:1–15:13)
 E. The Implications for the Support of Paul’s Ministry (15:14-33)
 VI. Paul’s Concluding Mandates (16:1-27)
 A. Appreciate Christian Workers (16:1-16)
 B. Avoid Contentious People (16:17-20a)
 C. Be Encouraged by Christian Leaders (16:20b-23)
 D. Glorify God (16:25-27)

commEntAry on romAns

I.  sin: the need for Being right with God 
(1:1–3:20)

A. the Impact of the Gospel (1:1-17)
1:1-3. Paul begins his letter with a brief 

summary of the gospel he proclaimed and the 
purpose of his apostolic ministry. called re-
fers to the effectual, divine calling as opposed 
to human self-appointment. An apostle was a 
special messenger whose task was to spread the 
gospel message that had continuity with the OT. 
As a descendant of david, Jesus Christ could 
lay claim to the throne of David. In the Davidic 
Covenant, God promised that a son of David 
would rule Israel forever and provide security 
for her (2 Sm 7:8-17; 1Ch 17:1-15). None of David’s 
descendants qualified, but Mt 1:1 identifies who 
it is: “The record of the genealogy of Jesus the 
Messiah, the son of David . . .” (my emphasis). 

1:4-5. Jesus was declared the son of God with 
power. The resurrection signaled a change not 
in His essence but in His function and manifes-
tation now as the “Son-of-God-with-Power” (Ps 
2:7; Ac 13:33; Heb 5:5). Paul’s apostleship existed 
to bring about the obedience of faith, which 
has an almost identical expression in 16:26. See 
“Purpose” in the introduction for the signifi-
cance of the repetition.

1:6-7. These verses indicate that the readers 
were predominantly Gentile. More important 
than their ethnic background was their spiritual 

position, the called of Jesus christ, called as 
saints, and beloved of God. 

In this introduction, Paul presents his ap-
ostolic credentials and goals. He is the apostle 
appointed to take the gospel to the Gentile peo-
ple so that they come to faith and begin to live 
like Christians to the glory of God. Our passion 
should parallel Paul’s!  

1:8-15. Paul gives the reason for his planned 
visit to Rome: so that I may impart some spiri-
tual gift to you, that you may be established (v. 
11), so that I may obtain some fruit among you 
also, even as among the rest of the Gentiles (v. 
13), and I am under obligation both to Greeks 
and to barbarians . . . (v. 14). The spiritual gift 
is not specified. Paul would need to determine 
what kind of help they needed before he could 
specify what gift(s) he would use for their ben-
efit. Verse 14 provides the basis for his strong 
desire to minister with the Romans. He was 
under obligation and eager to do so, reflecting 
God’s sovereign plans for him (Ac 9:15; 22:21; 
26:16-20; 1Co 9:16-23). 

1:16-17. These verses are often seen as the 
theme verses for Romans, though they corre-
spond better with chaps. 1–8 than 9–16. For 
(1:16) offers an explanation for Paul’s eagerness 
to evangelize (1:15): I am not ashamed of the 
gospel. For (second occurrence in 1:16) gives the 
reason Paul is not ashamed: it is the power of 
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God. Power means “mighty potency; an effec-
tive, transforming force and ability.” salvation 
was a word used in Greco-Roman settings for 
an individual being rescued from some physical 
peril, perhaps from a burning house or from 
drowning. Here it is God’s deliverance of sinners 
from the eternal consequences of sin. Believes 
was used most often for trust or reliance upon 
a person and what he says. Paul uses it for one’s 
reliance upon Christ for salvation. to the Jew 
first and also to the Greek probably describes 
the good fit the gospel of Christ is for the Jewish 
people (see 1:2-3). While it is true that the gospel 
came first to and then through the Jewish peo-
ple historically (see Jn 4:22), Paul’s point here in 
vv. 16-17 seems to be theological (note the words 
“power,” “salvation,” “everyone who believes”) 
rather than historical, and Rm 1:2-3 appears 
to show the special relevance of the gospel to 
the Jewish people because it has its roots in the 
Hebrew Scriptures. 

For (1:17) explains why the gospel is the power 
of God (1:16): in it the righteousness of God is 
revealed. The phrase righteousness of [i.e., “that 
originates with”] God has become enormously 
controversial. Is this the covenant faithfulness 
of God? Is it God’s act of announcing or under-
taking the vindication of His people on the judg-
ment day? No doubt it includes these elements. 
But these signal what God’s righteousness does 
rather than what it is. A better view is that the 
righteousness of God is God’s moral virtue and 
excellence that prompts Him to do all that He 
does, including (among other things) bringing 
people into a proper relationship with Him, but 
also judging people for their sin. God’s moral vir-
tue and excellence includes His justice that leads 
Him to judge sinners, but also His love that leads 
Him in Christ to redeem them. Paul’s emphasis 
in this verse is on the latter. Paul will make it 
clear in 3:21-26 that the key is not found in secur-
ing one’s own righteousness by keeping the law, 
but in God giving His own righteousness to those 
who have faith in His Son. This righteousness is 
revealed (“fully disclosed”) from faith to faith. 
The latter phrase is difficult, and it is best not 
to be dogmatic. A parallel construction is found 
with “from” and “to” in 2Co 2:16 (“from death to 
death” and “from life to life”). There the phrases 
suggest that Paul’s ministry resulted exclusively 
in death for the lost, and exclusively in life for 
believers. In Rm 1:17, the construction probably 
designates that faith in Christ is the only way 
one can receive God’s righteousness. 

Paul cites Hab 2:4 for support. It should be 
translated “The one who is righteous by faith 
will live (be saved).” He uses the same verse in 
Gl 3:11 where he cites it to support how one 
receives eternal life (not through works of the 
law). 

B. the need for the Gospel (1:18–3:20)
1:18. For explains why salvation is available 

only by faith (1:16-17). People are not able to 
establish a right standing before God because 
sin sabotages the attempt. Therefore a right 
standing before God comes only through re-
liance upon Christ. revealed is the same word 
used in 1:17 for the manifestation of God’s righ-
teousness to those who believe. God’s wrath is 
“fully disclosed” against humanity because all 
suppress the truth in unrighteousness. Paul 
introduces one reason for God condemning 
humankind. People possess some truth about 
Him but reject it. 

1:19-20. Because launches the substantiation 
for Paul’s claim that people suppress knowl-
edge of God. This knowledge is evident within 
them. For (1:20) introduces the basis for that 
claim. Paul mentions a paradox when he says 
that God’s invisible attributes are clearly seen. 
Creation displays God’s power and deity, so that 
when people suppress knowledge about Him 
available through the created order they are 
without excuse when He judges them for it. No 
one ever responds correctly to the light of God 
in creation. 

1:21-23. For continues the theme of peo-
ple being without excuse, begun in 1:20. They 
choose not to honor and thank Him, and wor-
ship created things rather than the Creator. 
Three times Paul says people exchanged the 
truth of God for lies (1:23, 25, 26), and three 
times he says God gave them over (1:24, 26, 
28) to practices that manifested His judgment 
against them in this life. As people reject God’s 
standards and afflict themselves by their dis-
obedience, their sin becomes their punishment.

1:24-25. therefore provides a logical con-
clusion from the action of people in rejecting 
knowledge of God. God gave them over first to 
degrading religious practices (1:25). In various 
ways false religions cause their adherents to live 
in fear or engage in practices that cheapen their 
lives (their bodies are dishonored) and bring 
God’s judgment. 

1:26-27. People “exchanged the truth of God” 
for idols (1:25); For this reason God gave them 
over, this time to homosexual behavior. Some 
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claim that Paul is saying that it is wrong only 
for those whom God did not create as homo-
sexuals to engage in homosexual behavior (the 
underlying thought being that God has created 
some as homosexuals, a contention that is un-
substantiated in science or Scripture). Others 
argue that God is forbidding the ritual homosex-
uality practiced in Greco-Roman religions. The 
text says neither. The statement indicates that 
the homosexual behavior is a form of judgment 
against those who reject the knowledge of Him. 
If it is a form of His judgment, then the people 
of God must neither practice nor condone it.

1:28-32. People “exchanged” the natural func-
tion of the sexes (1:26) and abandoned knowl-
edge about Him in creation (1:28); therefore, 
God gave them over, this time to social problems 
(unrighteousness, wickedness, greed) as a form 
of His judgment. 

2:1-2. therefore (v. 1) connects with the idea 
of God’s judgment mentioned by Paul in 1:18-19, 
a judgment that encompasses all of humanity. 
you have no excuse (or “no defense”) picks up 
the idea from 1:20, where people have no de-
fense before God on the day of judgment, for 
everyone suppresses and rejects the knowledge 
of God they have from creation. God’s judgment 
rightly (lit., “according to the truth”) comes 
upon people. That is, it comes upon them “ac-
cording to the truth,” according to the facts of 
how they actually live. 

2:3-5. Moral people are presumptuous in 
their thinking. They strive to live a principled 
life, do not (usually) act as those in Rm 1, and 
assume that God will overlook their occasional 
moral lapse because they really do strive to 
be good. They do not have as many practical 
manifestations of God’s judgment in their lives 
as those who do not strive to be good, as seen 
in chap. 1. They mistake this lack of present 
judgment for God’s approval, and as proof that 
they will escape His eschatological judgment. 
That God does not vent His wrath upon them 
to a great extent in this life is designed by Him 
to cause them to recognize His goodness and 
turn to Him (repentance). But if they do not 
repent, they will face the righteous judgment 
of God (v. 5).

2:6-11. Verse 6 continues the sentence Paul 
began in v. 5. God will render to each person 
according to his deeds is a key for the rest of 
chap. 2. God judges based on how well one lives 
his moral code. The key is what one does in his 
or her life, not the honorable rules for living 

which one applauds. God will render eternal 
life (v. 7) or wrath and indignation (v. 8) based 
on how one acts. 

This interpretation is shocking in light of 
Paul’s consistent point that salvation is always 
and only by grace through faith in Christ (cf. 
1:16-17; 3:21-26). Scholars debate whether Paul 
is speaking of true believers whose good works 
demonstrate their regeneration, and Paul surely 
held this belief (cf. Gl 5:16-19, 24; 6:8). But here 
Paul explained what is necessary to be right with 
God apart from faith in Jesus. There is no clear 
indication that Paul referred to believers in vv. 
5-11, and he made it clear that people do not 
obey the truth (v. 8; cf. 1:18, where unbelievers 
“suppress the truth”) and obey unrighteousness 
(cf. 1:29, where they are “filled with all unrigh-
teousness”). All people sin and consequently 
deserve the wrath that awaits them. The phrases 
to (or of) the Jew first and also to the Greek (vv. 
9, 10) indicate that there is essential equality 
between both people groups regarding both 
the prospects of judgment, or of salvation apart 
from faith in Christ. But there is a place of prom-
inence for the Jewish people because of their 
special privilege in God’s program, both as it 
relates to righteousness and to judgment (cf. 
the comments on 1:16, and Am 3:2; Lk 12:48). 

2:12-13. For (v. 12) introduces Paul’s explana-
tion about God impartially judging all people 
on the basis of their deeds. Sinful actions make 
one liable to judgment, whether that one has 
the law or not (v. 13). 

2:14-16. For (v. 14) signals that Paul gives the 
basis for maintaining that a Gentile without 
the law of Moses will perish in God’s judgment. 
Based upon the natural circumstances of their 
birth, Gentiles do not have the law, but some-
times do instinctively the things of the law, prob-
ably a reference to its moral requirements (e.g., 
loving one’s neighbor; not bearing false witness) 
rather than the ceremonial aspects (sacrificing 
a red heifer). When those who do not have the 
law sometimes do some of the things prescribed 
by the law of Moses (the work of the law, v. 15), 
they are a law to themselves, i.e., Gentiles indicate 
that they have their own moral code that overlaps 
with the law. God created humanity with a sense 
of right and wrong (cf. 1:32), and while Adam’s 
fall damaged that, it did not erase it altogether. 
One’s moral code may be as rudimentary as 
“treat everyone fairly” or “be nice to everyone.” 
That moral code is an imperfect reflection of 
the morality God instilled in humankind, seen 
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most clearly in the law. The problem is that no 
one lives up to whatever moral code he or his 
culture approves. As a result, their conscience 
bears witness to how well they have kept their 
own moral code, and will accuse or defend them 
on the day of judgment. Each one’s conscience 
will say, “You kept your moral standards when 
you did this and this . . .” But the conscience will 
also say, “You broke it here and here and here!” 
God knows the secrets of men, i.e., what their 
conscience tells them, and He will use these 
accusatory thoughts as evidence for condem-
nation on the day of judgment.

Although Gentiles do not have the OT law, 
they are still sinners and will still face condem-
nation from God. There are some who claim 
that God would give eternal life to someone who 
never hears about Jesus, as long as that person 
responds correctly to the light of God in cre-
ation, is sincere in his own religion, and is kind 
to other people. But Paul indicates otherwise. 
Such a Gentile is still a sinner, even on the basis 
of his own moral norms, and as a sinner will 
experience God’s judgment and wrath.

2:17-24. Paul begins to turn his attention to 
the sinfulness of those in covenant with God, the 
Jewish people. He noted the special privileges 
the Jewish people enjoyed (vv. 17-20), but also 
their failure to live up to their privileges. Paul’s 
point is not that every single Jew has stolen or 
committed adultery, but rather that the Jewish 
people as a whole (and the whole consists in 
the individual parts) have acted with such sin-
fulness that they disqualified themselves from 
being used by God to enlighten the world. Worse 
yet, by their sinfulness, they served to dishonor 
God (v. 23). The same thing can be said about 
Gentiles who profess to be Christians, but live 
scandalous lives. They harm God’s reputation 
now as much as unbelieving Jews did then.

2:25-29. circumcision (v. 25) was viewed 
by later generations of the Jewish people as a 
virtual guarantee of eternal life (cf. the ancient 
rabbinic commentaries Gen R. 48 [30a]; Exod 
R. 19 [81c]; and Tanhuma B, hayye Sarah 60b.8), 
and may have been in Paul’s day as well. Sin in 
the life of a circumcised Jew canceled out the 
benefits of circumcision. Conversely, if a Gentile 
kept the law and did not sin, he would receive 
the benefits of the covenant people of God. Once 
again, Paul’s point is that disobedience brings 
condemnation whether one is a Jew or not, and 
obedience without sin brings salvation (vv. 26-
27). For (v. 28) begins an explanation as to why 

being circumcised does not guarantee salvation. 
Here only in chap. 2 does Paul refer to believers, 
in this case exclusively Jewish believers, and his 
point is to argue that being right with God comes 
as He performs spiritual surgery upon the heart, 
not as one complies with the letter of the law, by 
undergoing circumcision in the flesh (v. 29). Note 
that Paul is speaking only of true, believing Jews 
in these verses. Gentile believers are not in view, 
and the idea that Gentile Christians are the new 
Israel is foreign to this section. 

3:1-2. If both Jews and Gentiles are in equal 
danger because of their sin, as Paul said in chap. 
2, then what benefit is there in being Jewish? 
Paul concedes that the Jewish people do have an 
historical advantage over Gentiles. they were 
entrusted with the oracles [the Hebrew Scrip-
tures] of God is one advantage Paul mentions 
(see 9:4-5 for others). 

3:3-4. Paul was apparently seeking to correct 
the idea held by many that God promised to 
save virtually every Jewish person. In response, 
Paul wrote that God’s promises include not 
only promises to save, but also to judge (cf. Dt 
30:15-20; Jr 16:10-15). He cited Ps 51:4, David’s 
confession of sin with Bathsheba, where David 
recognized that God was just to punish him for 
that sin. Whenever a sinner, whether Jewish or 
Gentile, stands in the courtroom of the Judge and 
pleads his case, the Judge will always be found to 
be in the right and will win the case. When the 
verb are judged is in the middle voice as it is 
here, it often means “to go to court” or “to engage 
in a legal dispute,” and is the likely meaning here 
(so NIV; HCSB). 

3:5-7. Paul put another argument on the 
lips of an imaginary opponent, a rhetorical de-
vice called “diatribe” (v. 5; for other examples 
of diatribe, see e.g., 2:3; 3:1; 6:1-2, 15; 9:19; 11:1, 
11): “My unrighteousness (moral corruption) 
demonstrates just how morally excellent and 
virtuous God really is. Therefore, a person might 
object that since my sinfulness does God a favor 
by making Him look so good, He is not unjust 
or unfair (the likely meaning of unrighteous in 
this phrase), and therefore will not condemn 
me!” However, if a Jewish person could use this 
argument, so could a Gentile, for their lives were 
arguably more corrupt, and could make God look 
better still. Therefore, it would be unfair of God 
to judge Gentiles (the world, v. 6). But the Jewish 
people relished the prospect of God judging the 
Gentile world (e.g., Sir 36:1-10), and would not 
have conceded this point to Paul. 
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3:8. Some accused Paul of teaching that one 
should sin more to give God a chance to bring 
greater glory to Himself by providing more grace 
to counteract it. See the comments related to this 
in 5:20–6:2. But this is a misrepresentation of 
Paul’s views, and any Jewish antagonists who 
assigned this belief to Paul deserved the con-
demnation they received.

3:9-18. The question, Are we [the Jewish peo-
ple] better than they [Gentiles]? probably looks 
back to the advantage of having the oracles of 
God in 3:2. The Jewish people had advantages, 
but without a proper response to them, they were 
no better off salvifically than Gentiles. Paul wove 
together several OT verses, cited loosely, to sup-
port the theme of humanity’s universal plight. 
Verses 10-12 describe humanity’s rejection of 
God (from Ps 14:1-3). there is none who seeks 
for God (v. 11) should be understood with its 
full force, and does not allow room for anyone 
to respond positively to the light of God in cre-
ation. If it were not for God seeking people, no 
one, left to their own motivation, would seek 
Him. Verses 13-14 describe the harm that comes 
from words, vv. 15-17 the harm that comes from 
actions. Paul loosely cites several OT passages (v. 
13 = Ps 5:9; 140:3b; v. 14 = Ps 10:7) that indicate 
the comprehensiveness of humankind’s spiritual 
disease. In vv. 15-18 he cited Is 59:7-8, written by 
Isaiah about the sin of the Jewish people (Is 58:1, 
14), so that Paul, once again, included them in 
the world’s troubles.

3:19-20. Whatever the law says (v. 19) includes 
Gentiles, since all people are under some kind 
of moral code that they fail to keep adequately 
(cf. 2:12-16). Therefore, everyone is accountable 
(“subject to being prosecuted and found guilty”) 
to God. The referent of works of the law (v. 20) 
has become astonishingly controversial. See the 
summary and critique of Dunn in the “Excursus” 
following the introduction to Romans. Works of 
the law refers to deeds the law requires in order 
for one to remain in a proper covenant relation-
ship with God. Paul mentioned works of the law 
again in 3:28, but in 3:27 he used the solitary noun 
“works”, also used alone in 4:2, and the cognate 
verb “work” in 4:4, 5. Works without the phrase of 
the law refers to general (religious) deeds anyone 
might do to enter into or maintain a right rela-
tionship with God, but works of the law refers to 
the religious deeds from a Jewish vantage point, 
since their religious deeds were defined by the 
Mosaic law. Doing the law does not save a per-
son, for one intent of the law was to inform Israel 

about what sin was (through the law comes the 
knowledge of sin) so that she could avoid God’s 
judgment and be used by Him to mediate His 
grace to the world. But the law of Moses was not 
designed to save per se. Salvation came through 
responding to God in faith in response to the 
promises He made in the Abrahamic Covenant 
(Gn 15:6), never through keeping the law of Moses 
(see the comments on Gl 3:6–4:7). 

II.  Justification by Faith: the means for 
Being right with God (3:21–4:25)

A.  righteousness Is Available from God 
(3:21-26)

3:21-26. But now (v. 21) introduces a signifi-
cant transition in the argument of Romans. After 
delineating the sorry spiritual condition of hu-
mankind, Paul began a discussion of how one 
can become right with God. The key is not found 
in securing one’s own righteousness by keeping 
the law, but in God giving His own righteousness 
(His own moral excellence and virtue; see the 
comments on “righteousness” in 1:17) to those 
who have faith in His Son. 

But now carries a temporal sense, “But now, 
after the cross.” For the righteousness of God, see 
1:17. This righteousness has always been apart 
from the law (cf. the example of Abraham in 
Rm 4, drawn from Gn 15). The Jewish people had 
misread the OT, wrongly prioritizing the law as 
the means for righteousness before God, and had 
neglected the importance of the Abrahamic Cov-
enant for that. While this righteousness comes 
apart from the law, it was witnessed by the law 
and the Prophets; that is, the Hebrew Scriptures 
contain a predictive element pointing toward 
God’s bestowal of His righteousness to those who 
have faith (see some of the verses Paul will refer 
to: Hab 2:4; Gn 15:6; Ps 32:1-2; and Jr 31:33-34; 
Ezk 36:25-27; Is 53:4-6). God’s righteousness is 
through faith in Jesus christ [lit., “faith/fullness 
of Jesus Christ”; Gk. pisteos Iesou Christou] (v. 22), 
which could mean either the believer’s “faith in 
Jesus Christ” (objective genitive, the traditional 
view) or “the faithfulness of Jesus” in dying on 
the cross (subjective genitive). The second view 
is not objectionable, but it is not required by the 
syntax. The traditional view is preferable. Usu-
ally pistis (faith) refers to one’s reliance upon 
another, and only when the context is explicit 
should the idea of “faithfulness” be ascribed 
to it. Also, several passages have a similar con-
struction using the word “faith” followed by a 
member of the Godhead in the genitive case, 
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where one’s faith is directed toward the divine 
one, but not indicating the “faith of ” the one 
who is divine (cf. Mk 11:22; Ac 3:16; Php 1:27; Col 
2:12; 2Th 2:13; Jms 2:1; Rv 2:13). This suggests that 
the phrase faith of / in christ should be under-
stood as having Jesus as the object of faith. In 
addition, the strong contextual evidence sup-
ports the view that this refers to the believer’s 
faith in Jesus Christ (Rm 3:22c, 26, 27, 28, and 
throughout chap. 4; Gl 2:16). For all those who 
believe is not a redundancy if “faith in Christ” 
is an objective genitive, for this phrase gives the 
additional point that individuals from all peo-
ple groups (Jews and Gentiles, for there is no 
distinction) can be saved by faith. The lack of 
distinction relates not only to salvation by faith 
in Christ, but to the consequences of sin as well 
(v. 23). Fall short means “lack” (1Co 1:7; 8:8). The 
glory of God is sometimes connected by Paul 
both to God’s revealed perfections and to His im-
mortality (Rm 1:23; 2:7-10; 5:1-5; 1Tm 1:17), so that 
lacking the glory of God here probably refers to 
God’s immortal splendor forfeited by Adam and 
his descendants because of sin. But according 
to Early (intertestamental) Judaism, Adam pos-
sessed a special glory of his own as one made in 
the image of God, a special glory that he lost at 
the fall (Apoc. Mos. 20:2; 21:2, 6; 2 Apoc. Bar. 56:5-
6; Gen. Rab. 12.6.1), and which God will restore to 
the righteous in the future (CD 3:20; 1QS 4:6-8, 
14-15, 22-23; 4 Ezra 2:39; 7:97-98; 8:51-52; 2 Apoc. 
Bar. 51:3, 10; 1 Enoch 108:12-15; Rm 8:30). The 
emphasis, however, is upon God’s glory. 

Being justified (v. 24) probably connects with 
v. 22b, and reiterates the bright side of the “no dis-
tinction” theme, while v. 23 looks at the dark side 
of it. The verb justified (dikaioo) was a judicial 
term for a judge declaring a person innocent of 
whatever charges were levied against him. A sin-
ner is rightly charged with breaking God’s law. 
When a sinner trusts Christ for salvation, God 
declares him or her not only innocent of that 
charge (i.e., He “justifies” them, dikaioo), but as 
having kept the standard because of the relation-
ship that is established with Him through Christ 
(Rm 8:4; 2Co 5:21). By God’s declaration, the sin-
ner is “put right” with God and possesses the 
status of “righteousness” (dikaiosune, a cognate 
of dikaioo, “to justify”) on the basis of the favor-
able verdict rendered by the divine Judge. This is 
no legal fiction as is sometimes argued. When a 
judge declares innocent an individual charged 
with a crime, that declaration has a profound 
impact upon the one who was charged. Grace 

denotes the character quality of benevolence 
that leads a benefactor to bestow a favor upon 
another. redemption means “the act of setting 
one free by paying a ransom,” used for paying a 
master the amount his slave was worth to pur-
chase the slave’s freedom. The blood of Jesus paid 
the ransom for believers (see the comments on 
Eph 1:7). Propitiation (v. 25) usually involved a 
sacrifice that averted the wrath of a divine being, 
but the word was also used in the LXX for the 
“mercy seat,” the cover on the ark of the covenant 
onto which blood was sprinkled whereby sin was 
forgiven and wrath was turned away (cf. Lv 16:2, 
13-15). Jesus’ bloody cross, not the mercy seat, 
remains the place where God’s wrath is appeased. 
Faith is “reliance upon a person, including what 
he says or does.” One is justified by God when 
he or she relies upon Jesus Christ alone for the 
forgiveness of sins. Jesus died to demonstrate (or 
“prove”) God’s righteousness (see the comments 
on 1:17), which in vv. 25-26 refers more narrowly 
to His justice or fairness as part of His wider 
moral excellence. And it needed to be proven. If 
a judge did not condemn a guilty criminal but let 
him go free, or if he had the criminal’s pet collie 
go to prison in his place, the judge would be un-
just, unfair, unrighteous. But in the OT, God both 
forgave sinners and determined to have animals 
sacrificed for sins (Lv 16; cf. the comments on 
Heb 9:15; 10:4). God would be unjust for doing 
this, except the death of Jesus safeguarded His 
righteousness. In the death of Jesus, God vented 
His wrath against sin, keeping His righteousness 
intact, and God applied the atoning work of His 
Son to OT saints. On that basis they were forgiven 
and His righteousness was upheld. All this is not 
only true for OT saints, but is relevant at the pres-
ent time (v. 26). The death of Jesus allows God to 
remain just and yet forgive sinners who have faith 
in Jesus today (He remains just and is the justifier 
of the one who has faith in Jesus). 

B.  righteousness Is Appropriated by Faith 
Alone (3:27–4:25)

3:27-31. In these verses, Paul presents the 
principles that flow logically from 3:21-26, and 
in chap. 4 he illustrates the principles with the 
concrete example of Abraham. The table at the 
top of the next page presents the connections.

It makes sense that if justification is a gift that 
springs from God’s grace (3:22-26), then boast-
ing in one’s own ability to obtain it or maintain 
it is excluded (v. 27). The word law is puzzling, 
but here probably has a metaphorical meaning 
(“base, norm, standard, principle”), and probably 
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does not refer to the OT law. In vv. 29-30, Paul 
bolstered his argument about one way of salva-
tion by referring to monotheism. If justification 
is available only through the Jewish law, then God 
is the God of the Jews only, and the Gentiles are 
excluded from a relationship with Him. Since 
salvation is by grace through faith, the question 
arises: “Does faith render the law purposeless?” 
(v. 31). What Paul means by we establish the law 
is disputed, but it is possible that faith is the sole 
avenue whereby one is able to experience all of 
God’s promised blessings, blessings to which the 
law bore witness (3:21) but which could not be 
obtained on the basis of keeping the law (cf. 3:19-
20; 4:13-15). While faith establishes the law, v. 
31 cannot be cited to support the idea that the 
law is still binding since it is not nullified by 
faith. Rather, faith does not nullify the teaching 
of the Pentateuch but actually establishes the 
law’s teaching, which includes justification by 
faith as evident in the law’s teaching concerning 
Abraham (cf. Gn 15:6; Rm 4:1-22).

4:1-3. Beginning in 4:1, Paul presents Abra-
ham as the illustration of the principle in 3:27 
that faith eliminates boasting. The phrase ac-
cording to the flesh (v. 1) refers to Abraham 
being the physical forefather of the Jewish peo-
ple, and does not refer to what he discovered “in 
the realm of the flesh” regarding salvation. Paul 
refers several times to Gn 15:6 (Rm 4:9, 22) as 
he employs Abraham to illustrate the principles 
of 3:27-31. credited to him (v. 3) translates a 
Hebrew phrase (the verb hashab followed by 
the preposition le) that means “to assign some-
thing to a person for his benefit that he does not 
possess” (cf. Lv 7:18; Nm 18:27, 30; 2Sm 19:19 [MT 
19:20]; Ps 106:31 [MT 106:30]). God reckoned to 
Abraham the status of righteousness (“moral 
excellence and virtue”; see the comments on 
1:17) that made him acceptable to God. Faith is 
not a work that makes one right with God. Faith 
is reliance upon another’s work (after the cross, 
the work of Christ), and is a gift from God (Ac 
18:27; Eph 2:8; Php 1:29). 

4:4-8. Here Paul explores the principle from 
3:28 that justification is by faith. If salvation 

were given on the basis of works (v. 4), then it 
would be a wage one had earned that God was 
obligated to pay. But Paul made it clear earlier 
(3:24) that righteousness is credited as a gift (v. 
5). Both Ps 32 and Gn 15 use the same Hebrew 
verb, hashab, translated differently by the NASB 
in these verses (“reckoned” in Gn 15:6; “impute” 
in Ps 32:2a). Paul used a rabbinic interpretive 
method (called Gezerah Shevah) that links verses 
sharing common words (here “reckon to”) to 
demonstrate a general principle. If God credited 
Abraham with righteousness on the basis of his 
faith, then David must have had faith for God 
to “credit” or “reckon” him with righteousness 
as well. Paul cites Ps 32:1-2 to emphasize that 
the imputation of righteousness includes for-
giveness of sins, a point not found explicitly 
in Gn 15:6.

4:9-12. Paul unpacks another principle pre-
sented in 3:29-30, that God justifies everyone 
(Jews and Gentiles) by faith (v. 9). Abraham was 
counted righteous while he was a “Gentile” (un-
circumcised) (v. 10). the sign of circumcision 
(v. 11) is described further as a seal (proof or 
validation of something; 1Co 9:2) of Abraham’s 
righteous status by faith. Abraham’s faith pre-
ceded his circumcision (Gn 15:6 vs. Gn 17:9-14). 
Circumcision contributed nothing to his righ-
teousness. Circumcision was a sign that God 
(apart from human effort) would fulfill His 
promise, that Abraham had faith in Him, and 
that God credited righteousness to Abraham 
on the basis of his faith. Because he was saved 
as a Gentile, Abraham is the spiritual father of 
believing Gentiles. But he is also the father of 
believing Jews (v. 12), for he was a circumcised 
believer. 

4:13-17. In 3:31, Paul gave the principle that 
faith establishes the true teaching of the law (see 
the comments there), and illustrates it in 4:13-
25. not through the law (v. 13c) is developed in 
vv. 14-17, and the righteousness of faith (v. 13d) is 
developed in vv. 18-25. The promise to Abraham 
(v. 13) (Gn 12:1-3) could never have been fulfilled 
if its fulfillment were through (by means of) 
doing the law (v. 14). Everyone fails to obey the 

The Principles The Concrete Illustration of the Principles

3:27  Boasting is excluded 4:1-3  Abraham could not boast

3:28  Justification is by faith, not works 4:4-8  Abraham was justified by faith not works

3:29-30  God justifies all by faith 4:9-12  Abraham indicates God justifies all by faith

3:31  Faith “establishes” the law 4:13-25  Abraham’s faith “established” the law
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law, exposing oneself to God’s wrath (v. 15). If ob-
taining the promises depended upon one’s abil-
ity to keep the law, then the whole plan would be 
doomed. Where there is no law, there also is no 
violation continues Paul’s explanation regard-
ing the reason that obtaining the promise is not 
through the law. His point here is similar to the 
one in 3:20 (“through the Law comes the knowl-
edge of sin”). The purpose of the law is to define 
what constitutes a violation (“an intentional 
act of disobedience to a law or custom”), not to 
facilitate the fulfillment of God’s promises. Paul 
did not mean that when there is no law there is 
no sin and no judgment (cf. the comments on 
2:12-16; 5:13-14). His purpose here is to explain 
the function of the law, and its function puts it 
at odds with obtaining God’s promise. For this 
reason (v. 16), the promise is realized by faith . . . 
in accordance with grace (see 3:21-26). so that 
gives the purpose for God’s design that salvation 
be by grace through faith, not by obeying the 
law, namely, that the promise may be fulfilled 
with certainty for all the descendants, Jews and 
Gentiles alike. Verse 17 indicates that Abraham is 
both the father of one nation, the Jewish people, 
and the father of many nations (citing Gn 17:5). 
Although this is stating that there is but one 
spiritual people of God, ethnic distinctions are 
not extinguished. The God in whom Abraham 
believed is described as One who gives life to the 
dead, probably a reference to Abraham’s and 
Sarah’s inability to reproduce, but may include 
a glance at the resurrection of the dead, espe-
cially Jesus’ resurrection (v. 24). God calls into 
being that which does not exist, a reference to 
the great nation of Israel and its impact on the 
entire world, which was not yet a reality when 
God spoke the promises to Abraham. 

4:18-25. Paul has established that obtain-
ing the promise of God was “not through the 
Law” (v. 13c; cf. vv. 14-17). Next, he developed 
the idea that the promise comes through the 
“righteousness of faith” (v. 13d) in vv. 18-25, 
with the emphasis on “faith” in vv. 17-21, and 
“righteousness” in v. 22. In hope against hope 
(v. 18) means “Abraham had hope contrary to all 
human expectations.” Verse 19 explains v. 18. His 
own body . . . as good as dead and the deadness 
of sarah’s womb recalls what Paul said about 
God who gives life to the dead in v. 17. One might 
argue with Paul and say that Abraham did waver 
in unbelief (v. 20). He did not waver, however, 
after God explicitly told him that Sarah would 
bear him a son (Gn 17:19). Grew strong would 

be translated better as “was strengthened.” And 
being fully assured (v. 21) reflects Abraham’s 
conviction that God was the kind of God who 
could bring about what He promised. 

Beginning in v. 22, Paul explored Gn 15:6c on 
the theme of “righteousness.” Cf. the comments 
on 4:3 for v. 22. In vv. 23-25 Paul showed how 
Abraham’s experience was relevant to more than 
just him. Believers share in common with Abra-
ham the reality of faith, the object of faith (God), 
and the futility of works of the law in order to 
be right with God. Christians believe in Him 
who raised Jesus our lord from the dead just 
as Abraham had faith in God “who gives life to 
the dead” by reviving the bodies of Abraham 
and Sarah. raised because of our justification 
means that without the resurrection, no one 
would know that Jesus’ death paid for believ-
ers’ transgressions, and that they now have 
justification. 

III.  Blessings: the results of Being right 
with God (5:1–8:39)

A. christians can Boast in God (5:1-11)
Paul’s theme from 5:1–8:39 relates to the 

benefits that accrue to the believer who has 
been justified. This section fits with his overall 
purpose of seeking to motivate the believers 
in Rome to support his mission to Spain. Un-
believers possess none of these privileges, and 
the Roman believers should assist Paul in pro-
claiming them.

5:1-2. therefore (v. 1) introduces an inference 
from 3:21–4:25 that the believer has peace with 
God. There is a textual problem related to the 
verb have (whether it is an indicative “we have” 
or a hortatory [commanding] subjunctive “let us 
have”), but it is probably indicative. Paul begins 
giving commands in Romans only in chap. 6 (for 
hortatory subjunctives applicable to believers, 
see Rm 13:13; 14:13, 19; there are 22 imperative 
verbs from chap. 6 onward), but none before 
(except the hortatory subjunctive in 3:8, which 
is put on the lips of one in error, and the imper-
ative in 3:4, which is purely rhetorical). Rather 
than encouraging the believer to strive for 
peace with God, Paul continues his statement 
of doctrinal facts so prominent in the first half 
of Romans. God Himself has established peace 
with those He justified. For the glory of God (v. 
2), cf. the comments on 3:23.

5:3-5. It is possible that Paul presupposes the 
need to have faith for this chain (perseverance, 
character, hope) to be complete, but he does 
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not mention it here, and it should not be read 
into the text. His point seems to be that through 
tribulations God will produce in the Christian 
perseverance, proven character (v. 4) and hope, 
similar to Rm 8:29-30. 

5:6-10. For (v. 6) introduces an explana-
tion regarding how God poured out His love, 
through Christ’s death. The difference between 
the righteous man and the good man (v. 7) is 
that the good man has done something tangibly 
beneficial for another. I might die for someone 
who has been good to me, but I probably would 
not die for one who I considered to be righteous, 
but who had done nothing for me. If God has 
done the “major” thing (sinners being justified 
by His blood, v.  9, parallel to enemies being rec-
onciled to God, v. 10), the believer can count 
on Him to do the “minor” thing (save sinners 
from His wrath, v. 9, parallel to being saved by 
His life, v. 10). 

5:11. Believers boast not only in the “hope of 
the glory of God” (v. 2) and in tribulations (v. 3), 
but in God Himself. 

B.  christians can live a life of security 
(5:12-21)

The connection with what precedes is not 
clear, but Paul may be presenting the basis of 
the hope detailed in 5:1-11. The believer can have 
hope because Jesus has overturned the negative 
effects of Adam’s fall. 

5:12. Just as may find its conclusion in “even 
so” (houtos kai) in v. 18, but more likely it is 
found in and so (kai houtos) at the end of v. 12. 
“Original sin” is a term used to describe the idea 
that every person sinned in and with Adam, so 
that Adam’s sin and guilt was our sin and guilt. 
But Paul is probably not teaching original sin in 
these verses, for several reasons. First, the phrase 
because [eph’ ho] all sinned literally means “on 
the basis of which” and signals that everyone 
sins because the state of spiritual death, and 
physical death, entered the race through Adam’s 
act. Second, the verb sinned always refers to an 
individual’s conscious acts, never to sins com-
mitted without conscious choice or committed 
by proxy. Third, sinned is probably a “gnomic” 
aorist, describing a general truth about acts that 
typically take place, not acts that did take place 
in the past (see 2:12; 3:23, where sinned is also 
used, but has a gnomic sense). 

5:13-14. In v. 13, Paul explains how one could 
commit a sin when there was no law of Moses 
yet in existence. Between Adam and Moses sin 
was in the world (v. 13), indicated by the fact 

that people died in the flood because of their 
conscious acts of sin (Gn 6:5). With the phrase 
sin is not imputed when there is no law Paul 
means much the same thing as in 3:20 and 4:15 
(see the comments on 4:15). People commit acts 
of sin even when there is no clear violation of 
an explicit command, and will experience God’s 
wrath (see the comments on 2:12-16). Imputed is 
a commercial term, and would be better trans-
lated “tallied,” “accounted,” or even “charged 
to one’s account” (cf. Phm 18). The law makes 
sin an offense (better, a “transgression,” same 
word as 4:15) (v. 14)—it intensifies sin and its 
consequence—but the law does not create sin. 
Sin found its origination in Adam, not in the 
law. The phrase those who had not sinned in 
the likeness of the offense of Adam indicates 
that Paul is not teaching “original sin” as it is 
typically conceived. Adam violated a clear com-
mand. Those between Adam and Moses did not. 
Therefore they did not sin in and with Adam. 
Theologically, a type is an OT person, object, 
or event that had a useful function in its own 
historical setting, but that also was designed 
by God to prefigure a greater, more spiritually 
potent situation or person. In this case, Adam 
was a “type” of Christ since he functions as the 
founder of the human race and his action had 
a profound influence upon it. Jesus, of course, 
is the superior “antitype” to Adam.

5:15-19. Here (vv. 15-17) Paul demonstrates 
the differences (the free gift is not like the trans-
gression, v. 15) between Adam and Jesus. The 
differences lie in the effects of the acts of Adam 
vis-à-vis Jesus. In vv. 18-19, Paul demonstrates 
the similarities between Jesus and Adam, those 
similarities being found in the comprehensive-
ness of the consequences of the acts of the first 
and second Adam.

Paul teaches neither original sin nor the 
imputation of Christ’s righteousness in these 
verses. He omits altogether how Adam’s sin has 
corrupted humanity and how Christ’s righ-
teousness is applied to believers. His purpose 
is simply to state that Adam’s sin did corrupt all 
those in him, and Christ’s gift reverses that for 
those in Him, a point that serves as the ground 
of great boasting for believers. 

5:20-21. When Paul refers to the law, he sees 
it as fulfilling a role of providing information 
regarding the identification of sin (cf. 3:20; 4:15; 
5:13) that results in an intensification of sin, 
and this is probably the sense of so that knowl-
edge of transgression would increase (cf. also 
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Gl 3:19). But in Rm 7:7-13, the presence of the 
law also brings about the quantitative increase 
of sin. Paul’s point indicates that the law, given 
after the entrance of sin into humanity courtesy 
of Adam, did nothing to improve the situation. 
Only God’s super-abounding grace proffers suf-
ficient power to grant eternal life to those who 
believe.  

c.  christians can live a life Free from the 
Absolute domination of sin (6:1–7:25)

6:1-2. One might wrongly think that it is 
appropriate to continue to live in sin either so 
that God might be glorified as He causes grace 
to abound (5:20), or so that the believer might 
have a more profound experience of grace. Paul 
will demonstrate that while both are spiritually 
possible, both are morally irrational, for sin ruins 
a believer’s life. died to sin (v. 2) indicates that 
when Jesus died on the cross (cf. 6:10), the be-
liever died with Him in a spiritual yet real sense 
(cf. the comments on Gl 2:19-20; Col 2:20; 3:1-3; 
2Tm 2:11; 1Pt 2:24). 

6:3-4. Into carries a referential sense, indicat-
ing that baptism is especially a baptism “with ref-
erence to” christ Jesus, and even more narrowly 
is a reference to His death. Paul closely connects 
baptism with the salvation experience in v. 4, but 
it is not a cause of salvation. Baptism depicts that 
aspect of the Christian’s conversion that unites 
him to Christ, especially to Christ in His death. 
It is the outward expression of saving faith and 
the solemn symbol of dying with Christ. This was 
brought about by God so that we too might walk 
in newness of life (v. 4; cf. 7:6, where the Spirit is 
said to bring about this “newness”). 

6:5-7. The likeness of His death indicates that 
the believer’s experience of dying with Christ is 
not identical to His death. The believer did not 
die physically upon the cross, but the benefits of 
Christ’s death are experienced when the believer 
trusts Christ. This union with Christ guarantees the 
believer resurrection with Him in the future. The 
old self (v. 6) is not a reference to the old sin nature, 
for Paul makes it clear in the passage that it is not 
a “nature” or part of the believer that is crucified, 
but the entire person. It is a reference to who the 
believer was in Adam, under the mastery of sin. 
That person was crucified with Jesus on His cross 
and no longer exists. The believer is now “in Christ,” 
no longer “in Adam” under sin. Body of sin refers to 
the believer’s body as owned, dominated, ruled by 
sin. done away with means “rendered powerless.” 
As a result, believers are no longer slaves to sin, for 
a dead slave is no longer a slave (v. 7).

6:8-10. The believer was united with Jesus in 
His death, a death undergone with reference 
to breaking the power of sin (He died to sin, v. 
10). Jesus rose from the dead, and the believer 
is united with Him in that as well. If Jesus’ con-
dition is irreversible (Jesus is never to die again; 
death no longer is master over Him, v. 9), then 
the believer’s condition is also irreversible. Sin 
is no longer the slave master over the believer. 

6:11. Here, for the first time in Romans, Paul 
gives a true command, the first application of the 
entire book. consider means “to count, compute, 
calculate, take into account, to make account of ” 
something, and here means “a deliberate and 
sober judgment on the basis of the facts one has.” 
The believer is not commanded to “put the old 
sin nature to death” as he is in Eph 4:22 and Col 
3:9 (see the comments there), for this is done for 
him and her by God at the moment of conversion. 
Rather, believers are commanded to understand 
these profound facts, and failure to do so amounts 
to sin (cf. Jms 4:17).

6:12-14. Paul continues the application of 
these truths. sin was personified previously as a 
slave master, but here as a king who reigns (v. 12). 
Presenting is used in the LXX for one serving a 
superior (1Kg 10:8; 2Kg 5:25; Pr 22:29). Christians 
are no longer in Adam, under the tyranny of sin 
as a slave master or a king, but instead are now in 
Christ, under the rule of God to whom allegiance 
is owed. Verse 14 is developed fully in chap. 7 (see 
the comments there).

6:15-20. Since the believer is not under law, 
one might think that he is free to live however 
he wishes. But to live for sin results in death (v. 
16). Many believe that Paul refers here to eter-
nal death, and that the one who professes to be 
a Christian but who lives in sin is no Christian 
at all. This is possible, but Paul seems to be less 
eschatologically oriented here than is sometimes 
thought. Paul goes back and forth between re-
viewing what a believer’s experience was before 
conversion and how life is—or should be—after 
it. death is the experience of the unsaved, but 
Paul’s words contain an implicit warning for the 
believer as well. death in this verse is something 
that can be experienced by a true believer, and 
produces not an eternity in hell for the believer 
but impurity (moral filth), and lawlessness (or 
anarchy) (v. 19) and shame (v. 21). While it is true 
that an unbeliever receives eternal condemnation 
for his sin, he also experiences these practical 
consequences in this life. But so does the believer, 
and that is precisely Paul’s point here. It is morally 
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foolish for a Christian to live in sin like an unbe-
liever, and the believer who does will receive the 
same kind of “death” in this life that an unbeliever 
receives, namely impurity, anarchy, and shame. 

6:21-23. Benefit (v. 21) is literally “fruit” (cf. 
7:4). Christians are rightly ashamed of the kinds 
of things they did as unbelievers. Therefore, 
why do them as believers? In v. 21, the benefit 
or fruit of a sinful non-Christian life was shame 
and death. But the fruit of God freeing a believer 
from sin is sanctification (the process of becom-
ing more holy in this life) and finally eternal life 
(v. 22). When a person, whether a believer or an 
unbeliever, sins he earns and deserves death—the 
moral corruption and hardships that come in this 
life as specified by Paul in 6:19-21. In contrast to 
what one deserves, God freely gives eternal life 
to believers.

7:1-4. In Rm 7, Paul develops the theme in-
troduced in 6:14 (see the comments there). Law, 
whether Mosaic or any other, has jurisdiction 
only over the living (v. 1). But Paul wrote that 
the believer died with Christ in reference to 
sin (6:2, 6, 8, 11; see the comments there). That 
death was also a death with reference to the law 
(vv. 2-4). Sometimes these verses are cited in 
defense of the concept that Paul says only death 
dissolves the marital bond, and that all divorce, 
for whatever reason, is wrong. It is possible that 
Rm 7:1-4 could be understood this way, but it 
is unlikely since Paul himself appears to allow 
for divorce (see the comments on 1Co 7:12-16), 
as does Jesus (see the comments on Mt 19:1-9). 
In addition, Paul was simply using marriage, 
the death of one’s spouse, and divorce as an 
illustration of dying with Christ so that one is 
freed from sin. His intent was not to give bind-
ing instruction on divorce. To understand this 
text as representative of Paul’s view of divorce 
is ill-advised.

7:5-6. These two verses forecast the rest of 
chaps. 7 and 8, and are crucial for the proper 
understanding of chap. 7 in particular. Flesh (v. 
5) refers to a conglomeration of human traits 
that contribute to one’s disposition to sin, also 
known as “the old sin nature.” Flesh has this 
sense in its ensuing occurrences (7:14, 18, 25; 
8:3 [first occurrence], 4, 5 [twice], 6, 7, 8, 9, 
probably 12 and 13), and in each of its uses in 
these verses refers to the unsaved, non-Chris-
tian state as suggested by its use in 7:5. Because 
7:5-6 forecast the rest of chap. 7 and all of chap. 
8, and because “flesh” in 7:5 refers to the un-
saved condition, it is likely that “flesh” in the 

other occurrences of the word in chaps. 7 and 
8 should be understood with a similar sense, 
unless the context clearly indicates otherwise 
(as noted below). sinful passions . . . aroused by 
the law is the topic developed in vv. 7-12. death 
is the theme developed in vv. 14-25. But now 
(v. 6) refers to the present state of the believer 
who is no longer “in the flesh” (i.e., no longer 
in the unsaved condition) nor under the law 
because of dying with Christ. Christians now 
serve (better, “are enslaved to”; see 6:18, 22) 
righteousness in the newness (see 6:4) of the 
spirit. The mention of life in the Spirit forecasts 
the theme of Rm 8. 

7:7-13. Verses 5 and 6 do not indicate that the 
law is evil. The law informs about what sin is 
(v. 7), and this is valuable (cf. 3:20; 4:15; 5:20). 
Paul employs a rhetorical technique called “im-
personation” (Gk. prosopopoeia) with which he 
steps into a role to make a point (similarly, cf. 
1Co 13:1-3, 11-12). But identifying who Paul im-
personates is a challenge, and there are several 
interpretive options. First, it is possible that Paul 
uses “I” to describe the experience of Adam, or, 
second, of Israel before receiving the law. Third, 
Paul may be saying that sin is so strong in the 
believer that Christians should expect moral 
failure and accept it as an inevitability. In this 
case Paul is remarkably pessimistic about the 
Christian life, and in light of Rm 6 and 8, this 
is an unlikely view. Fourth, Paul’s “I” may refer 
to a believer who seeks to sanctify himself by 
keeping the law, an approach to the Christian 
life also doomed to fail. But sanctification is 
possible if the believer relies upon the power 
of the Spirit to defeat sin. Fifth, the preferable 
view adopted here and argued below is that 
Paul is describing the futile experience of an 
unbeliever who seeks to conquer the power of 
sin by keeping his moral standards in his own 
power. Paul’s “I” is autobiographical, but rep-
resents the experience of all unsaved individuals 
who seek unsuccessfully to keep their moral 
code. For the Jewish people, that moral code is 
the law of Moses. For Gentiles, it is some other 
philosophy of life they or their culture adopts 
(e.g., the “rule of fair play”; the Golden Rule; “all 
things in moderation”). Paul wrote in 2:12-16 
(see the comments there) that Gentiles have 
their own moral code but fail to live up to it. 
This failure reveals them as sinners for whom 
condemnation is appropriate. But in chap. 7 
Paul discusses primarily the experience of the 
Jewish unbeliever (7:1, I am speaking to those 
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who know the law), but what he says is equally 
relevant for Gentile unbelievers who fail to keep 
their own moral standards. 

It is fashionable to maintain that Paul’s “I” 
is not autobiographical since he kept the law 
competently enough that his conscience did 
not bother him (it was “robust”; cf. Php 3:2-6), 
contrary to the “I” in this chapter. However, 
Paul’s law-keeping was sometimes motivated by 
impure intentions (Gl 1:10), and his pre-conver-
sion conscience was not as robust as sometimes 
thought (Ti 3:3-6).

The law is good (v. 7), but it is weak, and does 
not help one who is “in the flesh,” i.e., an un-
believer (see the comments on 7:5) break the 
power of sin in this life (not the eternal state, in 
keeping with 6:14) (v. 8). sin, here viewed as an 
anti-God force that dominates the unbeliever, 
leads one to rebel against God. Apart from the 
law sin is dead does not mean that sin is non-ex-
istent. Rather, sin is always active, but it is hy-
peractive when the unregenerate human heart 
encounters God’s law (sin became alive, v. 9; sin 
deceived me and killed me, v. 11). That sin was 
energized when the commandment came likely 
refers to a “moral awakening” when one begins 
to grasp fully the implications of his moral code 
and the consequences of failing to fulfill it (sin 
became alive [or “sprang to life”] and I died). For 
the kind of death Paul has in mind (i.e., moral 
corruption and frustration), see vv. 13-24. The 
law is good (v. 12), but sin is so strong that it can 
use the good law as a weapon to kill an unbe-
lieving person (vv. 10-11, 13), for sin influences 
people to violate the law and bring upon them-
selves the moral and spiritual sentence of death. 

7:14-20. Verses 14-25 develop the theme of 
death introduced in 7:5d. death is mentioned 
twice in v. 13 and again in v. 24, forming an inclu-
sio (brackets) on the whole paragraph, clarifying 
what Paul means by “death.” As in 6:15-23 (see 
the comments there), death refers to “moral 
frustration and corruption,” not the cessation 
of biological life nor spiritual or eternal sepa-
ration from God. 

Verses 7-13 are dominated by aorist tense 
verbs, traditionally understood as reflecting 
Paul’s past experience before he knew the Lord. 
In vv. 14-25, on the other hand, Paul used pre-
dominantly present tense verbs, and these have 
sometimes been interpreted as a description of 
Paul’s present experience as a believer. But it is 
better to understand the present tense verbs as 
indicating Paul’s emphasis in this chapter. His 

main point is to explore the unbeliever’s moral 
frustration and corruption due to sin and its 
consequences (called death, not “condemna-
tion,” in vv. 14-25), not how “the Law arouses 
sinful passions” (vv. 7-13). The present tense 
verbs in vv. 14-25 indicate this emphasis. This 
interpretation is supported by much of Rm 6, 
which explores freedom from sin and death (cf. 
the comments on 6:2-14), and Rm 8:1-13, which 
reiterates this theme.

When Paul says I am of flesh (v. 14; also my 
flesh in v. 18), it is extremely unlikely that he 
is referring to his Christian experience, for no 
Christian is “in the flesh” following conversion 
(cf. v. 5). sold in bondage to sin is the experience 
of an unbeliever, for Christians are no longer 
enslaved to sin (cf. 6:7, 18, 22). This is an unbe-
liever enslaved to sin who, like Paul before his 
conversion, loved the law and strove to obey 
it, but was frustrated by his inability to do so 
(vv. 15-17). While Paul does have a category for 
“fleshly believers” (see the comments on 1Co 3:1-
4), his use of “in the flesh” in Rm 7:5, and flesh 
in vv. 14, 18, indicates that he used flesh in a way 
that differs from 1Co 3. Here it delineates the 
unsaved condition (“while we were in the flesh” 
in 7:5 indicates that Paul believes Christians are 
no longer “in the flesh,” indicated also by the 
“then-versus-now” contrast in 7:5, 6), but the use 
of “flesh” in 1Co 3:1-3 describes true believers 
who are acting like the unsaved.

the willing (v. 18) and the good that I want 
(v. 19; cf. v. 21) refer to the desire to keep the 
law (vv. 22-23). But Paul already argued that the 
believer has “died to the Law” (vv. 2-4), another 
point that supports a non-Christian referent 
for “I.” It is sin in the unbeliever that keeps him 
from obedience and brings moral frustration 
(death in this passage). In v. 23, law does not 
refer to Mosaic law, but, as in 3:27, means “rule” 
or “principle.” Who will set me free (or “res-
cue” me) cannot be the words of a believer who 
knows who his Deliverer is, nor is the future 
tense appropriate for one who is already freed 
in Christ. this (v. 24) probably modifies body, 
not death. Paul, playing the role of an unbe-
liever, mentioned his “members” (body parts) in 
v. 23, and there those members are dominated 
by sin and death. This body (the entire person, 
inside and out; cf. 6:6; 12:1) of death is a refer-
ence to the unbeliever aggravated by the tyranny 
of sin. Then, as if he could no longer stand to 
continue his role-playing, Paul erupts in praise 
to God who has provided Jesus to rescue people 
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from their wretched unsaved state. Here Paul 
speaks as a Christian. He abandons the first per-
son singular “I” for the second person plural 
our, indicating a momentary shift out of his 
non-Christian impersonation. But then he steps 
back into that role immediately and recaps his 
discussion in 7:25b, c.

d.  christians Have life in the Holy spirit 
(8:1-39)

8:1-4. Paul continues with another benefit 
of salvation by grace through faith. Those who 
believe in Christ have the unparalleled privi-
lege of living life in the power of the Holy Spirit. 
The Spirit is mentioned only in 1:4, 2:29, 5:5, 
and 7:6, but is mentioned 19 times in chap. 8. 
therefore (v. 1) probably introduces a logical 
conclusion based on what Paul wrote in chap. 
7, especially 7:24. condemnation includes both 
the idea of rendering a verdict of guilt and the 
punishment that follows. In the context of 7:14-
25 and the moral frustration and corruption the 
non-Christian “I” experiences, and based on the 
pronouncement of being free of the terrors of 
the non-Christian life in 8:1-11, condemnation 
here especially focuses upon the believer’s free-
dom from the crippling power of sin in this life. 
On the meaning of law in v. 2, cf. the comments 
on 3:27. Verse 3 provides a succinct summary of 
Rm 7 in which the main theme was the weak-
ness of the law to help an unbeliever defeat sin’s 
power. For the meaning of flesh here and in 8:4, 
5 (twice), 6, 7, 8, 9, 12, 13, cf. the comments on 7:5. 
likeness of sinful flesh masterfully links Jesus 
closely with humanity because of His incarna-
tion, but maintains a distinction between His 
body and that of everyone else. He had real flesh, 
but it was not sinful flesh. condemned sin in 
the flesh means that Jesus, through the medium 
of His sacrificed body, pronounced judgment 
on sin and broke its power. The law could only 
pronounce judgment but could not “execute” 
sin. might be fulfilled in us (v. 4) indicates the 
purpose of Christ’s death. While one is not made 
right with God by performing the law, Jesus’ 
perfect keeping of the law is fulfilled in us, but 
the law is not “performed by us.” Christians no 
longer walk according to the flesh, are no longer 
under the absolute control of the flesh (cf. the 
comments on 7:5, 14, 18). Those who walk ac-
cording to the flesh in this verse are unbelievers, 
not carnal Christians. 

8:5-11. These verses contrast the values and 
experience of unbelievers (those who are ac-
cording to the flesh, v. 5—and for an explanation 

of the meaning of flesh as unbelievers, see the 
comments on 7:5; those who set their minds on 
the things of the flesh, vv. 5, 6; those who are in 
the flesh, v. 8) with Christians (those who are 
according to the spirit, v. 5, with their mind set 
on the spirit, v. 6). Christians experience life and 
peace (v. 6), the primary reference being to the 
experience of these blessings in this life, while 
those according to the flesh reap death (cf. the 
comments on 6:15). Verses 7-8 are key verses, 
along with Rm 3:9-20, for the doctrine of total 
depravity (man’s inability to obey God and his 
antipathy toward Him). Paul does not refer to 
the category of “carnal Christian” in 8:5-8 (for 
this, see 1Co 3:1-4). Paul places all believers into 
the category of those who are not in the flesh 
but in the spirit, since every believer is indwelt 
by the Spirit (v. 9). The believer is freed from 
the absolute power and penalty of sin, but sin 
still exercises dominion over the believer’s body 
through death (v. 10). Here the word dead refers 
to the cessation of biological life, but does not 
carry the sense of “eternal spiritual death.” the 
spirit is alive would be better translated “the 
Spirit is life,” for spirit here is better understood 
as a reference to the Holy Spirit who is the hero 
of this passage, not the human spirit, and He is 
life (is alive is actually a noun, not an adjective 
or a verb). He is the living and life-giving Spirit, 
and though believers will die physically because 
they are physically fallen and sometimes sin, the 
Spirit nevertheless gives them eternal, resurrec-
tion life (v. 11). This is because of righteousness, 
meaning “because believers are righteous in 
Christ, they have the Spirit who is, and who 
gives, life.” 

8:12-13. Flesh in these two verses refers to a 
conglomeration of human traits that contribute 
to one’s disposition to sin (cf. the comments on 
7:5), the “old sin nature.” The believer still has 
the flesh, though he is no longer “in the flesh” 
(7:5), just as he has a body descended from Adam 
though he is no longer “in Adam” (6:1-10). If a 
believer lives like a non-Christian, according 
to the flesh, i.e., fulfills the desires of the flesh 
(Gl 5:16), then he must die (experience moral 
frustration and corruption as in 6:15-23; 7:13-24, 
but probably not eternal spiritual death). If by 
the spirit . . . you will live probably refers to the 
believer’s experience of the abundant life by the 
believer in this life. Paul is describing the qual-
ity of a believer’s life. If a Christian lives in the 
power of the Spirit and puts to death the deeds 
of the body, he will experience the abundant 
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life now. But to the extent that a believer lives 
in sin (according to the flesh, i.e., “like an un-
believer”; on flesh see the comments on 7:5), 
he will experience lack of the abundant life, a 
“deadly life.” If live refers to eternal life (and it is 
often understood this way), then 8:13c teaches 
salvation by works (namely, by putting to death 
the deeds of the body), which is an unlikely un-
derstanding of Paul in this paragraph. While he 
teaches that true salvation will bring a change in 
life (e.g., Rm 8:29; 1Co 16:22; Gl 5:18-25; Eph 2:10; 
Php 2:13; Ti 2:14), Paul’s point in Rm 8 is more 
practical than eschatological. If a Christian lives 
like an unbeliever (according to the flesh), he 
will receive what an unbeliever receives in this 
life, namely moral corruption and frustration 
which Paul here calls “death.” By the spirit in-
dicates that sanctification in the believer’s life 
comes from dependence upon and cooperation 
with the Spirit, not through keeping the law.

8:14-17. Being led by the spirit of God (v. 
14), in connection with vv. 12-13, relates to the 
Spirit’s influence in avoiding sin and putting 
to death the deeds of the body, not to know-
ing His will when making mundane decisions 
(e.g., buying a Ford vs. a Chevrolet). The double 
occurrence of spirit (v. 15) is best understood 
as a reference to the Holy Spirit in light of His 
work whereby believers are made God’s sons 
and daughters in vv. 14, 23. The Spirit brings son-
ship, not dreaded bondage. Abba is often popu-
larly glossed with “Daddy,” but it is a term that 
could be used by adult men for older men they 
respected so that “Daddy” may carry more of a 
sense of childish informality than is warranted. 
In much the same way that wealthier Roman 
families had a male slave who chaperoned the 
family’s boys (called a paidagogos), so also God 
gives His Spirit to lead (ago) His sons and to help 
them avoid trouble in the form of sin. The spirit 
testifies to the believer’s spirit that he belongs to 
God. It would be odd to say that the Holy Spirit 
testifies with the believer’s spirit, as if the believ-
er’s spirit added anything to His testimony. As 
the believer studies the Word and sees his life 
transformed (cf. 8:13), the Spirit impresses upon 
his mind that he belongs to God. If believers 
are God’s children, then they are His heirs (v. 
17) and may inherit God Himself or what God 
has in store for them—or both. But the road to 
glory for Christians is the same one Jesus trod, 
and His road was marked by the suffering of 
self-sacrifice for the sake of others. Perhaps Paul 
had in mind the sacrifices the church in Rome 

might make in order for him to reach Spain with 
the gospel.

8:18-25. Paul continues both the theme of 
the futurity and the suffering associated with 
being God’s heir. At the second coming, believ-
ers will see God’s glory (v. 18) as they return with 
Jesus to earth, but also will have their own glory 
(v. 21), a glory that surely reflects the glory of 
Jesus, just as the moon’s glory is found in its 
reflection of the light of the sun. Verses 19-21 
are Paul’s commentary on Gn 3. When Jesus 
returns to earth with His people, the curse will 
be lifted from the world. Inanimate creation is 
personified in this passage as looking forward 
to the restoration of creation. creation groans 
(v. 22) probably refers to natural disasters in 
which human life and property are lost. suffers 
the pains of childbirth (v. 22) indicates that the 
natural disasters are not permanent, and will 
not continue past the second coming. When 
calamities happen in the world, they remind the 
believer that these conditions are temporary, 
just as a woman’s labor is temporary. Eventually 
the baby comes, and happiness ensues, and so 
it will be when the Lord returns. 

Not only does creation groan (v. 22), but be-
lievers groan within themselves (v. 23) having 
(or “because they have”) the first fruits of the 
spirit. First fruits may have OT offering con-
notations (cf. Lv 23). The first fruits offering was 
to show one’s trust in the Lord, that if He has 
provided early aspects of the harvest, He could be 
trusted for good provision later. God has given the 
Spirit to believers at the present time, establishing 
an unbreakable connection between the initial 
experience of salvation and its end in eternity. 
The Spirit is both the first installment of our sal-
vation and the down payment of the pledge that 
guarantees the remaining stages of the work of 
God in our salvation. Because believers have the 
Spirit, they have a slender experience of what 
awaits them, and as a result, they groan. There is 
no good reason to think that believers’ groanings 
are not audible. Many of God’s children, when 
they encounter hardship, have uttered a groan 
and said, “How I wish Jesus would come back 
right now!” Unbelievers do not express such senti-
ments, and the fact that believers do should serve 
to remind them that their utopia is not found 
in this life. They groan while waiting eagerly for 
their adoption as sons. In v. 15 the adoption is 
seen as already accomplished, and it surely is, but 
the full consummation of it awaits the future (a 
classic text for the concept of “now and not yet”). 
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redemption of our body refers to the resurrec-
tion, when all sin, evil, and suffering are set aside. 
If the Christian adoption as sons and daughters 
of God is accomplished (v. 15) but is not now fully 
accomplished (v. 23), then perseverance in hope 
(confident expectation) is needed (vv. 24-25). 

8:26-27. In the same way that hope sustains 
believers when they suffer, so also the spirit 
helps their weakness when they pray (v. 26), the 
weakness being found in ignorance concerning 
how one ought to pray. Groanings too deep for 
words is an oxymoron, but describes the Spirit’s 
“wordless prayer groaning” on behalf of God’s 
children. too deep for words means “unspo-
ken,” “unspeakable,” “unuttered,” “unutterable,” 
but in any case these groans are inaudible and 
therefore do not refer to speaking in tongues. 
In addition, the spirit Himself performs this 
intercessory ministry, but speaking in tongues 
involves the participation of the believer (cf. 1Co 
14:14), and while not every believer speaks in 
tongues (1Co 12:30), every believer can be confi-
dent of this prayer ministry of the Spirit. If God 
knows every thought of every person, then He 
is quite capable of understanding the Spirit’s 
prayers for His children (v. 27). He [the Spirit] 
intercedes . . . according to the will of God pro-
vides the basis for what Paul will say in v. 28. If 
the Spirit prays for believers, then God’s loving 
purposes will come to them. Not only does the 
Spirit intercede, but the Son does as well (v. 34), 
and the intercessory work of two members of 
the Godhead are what guarantees that “nothing 
will separate us from the love of God,” and that 
believers will never lose their salvation.

8:28-30. Believers do not always know how 
to pray (v. 26), but we do know that God causes 
all things to work together for good (v. 28). It 
is not clear what the subject of v. 28 is, for the 
subject is embedded in the third singular verb 
(either “He/it works together”) and “all things” 
could remotely be the subject (see KJV; NET). 
But God should be understood as the subject in 
light of His active role in calling and saving His 
people (vv. 29-30). Because God is both sover-
eign and loving, all things should be understood 
comprehensively. Even the tragic circumstances 
that believers undergo are part of His loving 
design for their lives, for from them He brings 
good (“that which is morally, tangibly benefi-
cial”). to those who love God is defined further 
by to those who are called, so that those who 
love God are not some group of super-believ-
ers, but is a category in which all believers are 

found. His purpose is explained in vv. 29-30. 
Foreknew (v. 29) means “to determine ahead 
of time to enter into a loving relationship with 
someone” (cf. Ac 2:23; Rm 11:2; 1Pt 1:2, 20). The 
functional opposite is found in Rm 11:2, where 
the verb “foreknow” is the opposite of “reject.” 
If “reject” has an active sense in Rm 11:2, then its 
opposite (God’s foreknowledge) is an active, de-
terminative foreknowledge. In other words, His 
foreknowledge is not simply a prognostication 
(a bare, passive knowledge of what will happen 
next—for which see the human forecasting in 
Ac 26:5; 2Pt 3:17), but a causative, determinative 
foreknowing, where His foreknowledge brings 
about what is foreknown. Predestined means 
“to decide upon beforehand,” “to predetermine.” 
Foreknew emphasizes God’s initial decision to 
embrace a specific believer, but predestined 
refers to the final eternal goal of His active fore-
knowledge, namely, believers being conformed 
to the image of His son on their way to their 
eternal “destination” (as in “pre-destination”). 
Sanctification is missing from Paul’s five-item 
list, but that is covered by the last half of v. 29. 
Being conformed to the image of His son prob-
ably pertains not only to what will happen on the 
day of Christ’s return but also what happens in 
the lengthy period before that return. Firstborn 
does not mean “first created” but rather “pre-
eminent.” The same term is used in the LXX for 
Israel being a preeminent nation, not the first 
nation God made (Ex 4:22), and for David, the 
preeminent king compared to all others, not 
the first king who ever lived (Ps 89:27). Among 
many brethren indicates that God’s purpose (v. 
28) includes a vast number finding redemption, 
the restoration of the human race through Jesus’ 
work. There is, in this phrase, a brief reminder 
from Paul about the obligation the Romans 
have to promulgate the gospel, especially by 
helping him go to Spain (cf. “Purpose” in the 
introduction to Romans). called (v. 30) refers to 
the effectual call of God. This call is the believer’s 
experience of God’s foreknown and predestined 
plan (cf. 1:1, 6, 7). For justified, cf. the note on 
3:24. Glorified (to experience God’s glory with 
Him forever) is in the aorist tense, as are the 
other four verbs, and the tense presents each 
action comprehensively, as a complete (not 
“completed”), undifferentiated whole, without 
regard to its internal workings or how it un-
folds. In God’s plan, He foreknew, predestined, 
called, justified, and glorified each believer. If 
God foreknows, predestines, calls, and justifies 
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a believer, then it seems extremely unlikely that 
the believer might fail to be glorified as well. 

8:31-39. The contents of Rm 8 indicate that 
God is for us (v. 31). Who is against us does not 
prove that the Christian has no enemies. Paul’s 
point is that those enemies cannot successfully 
turn God against him or her. If God sacrificed 
His own son (v. 32) to bring about salvation, 
then He can be counted on to provide every-
thing else delineated in chap. 8, including eter-
nal life. charge (v. 33) is a judicial term used 
for asserting that one was guilty of a crime and 
liable to prosecution and punishment. God, 
however, has chosen believers (God’s elect) in 
Christ, and no one can successfully cause Him 
to condemn them. For justifies, see the note on 
3:24. Jesus . . . died (v. 34) for sins and took care 
of the sin problem, something no one could do 
for himself. He was raised from the dead, and 
having conquered sin and death, He provides 
eternal life for all who have faith in Him. He is at 
the right hand of God, indicating that He shares 
God’s authority, and that no higher authority 
exists who can turn Him against His people. And 
Jesus intercedes for us so that Christians always 
remain in the Father’s love. Verses 35-36 indicate 
that visible threats, including the prospect of 
death by persecution (sword), cannot separate 
the believer from God’s love. On the contrary, 
in spite of these, the believer overwhelmingly 
conquers (“we are hyper-victors”). In vv. 38-
39, invisible threats cannot tear the believer 
from God’s love. Paul concludes the list with 
the phrase nor any other created thing, which 
includes both the devil and the believer. It is 
inconceivable that a true believer, who at times 
might not be able to keep his own shoe tied or 
balance his checkbook, could undo the eternal 
purposes of God that include His foreknowledge 
and their glorification. The believer is not nearly 
that powerful, nor the Spirit and the Savior so 
incompetent.

IV.  Vindication: the Jewish People and the 
Problems with Being right with God 
(9:1–11:36)

A.  God Has not Broken His Word to Israel 
(9:1-29)

God will never stop loving believers, and He 
will keep all His promises to them on the basis of 
their connection with Christ (Rm 8). But this is 
harder to assert in light of what might appear to 
be God’s ceasing to love Israel and His reneging 
on OT promises to the Jewish people. In chaps. 

9–11, Paul vindicates God’s character, proving 
that God always keeps His promises, even to Is-
rael, and could thus be counted on to keep His 
promises to believers.  

9:1-5. Paul felt great anguish about the spiri-
tual condition of his kinsmen. Accursed (anath-
ema, v. 3) means “to be cursed,” here referring to 
eschatological judgment. Many scholars argue 
that Rm 9 is about God’s sovereign choice to 
utilize entire nations to fulfill His purposes in 
history. But this is unlikely in light of Paul’s wish 
to trade places with his fellow Jews and suffer 
eternal cursing. The preferable understanding 
is that God’s choices involve the election of in-
dividuals for eternal life or its opposite. 

Some of the privileges in vv. 4-5 have future 
components as well as past ones. For example, 
Israel’s adoption as sons is grounded in God’s 
selection of Israel as the recipient of His covenant 
blessings (cf. Ex 4:22; Jr 31:9). But Israel’s sonship 
also has a glorious future component for Jewish 
believers (see Is 43:6; 45:11; 63:16-17; 64:8-12; Hs 
1:10; Mal 3:17, all in eschatological contexts). This 
suggests, among other things, that God is not 
finished with the Jewish people yet, the primary 
point of Rm 9, 10, and 11. The future implica-
tions of these blessings gave Paul hope that God 
had not broken off relations with Israel and 
would yet keep His promises—all of them—to 
the people. Verse 5 indicates that christ shares 
the divine nature, was incarnate, is absolutely 
sovereign, but is also worthy of eternal accla-
mation (blessed forever). Paul’s anguish stems 
from his awareness that the Jewish people were 
not (yet!) experiencing everything God prom-
ised them, including their own exalted Messiah. 
Each of the privileges in 9:4-5 belongs to Israel 
presently (note the present tense are in 9:4a), 
suggesting that these privileges have not been 
rescinded. Their experience of these blessings, 
however, is contingent upon faith in Christ. 

9:6-13. Paul argued that God would keep His 
promises for “true” Israel. they are not all Israel 
who are descended from Israel (v. 6) is explained 
by vv. 7-13. The true Jewish people are Jews who 
are not mere descendants of Abraham but are 
rather his ethnic descendants who were chosen 
by God to be recipients of His covenant blessings 
including salvation. In v. 6, Paul does not have 
Gentile believers in view. He is concerned to 
demonstrate that what God was doing with 
Israel in Paul’s day was what God had always 
done with the descendants of Abraham, and 
Gentile Christians are not in view. Paul’s point 

MBC_45_Romans_131213.indd   1759 12/13/13   10:25 PM

Copyrighted Material



i 1760 i R o m a n s  9

is to indicate that “true Israel” consists of the 
ethnic descendants of Abraham who have em-
braced Christ, who are the “faithful remnant,” 
who are a narrower subset of broader ethnic 
Israel. through Isaac your descendants will 
be named (v. 7) cites Gn 21:12; see the note there. 
the children of the promise (v. 8) comprise the 
true Israel, the true offspring of Abraham, and 
those, like Isaac but not Ishmael, are chosen by 
God to be blessed. For v. 9, see the note on Gn 
18:10. But Isaac and Ishmael had different moth-
ers. Perhaps God discriminated between the two 
on that basis. Jacob and Esau, however, had the 
same mother and were conceived at the same 
time (vv. 10-11). God’s purpose according to His 
choice (v. 11) is a prominent theme in chaps. 9 
and 11 (see 9:15, 17, 18, 19-21, 22-24; 11:1-2, 4-6, 23, 
28-29, 30-32), and indicates that salvation rests 
upon His sovereign purposes. Verse 12 cites Gn 
25:23; see the note there. In the phrases Jacob I 
loved, but Esau I hated (Mal 1:2; see the com-
ments), hated sometimes means “loved less” 
(Lk 14:26), but that is not the case here. Mala-
chi 1:2 indicates that it has a more active sense. 
God hated Esau by rejecting him, excluding 
him from the blessings of the Abrahamic Cov-
enant. This is supported by Mal 1, where God 
deliberately cursed Esau and his descendants. 
God’s love for Jacob was manifested in actively 
choosing him to receive the promised blessings 
(including salvation). Both Gn 25:23 and Mal 1:2 
begin with God’s choice of the individuals, not 
whole people groups descended from them, and 
indicate that Paul’s topic was God’s sovereign 
choice of individuals to include them in His 
covenant or to exclude them from it.

9:14-16. God’s electing love (v. 13) is devel-
oped in these verses. The question, there is no 
injustice [“unfairness”] with God, is there? (v. 
14) means that Paul saw no unfairness in God 
freely choosing those who are saved. God would 
be perfectly just to condemn every person and 
save no one. That He chooses to save some indi-
cates His grace, not His unfairness. Verse 15 cites 
Ex 33:19 where God reveals to Moses one of His 
fundamental attributes: that He remains free to 
show His mercy and compassion to whomever 
He freely chooses. Thus it (the bestowing of His 
mercy and compassion) depends on God who 
has mercy (v. 16). God determines who will be 
saved. That was true with the immediate off-
spring of the patriarchs, and it was true with the 
Jewish people in Paul’s day. God was doing with 
the Jewish people what He had always done, 

namely, sovereignly and graciously selecting 
some of the physical descendants of Abraham to 
be recipients of the blessings of the Abrahamic 
Covenant including salvation (as indicated by 
Isaac and Jacob) and rejecting others from it 
(illustrated by Ishmael and Esau), and this indi-
cates that He continued to fulfill His promises 
to Israel.

9:17-18. Here Paul develops the concept im-
plied by “Esau I hated” (v. 13), using the exam-
ple of Pharaoh as his illustration. Seventeen 
times Exodus mentions Pharaoh’s hard heart, 
the first two being ascribed to God’s decision 
to harden him (Ex 4:21; 7:3). Only four times 
does the text say that Pharaoh hardened his own 
heart (Ex 7:4; 8:15, 32; 9:34), and one of those 
verses (8:15) says that “he hardened his heart 
. . . as the Lord had said,” indicating that God 
was the impetus behind Pharaoh’s hardness. 
God hardened Pharaoh to demonstrate my 
power in you, and that my name might be 
proclaimed throughout the whole earth, 
and because God smote the Egyptians with no 
less than ten plagues because of Pharaoh’s ob-
duracy, even the inhabitants of Jericho, forty 
years later, heard and recollected the reports 
of His power (Jos 2:9-11). By implication, the 
hardening of Israel resulted in the spread of 
the gospel into Gentile lands. 

9:19-21. Verse 19 could be paraphrased this 
way: “How can God judge people for their sin-
fulness (like Pharaoh’s or Israel’s hard-heart-
edness)? Are they not doing what He has sover-
eignly willed them to do?” Paul never gave an 
answer to the question, but instead reproves 
the vexed or dismissive attitude with which it 
is asked. Answers back (v. 20) means “to criti-
cize in return” or “to answer antagonistically,” 
and is found in Lk 14:6, when the lawyers and 
Pharisees could not refute Jesus on the topic 
of healing on the Sabbath (“They could make 
no reply to this.”). The apostle gave no answer 
because, in the final analysis, the mechanics of 
God’s providence over sin is a mystery. The lump 
of clay (v. 21) refers metaphorically to all of hu-
manity from which the potter (God) chooses to 
make a vessel for honorable use (in context, to 
receive His mercy and compassion) and another 
for common use (i.e., to be excluded from His 
mercy and compassion). 

9:22-23. The syntax of these two verses is 
complex, but should probably be understood in 
this way: But if God endured with much longsuf-
fering vessels of wrath prepared for destruction

MBC_45_Romans_131213.indd   1760 12/13/13   10:25 PM

Copyrighted Material



i 1761 iR o m a n s  9

•  because He was willing to demonstrate His 
wrath, and

•  to make His power known, and
•  to make known the riches of His glory upon 

vessels of mercy, which He prepared before-
hand for glory,

then what will you say to that? (Paul’s sentence is 
incomplete; he never provided a “then” for the 
“if ” that begins v. 22, so this last phrase is added 
to make the sentence grammatically complete.)

God is longsuffering (translated patience in 
v. 22) not to provide extra time for unbeliev-
ers to be saved, but, in keeping with Pharaoh’s 
example, to afford God a greater opportunity 
to demonstrate His wrath and to make His 
power known, and thereby to bring glory to 
Himself as the holy one who will not tolerate 
sin. See v. 17 for use of the words demonstrate 
and power in connection with Pharaoh, who 
is the concrete illustration of the principles 
found in vv. 22-23. Ultimately the demon-
stration of His wrath and power upon vessels 
prepared for destruction is for the purpose of 
showing His profound grace toward those He 
prepared beforehand for glory. It is impossible 
to appreciate God’s saving grace unless it is seen 
against the sobering backdrop of His judgment. 
Prepared for destruction could be translated 
“who prepare themselves for destruction,” but 
it is preferable to see it as a true passive. While 
the agent of the preparation is not mentioned 
in v. 22, the context makes it clear that it is 
God (9:13, 15, 16, 18, 19-21). If Rm 9 emphasizes 
God’s sovereign role in the condemnation of 
sinners, Rm 10 makes it clear that the individ-
ual is equally responsible for his own sins that 
result in condemnation.

The Bible teaches that the sovereignty of 
God extends even to sin, evil, and suffering in 
the world. God stood behind the hard-heart-
edness of Pharaoh and Israel’s sin of unbelief, 
but in neither case was He to be held morally 
culpable for their sins. They bear the guilt of 
their rebellious actions. For a defensible, logical, 
non-contradictory discussion of the relation-
ship of God’s sovereignty and man’s free will 
and moral responsibility, see John S. Feinberg, 
No One Like Him (Wheaton, IL: Crossway, 2001), 
625-734. On a more popular level, cf. Wayne 
Grudem, Systematic Theology (Grand Rapids, 
MI: Zondervan, 1994), 315-354. 

9:24-26. God not only chooses Jewish peo-
ple to be saved, but also Gentiles (v. 24). Paul 
cited Hs 2:23 in 9:25, and Hs 1:10 in 9:26 (see the 

comments in Hosea). By analogy, Paul applied 
what is said of the restoration of apostate Jews 
to Gentiles. Paul used these verses to indicate 
that God was fashioning for Himself a single 
people, consisting of both Jews and Gentiles, 
reconciled to Him by the work of Christ. But the 
citation of verses from Hosea does not indicate 
that “the Church fulfills the promises made to 
Israel” or that “the Church is the new Israel,” for 
Jewish believers like Paul were fulfilling Hosea’s 
prophecy, and later Israel will be reconciled as 
a whole (cf. 11:25-26).

9:27-29. Paul returned to Israel’s situation. In 
vv. 27-28, Paul cited Is 10:22-23 in which Isaiah 
emphasized that only a small remnant would 
be saved, a situation that was being fulfilled in 
Paul’s day (9:6-13). Isaiah also noted that God 
judges thoroughly and quickly (better “com-
pletely and finally”) those who remain unrepen-
tant. Paul cited Is 1:9, a verse indicating that God 
had preserved some who had not succumbed to 
apostasy and judgment. These OT verses support 
what Paul said in 9:6-23. God was keeping His 
promises to Israel, and was doing so in the same 
way that He had always done it—through the 
remnant of Israel, meaning God was selecting 
some, but not all, of the physical descendants 
of Abraham to be in a right covenantal standing 
with Him, including salvation.

B. God Has not cheated Israel (9:30–10:21)
Many believers are understandably troubled 

by Rm 9, but beginning in 9:30 and running 
throughout chap. 10, Paul developed a more 
familiar doctrine, that of man’s responsibility. 
In chap. 9, Israel rejects Jesus because God hard-
ened her. In chap. 10, Israel rejects Jesus because 
she has freely chosen to do so. 

9:30–10:4. Gentiles . . . attained righteous-
ness . . . which is by faith (v. 30) provides an il-
lustration of 9:16. Israel, however, did not attain 
righteousness, for they were “pursuing the law 
for righteousness” (v. 31) (a better translation 
than pursuing a law of righteousness), and seek-
ing righteousness by works and not by faith (vv. 
31-32). Paul cited Is 28:16 in v. 33, and based on 
its use in 10:11, understood it messianically as 
a reference to Jesus. As in 9:3, Paul expressed 
his longing that his kinsmen find salvation in 
Christ (10:1), another indication that Paul was 
writing about God’s choice of individuals to re-
ceive salvation, not His choice regarding what 
roles people groups would play in history. On 
10:3, cf. the note on Php 3:2-12. the end of the 
law indicates that Jesus, by His death, brought 
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the era of living under the law to a close. Just as 
the finish line is both the goal and the end of a 
race, Jesus is the goal of the law inasmuch as it 
anticipated and pointed toward Him, and He 
is the end of the law since He brings its era of 
governing life to a close (see the comments on 
Mt 5:17-19; Rm 3:21-26; Gl 3:10-4:11). 

10:5-13. In v. 5, Paul alluded to Lv 18:5 (see the 
note there), and with it censures unbelieving 
Israel (see the similar point of allusions to Lv 
18:5 in Neh 9:29; Ezk 18:9; 20:11). He indicates 
that if one insists on establishing his righteous-
ness with God by keeping the law, then he will 
live (have eternal life) only if he actually keeps 
the law. But Paul already demonstrated the fu-
tility of this in chaps. 1–3. In vv. 6-8, Paul cited 
Dt 9:4 and 30:11-14, where Moses commanded 
the people to obey the Lord. As in Moses’ day 
when God graciously took the initiative to make 
the law readily available to the Jewish people 
so they could obey it, so also in Paul’s day He 
made the gospel accessible as well. Verses 9-10 
are sometimes cited to support the idea that 
one must publicly and verbally confess Christ in 
order to be saved. Confessing is a result of true 
saving faith and an evidence of it (cf. 1Tm 6:12; 
Ti 1:16), and lack of confession may indicate lack 
of salvation. Much of the apostolic preaching 
included an emphasis on Christ’s resurrection 
(cf. Ac 2:14-40; 3:12-26; 10:34-43; 13:16-41; 17:16-
31), and it is faith in a resurrected Christ that 
saves one (believe . . . that God raised Him, v. 9). 
In vv. 11-13, Paul cited Is 28:16 again (cf. 9:33), 
and expanded on the implications of “whoever 
believes” in vv. 12-13. In v. 13, Paul cited Jl 2:32, 
emphasizing the universal availablility of the 
gospel. 

10:14-17. These verses ask questions that ul-
timately receive an affirmative answer in v. 18 
(Indeed they have). Regarding the need to get 
the gospel to the Jewish people, messengers have 
been recruited (v. 14c), sent out (v. 15a), the word 
of faith has been preached (v. 14b), the message 
has been heard (v. 14b, 17, 18), and the message 
has been understood (vv. 19-20). So, what is the 
problem? The problem is, they did not believe 
it (vv. 16-17). Paul’s point is that God cannot be 
blamed for not doing enough to get the gospel 
to the Jewish people. The problem, at least in 
chap. 10, resides with Israel’s refusal to believe 
the gospel. Romans 10:14-15 are often used as 
motivational verses to bolster world evangeli-
zation, but the context makes it clear that Paul 
had in mind the Jewish people, and that, even in 

his day, the gospel had made extensive inroads 
into Jewish communities throughout the Med-
iterranean world. But the mission to the Jewish 
people has not been completed.

10:18-21. In v. 18 Paul cited Ps 19:4 about how 
creation broadcasts God’s majesty everywhere. 
Similarly, the gospel was disseminated widely 
enough among the Jewish people and the rest 
of the world that Paul could say it has gone 
out into all the earth and to the ends of 
the world (v. 18). He maintained that Israel 
has known its content (vv. 16-18), and should 
have known of God’s plan to distribute it widely 
among the nations and have them embrace it 
(vv. 19b-20). Paul cited Dt 32:21b (v. 19) to in-
dicate that God determined to bring salvation 
to the Gentiles and thereby cause Israel to be 
jealous when He did it. He also cited Is 65:1 in 
10:20, where Isaiah prophesied that God would 
turn the Jewish people to Himself once again 
along with Gentiles (Is 66:18-21), the inclusion 
of Gentile salvation being Paul’s main point 
here. God was doing this in Paul’s day with a 
few believing Jews and a host of Gentiles. In v. 
21 the apostle cited Is 65:2 in reference to the 
many unbelievers in Israel. Is 65:2 emphasizes 
both Israel’s obstinate refusal to embrace her 
Messiah and God’s refusal to withdraw His gra-
cious offer of deliverance.

c. God Has not rejected Israel (11:1-10)
In Rm 9, Paul introduced the themes of elec-

tion of some of the offspring of Abraham to be 
His children of promise and the hardening of 
others. In chap. 10, he emphasized the need for 
faith in Christ. In chap. 11, Paul weaves together 
all of these themes, and argues that there is still a 
future for ethnic Israel in God’s program.

11:1-6. One might think that Paul believed that 
God rejected Israel because of her disobedience 
and obstinacy, but that is a misunderstanding 
of what Paul was saying. Once again, answering 
an unseen objector, Paul twice states categori-
cally that God has not rejected His people (vv. 
1-2). He cites himself as the textbook example 
that God had not altogether and permanently 
rejected the Jewish people (v. 1). rejected (v. 2) 
is the functional opposite of foreknew, and in-
dicates that God’s foreknowledge is not simple 
prognostication, but is active and brings about 
what is foreknown. Paul referred to the record 
of Elijah (citing 1Kg 1:10, 14, 18), who had an 
over-inflated view of his own importance and 
wrongly saw himself as the sole Jew still faith-
ful to God (v. 3). But God spiritually preserved 
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a faithful remnant of 7,000 (v. 4), just as He was 
doing with the faithful remnant of Jews in Paul’s 
day and throughout the Church age. This pres-
ervation was accomplished on the basis of God’s 
gracious choice (v. 5), not on the basis of works 
by the Jewish people (v. 6).

11:7-10. The majority of the Jewish people did 
not attain a right standing with God. Instead, 
they were hardened (v. 7; cf. also Rm 9:17-18). But 
the elect attained it on the basis of God’s grace. 
As shocking as it sounds that God would harden 
some of His people, the Law, the Prophets, and 
the Writings—the three divisions of the Hebrew 
Scriptures—all contain passages that speak of 
God’s periodic hardening of His people in the 
past, so that what was happening in Paul’s day was 
no anomaly. God gave them a spirit of stupor 
(v. 8) is a citation of Is 29:10. Eyes to see not . . . 
to this very day cites Dt 29:4. Verse 9 cites Ps 
69:22-23. God was continuing to interact with the 
Jewish people in the same manner that He had 
always treated them, and by noting these prec-
edents, Paul indicates that God had not broken 
His promises to Israel in Paul’s day. 

d. Israel Is not lost Forever (11:11-36)
11:11-16. Paul’s readers might conclude from 

11:1-10 that Israel has permanently fallen from 
God’s ongoing program, but that is not what Paul 
meant. stumble (v. 11) refers to Israel’s temporary 
spiritual setback, but her condition was not a 
permanent fall. God’s hardening of Israel, and 
Israel’s refusal to believe in Jesus as their Mes-
siah, was ordained by God to provide time for 
the spread of the gospel to the Gentiles (vv. 11, 
12, 15). Just as God’s fame spread as a result of 
Pharaoh’s hardening (cf. the note on 9:17-18), 
so also His fame was spreading to the Gentiles 
in Paul’s day because of Israel’s rejection of the 
gospel. As Gentiles embrace the Jewish Messiah 
and receive the accompanying blessings, God’s 
and Paul’s aim thereby was to make them [the 
Jewish people] jealous (lit., “to provoke them to 
be envious” so that they will imitate the Gentiles). 
Paul was intensely burdened that the Jewish peo-
ple come to Christ, for when they do, the world 
will erupt in spiritual vitality and life (vv. 12, 15; 
cf. Is 27:6). their rejection and their acceptance 
(v. 15) may refer to God’s temporary rejection and 
future acceptance of them, but in light of “their 
transgression” in vv. 11, 12 and Paul’s assertion 
that God has not rejected them (11:1-2), the better 
understanding is that the phrases refer to Israel’s 
rejection of God and what He had done through 
Christ. The phrase life from the dead (v. 15) may 

indicate that Israel’s restoration, and the concom-
itant blessings for the world take place at the time 
of the general resurrection immediately prior to 
the eternal state. But similar phrases are found in 
4:17 (God “gives life to the dead”) and 6:13 (“pre-
sent yourselves as those alive from the dead”), and 
suggests instead that Paul was simply stating the 
fact that Israel will enjoy spiritual life at a time in 
the future, with that time left undefined. Verse 
16 provides further support for Paul’s assertion 
that Israel will be restored in God’s favor. The 
identification of the the first piece of dough and 
lump is debated, as is the referent of the root and 
the branches. On the basis of 11:28-29, the first 
piece of dough and the root probably refer to 
the Jewish patriarchs who were upheld by the 
covenant promises of God. The promises God 
made to them guarantee an ethnic people who 
will stand in right relationship with Him (cf. Gn 
12:1-3). This happy prospect, however, awaits a 
future fulfillment.

11:17-24. Paul continued to employ the meta-
phor of a tree to Israel’s spiritual condition and 
awaited restoration. The branches that were bro-
ken off (v. 17) refer to Jewish unbelievers, and it 
should be noted that these were not individuals 
who once were saved and then lost their salvation. 
While Paul’s analogy has them broken off from 
the tree, in reality they were never part of the 
tree to start with. The wild olive branches refer to 
Gentile believers. The grafting refers to their sal-
vation. The rich root refers to the covenant bless-
ings of God promised to the patriarchs. Those 
blessings sustained and supported Abraham, 
Isaac, and Jacob, and those covenant promises 
gave rise to the olive tree. The cultivated olive tree 
branches that were not broken off refer to the 
Jewish people chosen by God to be the recipients 
of His covenant blessings, including salvation 
through faith in Christ. Gentile believers have be-
come partakers with them of the spiritual aspects 
of the Abrahamic and new covenants. Because 
Gentile believers benefit from the Abrahamic 
covenant, anti-Semitism is ludicrous (v. 18). Many 
of the Jewish people would not partake of the 
covenant blessings of God, and many Gentiles 
would. But that did not mean that Gentile be-
lievers were intrinsically superior to the Jews (v. 
19). Therefore, Paul warns Gentile believers not 
to be arrogant toward (v. 18) the Jewish people. 
A Gentile believer must never think, “I have been 
grafted into God’s blessings, but most Jewish peo-
ple have not been. Therefore, that means that I am 
superior, that God prefers me to them.” The key to 
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a right standing with God is not some modicum 
of ethnic or religious superiority, but faith (v. 20). 
you stand by your faith means “You stand only by 
your faith, nothing else!” But Paul makes it clear 
that if Gentiles do not come to God through faith 
in Christ, they will not be saved either (vv. 21-22), 
and if Jews begin to have faith in Christ, they will 
be saved (v. 23). Paul held out the joyful prospect 
that some day the Jewish people would come to 
Christ. God has engineered the peculiar process 
of Gentiles receiving Jewish spiritual blessings, 
called by Paul grafted contrary to nature (v. 24). 
That is, if an older cultivated olive tree was failing 
to produce decent olives, branches from a more 
productive tree could be grafted into the limbs 
or trunk of the older tree, and those branches 
would, in time, produce good olives. But no one 
would take the branches from a wild olive tree 
and graft them into a cultivated olive tree. Those 
wild branches would not produce the desired 
quality of olive. Yet this is what God has done with 
Gentile believers. Verses 17-24 do not mean that 
Gentile believers “become Jewish.” While they 
enjoy the spiritual blessings of the Jewish people, 
they remain “wild olive branches.” They do not 
transform into “cultivated branches.” 

11:25-27. A mystery (v. 25) could be a truth 
hinted at in the OT but fully revealed in the 
NT, or one altogether unknown in the OT and 
revealed in the NT. The latter is the sense here, 
for the OT speaks of an enormous number of 
Gentiles being included in the one people of 
God (cf. the notes on Is 2:2-4; 66:18-24), but the 
idea that those Gentiles are included prior to the 
wholesale restoration of Israel is not seen in the 
OT. Partial hardening means that a (majority) 
part of Israel were not saved based on God’s 
sovereign choice, but a minority (the faithful 
remnant) like Paul believed. Fullness of the 
Gentiles refers to the “full number of Gentiles” 
whom God has determined to be saved prior to 
Him lifting the hardening from Israel. All Israel 
will be saved (v. 26) is the climax of all of Rm 
9, 10, and 11. All Israel, according to the use of 
the phrase in the LXX, never referred to every 
single Jew (cf. 1Ch 19:17 where it refers only to 
soldiers; 1Sm 25:1, where it refers only to those 
who buried Samuel), and more than likely Paul 
does not mean that in the future every Jew will 
be saved. All Israel should probably be under-
stood to refer to the vast majority of the ethnic 
people of Israel, Jews from every tribe and from 
every locale all over the world. For the timing 
of Israel’s salvation, cf. the comments on Zch 

12:10, Mt 23:37-39, and Ac 3:19, which indicate 
that Israel’s salvation happens during the trib-
ulation period—before, not during, the second 
coming—and is a necessary precursor for His 
return. In addition, all Israel never referred 
to every Jew from all time. When the phrase is 
used in the LXX, it refers to a representation of 
Jewish people at a given point in time (e.g., Nm 
16:34; 1Ch 11:10; 15:25; 2Ch 10:3), and Paul’s use 
of the phrase reflects the same understanding. 
At a specific point in time that was future to 
Paul (and to us), a colossal number of Jews from 
all wings of Judaism will turn to Christ. Paul 
is not referring to Jewish people who became 
believers throughout the church age and who 
are enfolded into the church, and in fact Israel 
does not refer to “the Church” comprised of 
Jews and Gentiles in Christ, though it is often 
understood that way. In 11:25, Israel clearly re-
fers to the ethnic people of Israel, and there is 
no indication that Paul redefines the term in 
v. 26 to mean the Church. In addition, in v. 28, 
they has as its antecedent all Israel in v. 26, and 
in v. 28 the Church is not in view. Paul cited 
Is 59:20-21 in 11:26b, c, and 27a, and Is 27:9 in 
11:27b to provide warrant for his confidence 
that in the future all Israel will be saved, and it 
is less likely that they present the time of this 
conversion. Some view these OT verses as an 
indication of the time of Israel’s salvation (when 
the Deliverer comes from Zion—i.e., at the sec-
ond coming), but it was already argued above 
that the salvation of all Israel must precede the 
second coming, so that Is 59:20-21 and 27:9 give 
the assurance from the OT that all Israel will be 
saved, rather than establishing the time when 
that salvation takes place. Israel’s salvation is 
grounded in the death of Messiah Jesus at His 
first coming, not at His second.

11:28-32. In Paul’s day, many of the Jewish 
people were enemies of the gospel, but for the 
sake of the fathers (because of the promises God 
made to Abraham, Isaac, and Jacob; cf. Gn 12:1-3; 
15:6; 17:7-8), they remain God’s chosen people 
and will someday be restored (v. 28). the gifts 
and the calling of God (v. 29) does not refer to 
the supposed permanency of miraculous spiri-
tual gifts. In context, Paul was speaking of God’s 
covenant promises that remain irrevocable (v. 
29). In v. 30, Paul addressed Gentile believers. 
Because of the hardening of most of the Jewish 
people, the Gentiles are given the time and op-
portunity to embrace the gospel. Verse 31 indi-
cates, once again, that the disobedience of the 
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Jewish people is not permanent. In the future, 
when a precise number of Gentiles are saved 
at a time known only to God, God will lift the 
hardening of Israel and show them mercy (v. 
31). It is God’s intention to show His grace and 
mercy. In order to do that, He shuts up all in 
disobedience (synonymous with “hardening”) 
so that He may show mercy to all, to “all people 
groups (i.e., Jews and Gentiles) without distinc-
tion,” not “all individuals without exception.”

11:33-36. The doxology that closes this sec-
tion extols God for His riches, possibly the 
riches of His mercy (v. 32), His wisdom (His 
impressive skills), and knowledge (perhaps His 
foreknowledge so prominent in chaps. 9–11). 
His judgments do not refer to the eschatologi-
cal condemnation of the lost, but His deliber-
ative processes. Verse 34 cites Is 40:13-14, and 
emphasizes the futility of fully knowing how 
or what God has determined, as well as His 
utter independence of man in executing His 
plans. Verse 35 cites Jb 41:3, indicating even 
here that one experiences the “riches” of God’s 
mercy (11:32-33) on the basis of His grace, not 
through reciprocity whereby He gives grace 
to those who have earned it. From Him (v. 36) 
indicates that He is the source of all things in 
the universe. through Him indicates that He 
is the agent through whom all things exist and 
come about. And to Him means that He is the 
goal of all that exists and happens in creation, 
all of which serves to bring Him glory (praise) 
forever. 

V.  Application: the Implications of Being 
right with God (12:1–15:33) 

A.  the Implications for the christian’s 
spiritual commitment (12:1-2)

12:1-2. In chap. 12, Paul transitioned to a dis-
cussion of the practical implications of being 
right with God, starting with the proper response 
to God. In light of the mercies of God (v. 1) ex-
pounded in chaps. 1–11, Paul urged the believers 
in Rome to function as living sacrifices. Pres-
ent (“to stand before another in order to serve 
him,” cf. Rm 6:13) is a virtual command, the aor-
ist tense indicating not a one-time dedication, 
but the completeness and comprehensiveness 
of placing oneself at God’s disposal. Unlike dead 
animal sacrifices, Christians must live to serve 
God constantly. spiritual (logikos, from which the 
Eng. word “logical” is derived) means “rational,” 
“reasonable,” “that which is carefully thought 
through.” conformed (v. 2) means “to be shaped 

by a pattern or mold,” namely, the pattern or mold 
of this world (aion, “temporary era”). Rather than 
be shaped to look like the world, the Christian’s 
mind is to be renewed in order to appreciate the 
importance and benefits of God’s will as revealed 
in His Word.

B.  the Implications for the christian’s life 
in the Body of christ (12:3-13)

12:3-8. Beginning in 12:3, Paul turned his at-
tention to the social implications of being right 
with God. measure of faith (v. 3) probably means 
“the instrument for measuring, namely saving 
faith.” Every believer is saved by faith, and if 
each measures himself against that “yardstick” 
or “standard,” conceit will vanish, and the di-
verse parts of the local body will work together 
more profitably for their mutual care (vv. 4-5). 
The body receives help especially as its members 
use their spiritual gifts (vv. 6-8). Prophecy (v. 6) 
was not “powerful preaching” or “convicting 
others of sin.” A prophet was God’s mouthpiece, 
His spokesperson who received direct revelation 
and spoke it with authority to His people (Ex 7:1-
2; Dt 18:18, 20; Jr 23:16; for more on prophecy, 
cf. the comments on 1Co 12:10, and on 1Co 14 as 
a whole). The prophet is to prophesy “according 
to the standard of faith” (HCSB), or “in keep-
ing with the Christian faith”—i.e., prophecies 
must not contradict previously revealed truth. 
service (v. 7) refers to working in practical ways 
to assist believers. teaching is the systematic 
impartation of knowledge or skill, in this case 
biblical truth. Exhortation (v. 8) carries the dual 
sense of “comforting” (cf. 2Co 1:3-7) and “urging 
one to live biblically” (Rm 12:1). Giving refers to 
the glad contribution of financial resources to 
the needs of Christians and the church without 
duplicitous motives (the meaning of liberality). 
The one who leads provides the oversight and 
direction for the church (cf. 1Tm 3:4-5, where 
the word is translated “manage”; and 1Tm 5:17, 
translated “rule”). diligence means “eagerness, 
hard work, and speed.” mercy involves showing 
sympathy or kindness to those who suffer. For 
more on spiritual gifts, cf. the comments on 1Co 
12–14.

12:9-13. While one should serve mainly in the 
area of his giftedness, sometimes he or she must 
help more broadly, and this passage explains how 
that must be done. An act of love (v. 9) can be 
hypocritical if it cloaks an attitude of reluctance 
or self-seeking. Abhor means “a strong feeling 
of revulsion or aversion.” cling means “to glue 
something together.” devoted (v. 10) means “to 
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be tender and affectionate” to another, as if to a 
cherished family member (brotherly love, Gk. 
philadelphia). Give preference . . . in honor means 
“being eager to value or promote the reputation of 
another” ahead of oneself. Not lagging behind (v. 
11) means “not being slack in accomplishing what 
is worthwhile.” For diligence, see 12:8. Fervent 
means lit., “boiling, seething,” but here connotes 
having eagerness and enthusiasm (cf. Ac 18:25). 
In spirit may refer to one’s inner disposition, but 
probably refers to the genuine gusto that comes 
from the Holy Spirit. rejoicing in hope (v. 12) in-
dicates “rejoicing because of hope.” contributing 
(v. 13) is from the verb koinoneo, and means “to 
share”; in this context, sharing one’s resources to 
help when others have serious needs. 

c.  the Implications for the christian’s 
life in relation to the secular World 
(12:14–13:14)

12:14-21. Paul moved from discussing life in 
the body of Christ to how a believer should re-
spond to unbelievers who persecute them. Most 
of these exhortations are applicable to Christian 
relationships as well. Bless (v. 14; cf. Mt 5:44) 
means “to call upon God to bestow His kindness” 
on someone, and curse is its opposite. Verse 15 
cannot be restricted to interaction only with 
believers. Nothing forbids the Christian from 
celebrating (appropriately) or mourning with a 
non-Christian friend. In v. 16, Paul may be speak-
ing of relationships between Christians, but be of 
the same mind toward one another could equally 
be a directive “to have something in common” 
with one’s unbelieving friends. Paul had already 
forbade arrogance in Christian circles (cf. 12:3), 
and may be encouraging the Roman believers to 
avoid spiritual conceit toward their unbelieving 
acquaintances. respect what is right in the sight 
of all men (v. 17b) indicates that believers should 
do and value the praiseworthy things unbelievers 
applaud (e.g., working hard; giving to the poor). 
Believers are actively to seek peace with all men 
(v. 18), though sometimes peace is not possible, 
for an unbeliever may not cooperate. Paul cited 
Dt 32:35 in v. 19, and ordered believers to let God 
take revenge on those who hurt them. Believers 
are to carry out the mandate of v. 20 (which cites 
Pr 25:21-22). The phrase heap burning coals 
on his head is puzzling, but Pr 25 was proba-
bly referring to an ancient Egyptian practice of 
demonstrating regret or repentance by carrying a 
pan filled with burning coals. Whatever the case, 
Paul’s words must be understood in a redemptive 
light in view of vv. 14, 17, 19, and 21.

13:1-7. Paul continued discussing how Chris-
tians should interact with the secular world, 
but his focus shifted here to relationships with 
the governing authorities. subjection (v. 1; cf. 
Eph 5:22, 24; Ti 3:1-2) means “to align oneself 
under the authority” of another, but Paul’s order 
is not to be obeyed blindly. The Bible is full of 
examples of God’s people passively resisting reli-
gious or secular authorities when those leaders 
required people to violate clear biblical direc-
tives (e.g., Dn 3, 6). For introduces a reason for 
submitting to governing authorities: They are 
established by God (cf. Ac 17:24-26). Because 
God is sovereign, the governments that exist 
are there because He ordained their existence. 
But as in the case of His providence over sin, the 
governmental leaders are morally culpable for 
the sin, evil, and suffering they propagate, not 
God (cf. the comments on Rm 9:22-23). there-
fore (v. 2), because God founds all nations with 
their governments, to actively resist a secular 
regime is to rebel against God and receive con-
demnation, possibly both God’s disapproval and 
formal condemnation from the authorities (cf. 
vv. 4–5). For (v. 3) explains why condemnation 
comes upon rebels. The government should not 
be opposed, for it guards the safety and security 
of its citizens (vv. 3-4). Bear the sword (v. 4) may 
mean “to practice capital punishment,” or it may 
mean nothing more than “to punish criminals.” 
But if a government determines that the death 
sentence is appropriate, it appears from this 
passage that it has the right to carry it out. For 
conscience’ sake (v. 5) means that if a Christian 
understands that God is behind the existence 
of one’s government, then disobeying that gov-
ernment will result in a violation of one’s con-
science. render (v. 7) is the same word used by 
Jesus in Mt 22:21. 

13:8-14. Paul gave more general commands 
in this section, but his primary emphasis may 
still be how the Christian should act in the 
world. owe nothing to anyone (v. 8) does not 
forbid taking or giving loans, for both the law 
and Jesus permitted it (Lv 25:35-36; Mt 5:42; Lk 
6:35). Paul’s point is that the believer has the 
constant obligation to show love to all, and this 
obligation never stops. The verb love means “to 
demonstrate warmth and affection, usually to 
those with whom one is closely related or asso-
ciated.” It also has the nuance of joyfully and 
enthusiastically meeting the needs of others 
(cf. the comments on 1Co 13:1-3), even one’s en-
emies (Mt 5:44). Love fulfills the law. In vv. 9-10, 
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Paul describes what happens when believers 
love others, but he is not prescribing that they 
must keep the law (cf. Rm 7:1-4; 10:4). Though 
Abraham did not possess and consciously obey 
the law of Moses, nevertheless by having faith 
in God his life fulfilled the law’s requirements 
(Gn 26:5; see the comments there), though he 
was not saved by fulfilling them (Gn 15:6). Paul’s 
command to love is presented with urgency in 
light of the rapture of the Church (v. 11). sleep 
refers to the spiritual stupor that a believer must 
avoid. Jesus will hold each Christian account-
able for his spiritual condition. the night (v. 12) 
refers to this present spiritually darkened era. 
the day probably refers to the inbreaking of 
Jesus and the kingdom, perhaps to the “day of 
the Lord.” Armor of light would provide both 
spiritual protection and illumination so that 
one’s enemies can be observed and avoided. One 
of the enemies is the believer’s own flesh (v. 14; 
for “the flesh,” cf. the comments on Rm 7:5-6; 
8:12-13). carousing (v. 13) means “a rowdy gath-
ering typified by drunkenness and illicit sex.” 
sensuality refers to a lifestyle without any moral 
restraints, usually involving sexual sins. Put on 
(v. 14) was often used for putting on clothes (Mk 
5:15; Ac 12:21), and in much the same way, the 
believer is to take Christ with him wherever he 
goes, just as he does his own clothing. 

d.  the Implications for the christian’s life 
in His relationships with Weaker and 
differing christians (14:1–15:13)

14:1-3. Paul addressed “strife and jealousy” 
in 13:13. Here he addressed a specific concern 
that could cause strife. Paul presented what he 
wanted the Romans to do in vv. 1-3, and gave the 
theological warrant for it in vv. 4-9. The weak 
were Jewish believers who felt that eating meat 
offered to a false god was an act of idolatry, so 
they ate vegetables only (v. 2).  Food was offered 
in honor of the gods, and surplus fare was sold 
to the markets to provide income for the priests 
and maintain the temples. Gentile believers had 
the conviction (faith) that it was permissible to 
eat this meat. Paul directed the stronger Gentile 
believers to fellowship with Jewish believers, 
but not to coerce them to adopt the stronger 
brother’s position (v. 1). They were not to regard 
their Jewish counterparts with contempt (“to 
despise,” “to hold a disdainful, harsh attitude of 
disapproval”). Jewish believers were likewise not 
to judge (here “to nurse an unfavorable opinion 
of another,” “to criticize, find fault”) their Gen-
tile brothers, for God accepted them. 

14:4-9. Here Paul gave the theological basis for 
the exhortations of vv. 1-3. Judge (v. 4) specifically 
addressed the Jewish believers who were judging 
Gentile believers for eating meat offered to idols 
(cf. “judge” in v. 3). The Gentile Christians were 
the servant of another, i.e., of God, not of their 
fellow Jews. Jewish believers, therefore, could not 
dictate to the Gentile believers what they must 
do. Scripture was silent on the issue, so each per-
son had to be fully convinced in his own mind (v. 
5), i.e., had to follow his own convictions about 
what to do. day indicates that Jewish believers 
continued to celebrate the Sabbath and holy days, 
though they were no longer under obligation to 
the law to do so (cf. Rm 6:14-15; 7:1-3; 10:4). Gen-
tiles felt no compulsion to observe them. Both 
options were acceptable. Each group sought to 
please God in what they did (v. 6), but ironically 
disparaged each other when their opinions dif-
fered. Verses 7-9 reminded the Jewish and Gentile 
believers in Rome that only Jesus, on the basis of 
His resurrection authority, had the right to pre-
scribe how believers should behave when Scrip-
ture was silent on an issue. But when Scripture 
clearly bans an action, the church is obliged “to 
judge” those whose lives are scandalously sinful 
(cf. the comments on 1Co 5:1-5, 9-13). 

14:10-12. Paul reiterated the directives from 
vv. 3-4 (cf. “judge” and “regard with contempt”). 
Judgment seat (bema) was the raised platform 
where secular authorities rendered verdicts in 
criminal cases (e.g., Mt 27:19; Jn 19:13; Ac 18:12; 
25:6). It never refers to the place where awards 
were given to the victors in athletic contests. 
Rewards are given following the bema judgment 
and are dependent upon God’s evaluation of the 
believer there, but the judgment and the giving 
of rewards are distinct both in terms of what 
transpires and the time at which they take place. 
There is, in fact, no mention of the assigning of 
eternal rewards in 14:10-12, only an accounting 
of each believer to God. Some day, possibly fol-
lowing the rapture of the church, each believer 
will give an account of his life to God (cf. the 
comments on 2Co 5:10 and 1Co 3:10-17). The im-
plication is that believers should not denounce 
one another when their opinions differ. God can 
be trusted to deal with them if they have done 
something wrong, and it should be left to Him. 
This judgment does not pertain to a believer’s 
eternal destiny, but it certainly will affect his 
rewards (see the comments on 1Co 4:1-5). Give 
praise (exomologeo, v. 11) would be better trans-
lated “admit doing wrong” (cf. LXX 2Ch 6:24; Mt 
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3:6; Jms 5:16). Paul cited Is 45:23, which affirms 
that God alone judges on the last day. 

14:13-23. In vv. 1-12, Paul addressed both the 
weak and strong, but here the stronger Gentile 
believers are primarily in view. The stumbling 
block (v. 13) is sometimes understood as the 
anger that the weaker brother feels when a 
stronger brother legitimately exercises his lib-
erty. This is possible, but a better understanding 
is that the stumbling block is the pressure a 
Gentile believer puts on a Jewish believer to 
violate his standards and sin against his con-
science (cf. vv. 22-23). In v. 14, Paul sided with 
the strong, but made it clear that the actions 
of the strong could harm the weak (Jewish be-
lievers) (v. 15). Hurt means “to be distressed, 
saddened,” possibly even “outraged.” destroy 
(apollumi) here does not mean “to send one 
to hell for eternal ruin,” for no believer could 
do this to another. It often means “to damage,” 
“ruin,” or “harm” (Mt 9:17; Lk 21:18; Jms 1:11), 
and when the stronger brother cajoles the 
weaker to violate his standards, the weaker 
brother is harmed.

therefore (v. 16) introduces Paul’s conclusion 
to vv. 14-15. It was a good thing for a Gentile 
Christian to eat meat, but if he insisted that a 
Jewish believer should eat contrary to the dic-
tates of his conscience, then that good thing 
took an evil turn. The kingdom of God (v. 17) is 
manifested in and through the Church, but the 
Church cannot be equated with the kingdom. 
righteousness has a horizontal, social sense, 
“upright actions.” drinking anticipates drink-
ing wine in v. 21. Wine was used as libations 
in the temples, and Jewish believers refused to 
purchase and drink wine just as they did meat. 
All things indeed are clean (v. 20) indicates that 
Jewish and Gentile believers alike were allowed 
to eat meat, just as Paul did. In v. 22, Paul urged 
the stronger brothers not to bully the weak into 
doing something that would violate their con-
science. He who doubts is condemned (v. 23; 
also v. 22) does not mean that God will send this 
Christian to hell. As in v. 22, the weaker broth-
er’s conscience will experience guilt because 
he or she ate not from faith, i.e., because the 
weak did not have the conviction that it was per-
missible to eat. If one engages in some practice 
not clearly forbidden by Scripture, no sin has 
been committed. But if a believer violates his 
conscience, that constitutes sin. God wants His 
people to have sensitive consciences in order to 
avoid sin (1Tm 1:5, 19; Heb 5:14). 

15:1-6. In 14:1-12, Paul wrote about the need to 
avoid condemning other believers. In 14:13-23, he 
urged the believers in Rome not to impose their 
practices upon others when Scripture did not re-
quire it. And in 15:1-13, Paul advocated the need to 
imitate Jesus, who served others. Verses 1-2 were 
addressed to the stronger Gentile believers, who 
were not to impose their practices upon the Jew-
ish believers. They were to follow the example 
of Jesus (v. 3) who did not please Himself. There 
has always been the tendency of God’s people 
to insist on their rights to engage in activities—
sometimes questionable activities—on the basis 
of Christian liberty. But the more virtuous ap-
proach proffered by Paul is the willingness to 
surrender those rights for the sake of unity. Paul 
cited Ps 69:9, where you refers to God and me 
refers to Jesus. The rebellious acts ( reproaches) 
of all humankind against God were laid upon 
Jesus at the cross in the supreme act of self-sac-
rifice as He died to atone for sins. The Roman 
believers were obligated to follow His exam-
ple, and act in ways that were considerate of 
others. The Hebrew Scriptures exist in part for 
our instruction (v. 4), and as believers see exam-
ples of those in the past who did not live solely 
to please themselves, they receive motivation 
from Scripture to persevere in the present and 
gain confidence (hope) regarding the future. 
See the comments on 5:3-5. Paul then recorded 
a wish related to the unity he has urged in the 
preceding verses. Scripture provides persever-
ance and encouragement (v. 4), but ultimately 
these come from God (v. 5). The perseverance 
and encouragement relate especially to unity, 
which is indispensable if this church would be 
effective in glorifying (enhancing the reputation 
of) the God and Father of our lord Jesus christ 
(v. 6) in Rome and in the world. Church unity 
would enhance their evangelistic endeavors, 
and would give the church greater capacity and 
vitality in supporting Paul’s missionary work 
(see “Purpose” in the introduction to Romans). 

15:7-13. Accept one another (v. 7) is the same 
command with which Paul began this section of 
Romans (cf. 14:1), but here he referred to Jesus 
as the prime example of accepting those with 
whom there are pronounced differences (cf. 5:6-
10). By His death, Jesus served the Jewish people 
to confirm the promises given to the fathers (v. 
8; cf. the comments on Gn 12:1-3). Jesus’ atoning 
death provides the only means for the Jewish 
people to experience the full blessings of the 
Abrahamic covenant (cf. Rm 4:13-17; 11:27-29; 
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Gl 3:1-18). But His death also served Gentiles 
by providing them an avenue (mercy) through 
which they would glorify God for their share 
in salvation (v. 9). Paul cited Ps 18:49 in v. 9, Dt 
32:43 in v. 10, Ps 117:1 in v. 11, and Is 11:10 in v. 12 
(cf. the comments on the respective OT verses). 
These verses have in common the prospect, ob-
served in the OT, that Gentiles would come to 
know the Lord along with the Jewish people. 
Paul expressed another wish for the church in 
Rome (v. 13). The selfless work of Jesus provided 
the confident expectation (hope) expressed in vv. 
7-13 that the Jewish people would receive all the 
covenant blessings and Gentiles would receive 
God’s mercy and be numbered among His people 
who believe (though without “becoming Jewish”). 
Joy relates to the happy anticipation of seeing 
one’s spiritual hopes fulfilled, and peace results 
when, in believing (trusting Him), one has assur-
ance that He will accomplish His promises. The 
achievement of all God’s purposes for the spiri-
tual welfare of His children, including the unity 
of the church, comes from the power of the Holy 
spirit. What a fitting closing to the apostle’s dis-
cussion of Christian living and Christian liberty. 

E.  the Implications for the support of 
Paul’s ministry (15:14-33)

15:14-21. Not only was Paul confident that the 
Spirit would cultivate the unity he encouraged in 
14:1–15:13, he was also confident that the Roman 
Christians would cooperate with the Spirit in 
that process (v. 14), as they could admonish one 
another. But not only would the Spirit do His 
work and they would cooperate with Him, Paul 
also wrote to promote unity so that they would 
more effectively “glorify the God and Father of 
our Lord Jesus Christ” (15:6). Verses 15-16 pro-
vide the closest thing Paul gives for a purpose 
statement for this epistle. He wrote to remind 
them of numerous doctrinal truths, truths that 
motivated him to discharge the grace that was 
given to him from God related to his apostolic 
office. His call was to evangelize primarily the 
Gentiles (vv. 16-20) (cf. “Purpose” in the intro-
duction to Romans). Romans 15:16-21 contains 
the most complete statement of Paul’s “philos-
ophy of ministry” for himself as an apostle. His 
focus was on reaching the Gentiles in order to 
present them as an offering to God. Isaiah 66:18-
20 indicates that in the end times the Gentiles 
will stream to Jerusalem and the Lord, and it is 
possible that Paul saw his work as contribut-
ing to a preliminary manifestation of that end-
time event. The obedience of the Gentiles (v. 18) 

parallels the statements of 1:5 and 16:26, and re-
flects both the purpose of Paul’s work and the 
reason behind the letter to the Romans. Paul’s 
effectiveness came through what christ accom-
plished through him, and in the power of the 
spirit as well, including the power of signs and 
wonders (cf. 2Co 12:12) that designated him as a 
true apostle. If part of the purpose of signs and 
wonders was to prove that one was an apostle, 
then it is unlikely that they would be common-
place among the people of God. While Jesus 
and the Spirit were at work in Paul and were 
the source of all his accomplishments, he never-
theless did his part by fully preaching the gospel 
of christ (v. 19). There is a wonderful but mys-
terious connection between God’s power that 
brings achievement and the willing work of His 
people, but Paul’s words credit God for the fruit 
produced through his work. Illyricum occupied 
what is modern Croatia and Bosnia-Herzegov-
ina. The book of Acts does not mention Illyricum 
explicitly, but Paul probably went there on his 
third missionary journey after leaving Ephesus 
(Ac 19) and before arriving in Greece (Ac 20:1-
2). It formed the farthest northwest area Paul 
reached before going to Rome. In keeping with 
his call as apostle to the Gentiles, Paul sought 
to evangelize in previously unreached areas (v. 
20), and justifies doing so with a citation from 
Is 52:15 regarding God’s spread of the renown of 
the Suffering Servant among the nations.

15:22-29. Paul presented his travel and minis-
try intentions in this passage. He was prevented 
from coming to the Roman church probably 
because of the demands of his work (v. 22). Paul 
mentioned that he was prevented in 1:13 as well, 
a verse that connects directly with 15:22. It is re-
motely possible that 1:14–15:21 is a parenthetical 
aside. What an aside it is! More likely, Paul simply 
reiterated his plans to visit Rome. For his travel 
plans, cf. “Date” in the introduction to Romans. 
Paul’s immediate plan was to deposit the collec-
tion he gathered from the predominantly Gentile 
churches founded on his missionary journeys, a 
task that had occupied him for almost 20 years 
(cf. Ac 11:27-30 with Gl 2:1-10, c. AD 37–38). It 
was right for these Gentile churches to make 
this material contribution (better, “to establish 
fellowship” with, v. 26) to the persecuted Jewish 
believers in Judea, for the Gentiles were indebted 
to them spiritually for having disseminated the 
gospel (v. 27). This debt remains true today and 
churches might apply Paul’s point by remember-
ing to give financial support to those who labor 
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at bringing the Good News to Jewish people. He 
planned then to travel to Rome and to receive 
financial assistance from them to continue to 
Spain (v. 24; to be helped means “to provide 
practical assistance for one who must make a 
journey”). Romans is, among other things, a let-
ter from a missionary seeking to raise support. 

15:30-33. Paul had three prayer requests for 
the believers in Rome (v. 30). He asked that they 
pray that God would protect him from Jewish 
opponents who would harm him in Jerusalem 
(v. 31a). God did protect him, but perhaps not 
in a way Paul would have anticipated nor pre-
ferred (cf. Ac 21:27). His second request was that 
the collection would be favorably received by the 
believers in Judea (v. 31b). The only indication that 
it was is found in the cryptic statement of Ac 21:17, 
“ . . . the brethren received us gladly.” No wonder! 
Paul showed up with a crate full of relief funds 
for them. The third request was that he might 
get to visit the believers in Rome (v. 32; cf. Ac 28). 

VI. Paul’s concluding mandates (16:1-27)
A. Appreciate christian Workers (16:1-16)
16:1-16. Tucked away in what seem to be “an-

cillary” verses concluding Romans are other ex-
hortations that would strengthen the church so 
it could be more effective in its evangelism. The 
word greet (aspazomai) (v. 3) does not mean “to 
say hello.” It means “to pay one’s respects,” “to 
salute” (Mk 9:15; for the noun, cf. Mt 23:7), and as 
an imperative verb, Paul expected the Roman be-
lievers to do this. Paul named 25 people (17 men; 8 
women; two unnamed women, vv. 13, 15, and two 
households, vv. 10, 11). A possible common de-
nominator for at least some of them was that they 
distinguished themselves in their service to the 
Lord and the church (cf. vv. 2, 3, 6, 7, 9, 12 twice). 
Paul urged the church to recognize and appreci-
ate them for the work they did. How would Paul 
have known so many people from a church he 
had not yet visited? Under emperor Claudius, 
all the Jews, both believers and non-believers, 
were expelled from Rome around AD 49 (cf. Ac 
18:2). It was under these conditions that he met 
Aquila and Priscilla in Corinth, and probably the 
others mentioned in chap. 16. One of the people 
the church should salute was Phoebe (v. 1), a resi-
dent of cenchrea, about seven miles southeast of 
Corinth, but who was apparently on her way to 
Rome, possibly bearing Paul’s letter. Paul called 
her a servant (diakonos, “deacon”?) and helper 
(v. 2), and some conclude from these labels that 
she was one of the pastors of the church. But this 

is unlikely. Paul was not discussing those in for-
mal church offices, and diakonos often has the 
non-technical sense of “servant” (cf. Mt 20:26). 
But even if she were a “deacon” in the technical 
sense, deacons were not entrusted with the pri-
mary leading or teaching ministry of the church. 
Helper sometimes meant “ruler,” “leader,” “chief,” 
but often meant “patron, one who supports 
another from his or her resources.” The latter 
sense is preferable here, for it is unlikely that Paul 
would call anyone other than Jesus his ruler. 

A similar issue relates to the woman Junias 
(v. 7) who was outstanding among the apostles. 
It is possible that Junias was an apostle just as 
Paul was, and exercised considerable authority, 
but the grammatical construction is against it. 
The phrase is made up of the word “esteemed” 
or “outstanding” (episemos) + the preposition en, 
“in” or “among” + a word in the dative case that 
has a person or a group as its referent, in this 
case “apostles.” This construction was usually 
used in Greek for an individual or a group who 
was held in high regard by another group to 
which the esteemed person(s) did not belong. In 
other words, the best evidence suggests that the 
apostles thought very highly of both Androni-
cus and Junias, or that they were well known to 
the apostles, but neither were apostles.

B. Avoid contentious People (16:17-20a)
16:17-20a. Paul addressed a final concern that 

could keep the church from being strong for sup-
porting his venture to Spain. The Christians in 
Rome were to turn away from those who spread 
false teaching, from those who were enslaved 
to their own desires (vv. 17-18). Their teaching 
caused dissensions (“the division of a unified 
group into two or more discordant ones”) and 
hindrances (“that which causes indignation and 
antagonism”). Paul was confident of their on-
going obedience to the truth (v. 19). It was God 
who established peace in the church (16:20), 
not Satan, who probably placed the dissenting 
teachers in proximity to the body to disrupt it. 
On the role of believers in judging angels, includ-
ing Satan, see 1Co 6:3. 

c.  Be Encouraged by christian leaders 
(16:20b-23)

16:20b-23. That some of Paul’s foremost assis-
tants were thinking of the church in Rome might 
have been a great encouragement to the believ-
ers there. lucius (v. 21) may have been the same 
Jewish believer as “Lucius the Cyrene” in Ac 13:1, 
but it is impossible to be certain. Jason may be 
the same individual who was converted under 
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Paul’s ministry in Thessalonica, and who provided 
housing for Paul (Ac 17:5-9). sosipater is possibly 
the same person called “Sopater” who accompa-
nied Paul on his way to Jerusalem at the end of the 
third missionary journey (Ac 20:4). tertius (v. 22) 
was Paul’s amanuensis (secretary). He wrote down 
what Paul dictated to him. Gaius (v. 23) was possi-
bly one of the first converts in Corinth (1Co 1:14) 
whom Paul baptized, and is probably a different 
person than the Gaius mentioned in Ac 19:29, who 
was from Ephesus, or 20:4, who was from Derbe. 
Erastus was apparently a high-ranking city official, 
and an inscription discovered in 1929 in Corinth 
refers to an Erastus who was the head of Corinth’s 
city works. It is impossible to say that this is Paul’s 
Erastus, but the name was relatively rare. Quartus 
is not mentioned elsewhere in the NT. 

d. Glorify God (16:25-27)
16:25-27. Paul’s doxology is long and meander-

ing, but a good guess at its structure is suggested 
in the following paraphrase:

“(v. 25) Now to Him, (skip to v. 27) to the only 
wise God, be the glory forever through Jesus 
Christ. (Back to v. 25) He is the One who is able to 
establish you, and that establishing comes about 
through the gospel, namely, the gospel which co-
incides with my preaching about Jesus Christ. 
This gospel also coincides with the revelation 
of the mystery kept secret for long ages past. (v. 
26) But this mystery has now been manifested. 
Furthermore, God not only establishes you ac-
cording to my gospel (cf. v. 25), but (v. 27) also 
by the Scriptures of the prophets who gave their 
revelation as our eternal God commanded them. 

Those Scriptures of the prophets have been made 
known to all the nations to promote in them the 
obedience which saving faith produces. (Reiter-
ating v. 27) To Him be the glory forever through 
Jesus Christ. Amen!” 

The doxology appears to emphasize three 
points: First, the gospel has continuity with the 
Hebrew Scriptures, but it was not fully understood 
until God manifested it in the epoch-shifting life 
and death of Christ and the evangelizing work 
of Paul and the other evangelists. Second, it was 
this gospel that both strengthened believers and 
produced active faith among all the nations. Third, 
God brings glory to Himself forever through the 
gospel of Jesus Christ, which brings about such 
profound change and unveils His unparalleled 
greatness. For these reasons, the Romans should 
spread the gospel themselves and support Paul as 
he sought to do so in Spain. For the details on the 
contents of this doxology, consult the commentar-
ies by Moo and Schreiner listed in the bibliography. 

Paul concluded his letter by referring once 
again to the obedience of faith for all the na-
tions (cf. the comments on 1:4-5 and “Purpose” 
in the introduction to Romans). The letter to the 
Romans has as one of its major themes the need 
for the church in Rome to engage in spreading 
the gospel, especially by supporting Paul’s plans 
for Spain. Any church or believer today that has 
lost a sense of urgency and fervor for reaching 
lost people would do well to study this letter. 
Understanding the gospel as the power of God 
should serve to energize a passion for souls and 
a desire to glorify God. 
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